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by the Shaykh, the Imam, the learned, the model, unique 
of his age, and the singular individual of his time, the 
divine Qutb, Abu'l Fadl Ahmad ibn Muhammad ibn 'Abdi'l 
Karira ibn *Ata Illah al-Iskandari al-Malikl, may Allah 
ta'ala be pleased with him and renew some of his barakat 
and knowledges for us. Amin. 



The Shaykh, the- Imam, the gnostic, the model, the real- 
iser, the crown of the gnostics, the tonoue of the Muta- 
kalllmun, the Istan of his tine and most unique of his age, 
the proof of those who have gone before, and the I man of 
those who came later,, the model of the wayfarers and the 
proof of the cereful, Taju'd-dln Abu'l ~ad" Aimed Kin 
Muhammad bin *tbd al-Korim ibn 'Ata 'Allah' al-I=kar<dari, 
may Allah be pleased with him and please him and give us 
benefit from hJm and benefit all tne Muslims — He is Near, 
Answering — sjys: 

Praise belongs to Allah who alone possesses creation and 

management. He is One in judgement and determination, the 

King, and there is nothing like Him. He is Hearing, the 

Seeing. He has no wazir in His kingdom. He Is Master — 

outside of His kingdom there is nothing either large or 

small. He is pure from like or similar in the perfection 

of His description. He Is disconnected from form and 

image in the perfection of His essence. He is the Knowina, 

and what is in the conscience is not hidden from Him. 

Does He not know what He created? He is the Latif , the 

U 

Aware. He is the Knowing whose knowledge in the beginnings 

A 

of matters and their endings. He is the Hearing in whose 
hearing there is no preference between loud and soft voices. 
He is' the Provider and He is the One who bestows favours on 
His creation in bringing them their food. He is the Self- 
subsistent, and He is responsible for them in all their 
states. He is the Giving, and He is the One who gave the 



the selves their life. He is the Powerful, and He 
returns them after their death. He is the Reckoner, and 
He repays them on the day they come to Him with their 
good actions and evil actions. Glory be to He who was 
generous to His slaves before existence. He understood 
their provisions for them in both their states of affirm- 
ation and denial. He provided every e«i stent thing with 
His gift, and His existence preserves the existence of the 
world by the maintenance of its going-on: He is Manifest 
by His wisdom in His earth, and by His power in His heaven. 
I testify that there is no god but Allah alone, with 
no associate, with the testimony of a slave entrusting 
himself to His determination, submitting himself to Him 
in His judgement and performance. I testify that Muham- 
mad is His slave and Messenger, preferred over alJ. His 
prophets, privil edged with His abundant favour and gifts, 
the opener, the seal — and that does not belong to any 
Other, the mediator for all slaves when Allah gathers them 
for the distinguishing of His determination. May Allah 
bless him and all His prophets, and his family, and com- 
panions, holding firm to his loyalty, and grant them peace 
abundantly. 

0 brother! Know that Allah has put you among the people 
Of His love, and has given you His nearness and let you 
taste some of the drink of the people of His love. He has 
been gracious to you by the constancy of His contact 
without His shunning and averting. He has made you reach 
His slaves whom He has priviledged with His messages. 



He mended their broken hearts when they knew that their 
eyes do not perceive Him by the lights of His tajalliyat. 
He opened the gardens of nearness, and blew on their 
hearts the waridat of His fragrances. He made them wit- 
ness His management as preceding in them, so they sur- 
rendered the reins to Him. He unveiled to them the hid- 
denness of His lutf in His workmanship, so they came out 
of contention and stubbornness. They surrender to Him, 
and entrust all matters to Him. They have a knowledge 
that the slave will only reach rida by rida, and he will 
only reach pure slaveness by submission to the Determin- 
ation. Others did :iot come to their attention, and impur- 
ities did not reach them as their speaker said: 

The catastrophes of the age are not guided to them, 
ahd they have a rein over the harsh situation. 

His judgements flow on them, and they subside before 

His majesty.- 

They submit to His judgement as he said: 

His acting flows on you, and the cares of your secret 
are His knocking. 

The one who seeks to reach Allah ta'ala must come to the 
affair by its door. He will gain access to Hira by His 
means. The most important of what is necessary is his 
leating, emerging from, and being purified of management 
and contending about decrees. 

I therefore composed this book to clarify that, and to 
manifest what is there. I have called it the ■' illumination 
on the Dropping of Management so that its name would cor- 



respbnd to its named and its articulation to its meaning. 
I ask Allah to make it pure for His noble Face, and to 
accept it by His en ve lopping kindness, and to let the 
elite and common profit by it, by Muhammad, may the best 
of blessings and peace be upon him. He has power to do 
what He will, and Is ready with the answer. 

Allah, glory be to Him and may He be exalted, said: 
"and no, by your Lord, they will not believe until they make 
you judge regarding the disagreement between them, then 
they shall find in themselves no Impediment touching your 
verdict, but shall surrender in full submission," (#:65) 
and He said, may He be exalted: "Your Lord creates whatever 
He will and He chooses, they have not the choice. Glory 
be to Allah! High be He exalted above that which they 
associate." (28:68) He said, may He be exalted! "Or shall 
man have whatever he fancies? And to Allah belongs the 
First and the Last." (53:24) He said, may Allah bless 
him and grant him peace, "The one who is pleased with 
Allah as a Lord and Islam as a deen and Muhammad, may 
Allah bless him and grant him peace, as a Prophet has 
tasted fbe food of iman." He said, may Allah bless him 
and grant hira peace, "Worship Allah with rida. If 
you cannot, then in patience. There may be much good in 
what you hate." There are many ayat and ahadith which 
indicate abandoning of management and dispute about 
decrees, either by clear text, or by indication and allusion. 
The people of gnosis have said, -The one who does not 
manage is managed." Shaykh Abu'l-Hasan ash-Shadhili , 
may Allah be pleased with him, said, "If management is 
necessary, then manage If you are not managed." He also 



said, "Do not choose any of your affair, and ? t'n.;'. 

you do not choose. Flee from that chosen, and iroT?, yojr 
flight, and from everything, to Allah ta'ala,. Ytjr Lord 
creates whatever He wills and chooses . " 

His word, may He be exalted, in the first ay^t , "?y ycv,:r 
Lord... disagreement between them" indicates th-ji. -oai 
iman is only acquired by the one whom Allah and v.-i 
Messenger, may Allah bless him and grant him pe = -.-, rule 
in word, deed, taking, leaving, love and hate. '-In; 
contains the principle of obligation, and tho y-ri^cipla 
of actio*, yet submission and yielding in each of th^ is 
obligatory for every mu'min. The judgements of obliga- 
tion are commands and probibitons connected to tho acquisi- 
tion of the slaves. The judgements of action, arii what comes 
to you from the force of the desired. It is c-!s?r from 
this that you will not acquire the reality of ir?n n except 
by two things: by obeying His command and sySr!i'. Mng to 
His force. He, glory to Him and may He be , was not 

content to exclude iman from the one who di<": r.ot judge. 
He found impediment in himself in what He decr,'^.'. so He 
soiree to that by the rubublya particular to the Messenger, 
may Allah bless him and grant him peace, as coiroassion , 
care, privilege, and guardianship since He did not say, 
■No by the Lord". He said, -No by your Lord , they will 
not believe until they make you judge regarding the dis- 
agreement between them." That is confirmation by oath 
and it confirms that the Taker of the oath h;is a knowledge 
of what the selves contain of love and of majority and 



victory. It Is the same whether the Real is against them 
or for them. Thene is a manifestation in that of His care 
for His Messenger, may Allah bless him and grant him peace, 
since He made his judgements His judgement, and His 
decree His decree. The slaves oust then submit to his 
judgement and follow his command. iman in divinity is not 
accepted from them until they submit to the judgements of 
the Messenger, may Allah bless him and grant him peace, 
because he is as his Lord described him: - H e does not 
speak out of passion." "This is nothing but a revela- 
tion revealed.- His judgement is then the judgement of 
Allah, and his decree is the decree of Allah as Re said, 
"Those who make a contract with you make a contract in 
truth with Allah." He confirmed that by His word, "the 
hand of Allah is over their hands." There is another indi- 
cation in the ayat of the greatness of his power and the 
exaltation of his rank, may Allah bless him and grant him 
peace. It is His word, may He be exalted, "No, by your 
Lord." He related Himself, — may He be exalted — to him 
as He said in another ayat "Kaf Ha Ya 'Ayn sad. The 
mention of your Lord's mercy to His slave Zakariya." Allah, 
glory be to Him, related His name to Muhammad, may Allah 
bless him and grant him peace, and related Zakariya to 
Him so that the slaves might know that there is a differ- 
ence between the sendings-down and a disparity between the 
two ranks . 

Then He, may He be exalted, was not content with outward 
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jurisdiction. So they believe Him, rather the loss of 
impediment is conditional. It is narrowness from themselves 
in his judgements, may Allah bless him and grant him peace, 
equally if it is a judgement which agrees with their pas- 
sion or which disagrees with it. The selves are nar- 
rowed by the loss of ±g±* lights ard the existence of 
others — impedlm&it is from it, and it is narrowness. 
The mu'minun are not like that since the light of lman 
fills their hearts. They are expanded and widened. They 
are wide by -he light of the Wide, the Knowing, and 
filled by His Vast abundance, prepared for the waridat of 
His judgement, entrusted to Him in His performing and 
leaving undone. 

Know that when Allah, glory be to Him, wants to streng- 
then a slave or bring them near from His judgement. He 
dresses them with the lights of His description and clothes 
them from His attribute. They were by their lord and not 
by themselves. They are strengthened for its burdens and 
made patient in its hardships. The arrival of lights help 
them to bear the decrees. If you wish, you can say that 
the opening of the door of understendings helps them to 
bear judgements. If you wish, you can say that the 
waridat of gifts help them bear trials. If you wish, you 
can say that the Niiii* witnessing of the beauty o.~ m.r- 
choice strengthens them to cope with bearing decrees. Tf 
you wish, you can say that their knowledge that He s^es 
helps them to be patient in what happens. If you wish, ,'ou 
can say that His conquering them by His beauty makco them 
patient in His acts. If you wish, you can say that '.he. 
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knowledge that H patience inherits rida makes them patient 
in the determination. If you wish, you can say the lifting 
of the veils and coverings makes them patient in decrees. 
If you wish, you can say that the arrival of the secrets 
of action strengthens them to bear the weights of obliga- 
tion. If you wish, you can say that their knowledge of what 
is entrusted in His decrees of His lutf and kindness made 
them patient in His decrees. These are ten reasons which 
demand the patience of the slave and his firmness in the 
judgements of his Master, and his strength when they come. 
He gives to all of that by His abundance and grants that 
to those who have concern among His people. 

Let us speak now on each of its divisions in order to 
complete the useful point, and receive the gain and profit. 

As for the first, the arrival of lights helps them to bear 

decrees. That is because when lights come, they unveil 

the nearness of Allah — glory be to Him and may He be 

exalted — to the slave. These judgements come only from 

Him. His knowledge is that the judgements are from his 

Master, and they are a solace to him and a reason for his 

patience. Have you not heard what Allah, glory be to 

Him, said to His Prophet, ir.ay Allah bless him and grant 

him peace, "Be patient under the judgement of your Lord, you 

are in Our eyes". That is not the judgement of another that 

would be hard for you, it is the judgement of your Master 

undertaking His ins an to you. We said on this meaning: 

What I find of care is light for me, for You 

are the Trier and Decreer 
No man turns from what Allah determines, and 

does not have that which he chooses of it. 
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The mithal of that is a man in a dark house who strikes 
something and does not know who he struck. When the lamp 
comes in, he then looks and sees his Shaykh, his father, 
or his amir. By that he knows what he must have of 
patience in what is there. 

The second statement is that the opening of the door of 
understandings J$elps him to bear judgements. Fnov that 
when Allah-ta'ala brings a judgement to His slave and opens 
the door of understanding for him in that, he learns that 
He — glory be to Him — wants to relieve him of it. That 
is because understanding returns you to Allah, and urges 
you to Him, and makes you rely on Him. He said, may He 
be exalted, "Whoever relies on Allah, He is enough for him." 
that is, sufficient for him, and He fulfils him and helps 
him before others and guards him, because understanding 
form Allah-ta'ala unveils to you the secret of slaveness 
In you. He said, glory be to Him and may He be exalted, 
"Is not Allah enough for His slaves?" All these ten aspects 
refer to understanding from Him. There are varieties of 
it. 

The third statement is that the waridat of gifts helps 
them to bear trials. That is because the waridat of 
gifts preceding from Allah remind you of that which will 
help you to bear the judgements of Allah, since as He 
decreed for you what you want, be patient then to 
Him in what He wants for you. Have you not heard His 
word, may He be exalted: "Why. when an affliction visited 
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you, and you had afflicted twice over the like of it, "(3:165) 
so Allah gave them solace in what they were afflicted with 
by what^ they won of this in previous gifts/llihen they asrive, 
they may be accompanied by trials which will lighten them 
for the near slaves. This Is IhEttinu because the great 
wage is unveiled to them which He has stored up for them 
in that trial. 

Some of it is what He sends down on the heart in the way 

of constancy and tranquility, and some of it is what he 

brings to them of the subtle points of lutf and iutnuia 

the decent of favours. One of the Companions, may Allah 

be pleased with them, said in his illness, "Strengthen 

Your rage..." One of the gnostics was very ill, and he wanted: 

•Do not remove what He sent on me. There is the help of 

Allah-ta'ala in it." The existence of His Unseen was 

unveiled in it. Discourse concerning that has another 

place . 

The fourth is that the witnessing of the beauty of His 
choice strengthens them in bearing His decrees. Thayis 
because when the slave sees the beauty of the choice of 
Allah-ta'ala for him, he knows that Allah — glory be to 
Him — does not mean pain for His slave because He is 
merciful to the mu'minun. The Messenger of Allah, may 
Allah bless him and grant him peace, saw a woman with 
her child. He said, -Do you see this woman flinging her 
child in the fire?" They said, "no, O Messenger of Allah." 
He said, may Allah bless him and grant him geace, 'Allah 



is more merciful to His slave than this woman ;s t? ]:cr 
child." Even so He, glory be to Him and may Ho V- , ..• . • : ed , 
decrees pains for you which result in abundance -.: 5 his- 
sing. Have you not heard His wore, may He be e?- .:-,-;=, 
"He. pays the patient their reward without reckor;.-:." 

Had Allah — glory be to Him — entrusted to the rlay^_=, 
their own choice they would have forbidden His f - .-.>i !r and 
obstructed entry into His garden. He has praise jt iood- 
ness of choice. Have you not heard His word, its:- :;<■ be 
exalted: "Perhaps you nay hate something and it i'-f 1360a " 
for you, and perhaps you might love something sr.; it i : ; 
evil for you." The compassionate father brings ti-.s 
man who does cupping to his son, and does not ir-< to 
cause him pain. It is like the good counselling -j-jftcr 
who treats you by sharp ointments which are paim ;1 to:-; 
you. Had he agreed to_your choice, the cure for -:-u would 
have been put off. whoever takes away some thin j -a i;--ws 
deprivation is compassion for him, this deprivat.- <. -- in- - 
respect to. him is a gift. It is like the compass- en;, 
mother who Corbids her chij.d many foods feariiiq f i;-.- 
digestion. For this reason, Shaykh Abu'l Hasan, ...Hah 
ta'ala have mercy on him, said, "Know that when M..ah — 
glory be to Him and may He be exalted — for banc ■■.->, / - 
did not forbid you from miserliness. He forbade "03 
a mercy to you." Allah ta'ala forbade the gift, ;> 
gift in prohibition is only understood by the Sic", 
speech, we established it in another book that -_h--. -,^: r . ,-.f 
trials might be lightened for you since you know ■; 
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is more merciful to His slave than this woman i:; to hex 
child." Even so He, glory be to Him and may He ! •. . ed, 
decrees pains for you which result in abundance : :i fcios- 
sing. Have you not heard His wore, may He be c::- ; tpd, 
"He pays the patient their reward without recko: 
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exalted: "Perhaps you may hate something and it , f need " 
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who treats you by sharp ointments which are painj 
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respect to him is a gift. It is like the compo : - ; . < 
mother who fiorbids her child many foods fearing I r irt- 
digestion. For this reason, Shaykh Abu " 1 Hasan, . : y Mlah 
ta'ala have mercy on him, aaid, "Know that when MljJi — 
glory be to Him and may He be exalted -- forba d ■ .:, Ha 
did not forbid you from miserliness. He forbade yoa as 
a mercy to you." Allah ta'ala forbade the gift, 
gift in prohibition is only understood by the SiC ;. r.n 
speech, we established it in another book that f 
trials might be lightened for you since you know i~.it 



glory be to Him and may He be exalted, tests you. It is 
He who confronts you with decrees from Him. He Is the One 
who has good choice for you. 

The fifth is that their knowledge of the existence of His 
knowledge makes them patient in His judgement. That is 
because tbe slave knows that Allah — glory be to Him — 
is aware of him in what He tests him. It lightens the weight 
Of afflictions for him. Have you not heard His word, may 
He be exalted, "Be patient to the judgement of your Lord, 
you are In our eyes," i.e. what you encounter, 0 Muham- 
mad of stubbornness and denial among the kafirun of Ouraysh 
is not light for ycu. There is a famous story that a man 
was struck with ninety-nine lashes, and did not move, when 
the whip struck which completed the hundred, he collapsed. 
He was asked about that. He said, "That which I was struck 
for His sake in the circle was the ninety-nine. When He 
turned from me, I felt pain." 

The sixth is that the conglering of then, by the existence 
of His beauty makes them patient in His acts. That Is 
because when Allah - glo ry be to Him and may He be exalted - 
gives a tajalli to His slave in His encounter, ths heat 
Of trials is removed from him by what He makes hi in taste 
of the sweetness of tajalli. Perhaps He will remove from 
them their sense of pain. His word, may He be exalted, 
on that is enough for you: "When they saw him, they 
were amazed and cut their hands." 

The seventh Is their knowledge that patience inherits 
rida which makes them patient in the determination. That 
is because the one who is patient in the judgements of 
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of Allah, Inherits rida from Allah, They bear the heat of 
judgements seeking His rida. In the same way, the bitter 
remedy is drunk when one hopes that it will result in 
healing. 

The eighth is that the lifting of veils and coverings 
makes them patient in decrees. That is because when Allah, 
glory be to Him and may He be exalted, wants to relieve His 
slave Of what comes to him. He lifts *he veil of the. inner 
eye of his heart. He shows him His nearness to H±n him. - 
The intimacy of nearness removes him from perceiving pain. 
Had Allah — glory be to Him and may He be exalted — 
given a tajalli of His beauty and perfection to the people 
of the Fire, that would have removed them from the per- 
ception of the punishment , even as , had it been beiled to 
the people of the Garden, bliss would not be pleasant for 
them. Punishment is the existence of the veil, and the 
types of punishment are its manifestations. Bliss is by 
manifestation and tajalli. The types of bliss are its 
manifestations ■ 
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there is victory. -Allah aided you at Badr and you were 
abased." Extensive discussion of that is outside the 
goal of the book. 

Let us return now to the ayat. it is His word, glory be 
to Him and nay He be exalted, "No by your Lord, they will 
not believe until they make you judge regarding the dis- 
agreement between them, then they shall find in themselves 
no impediment touching your verdict, but shall surrender 
in full subnission." Know that there are three states: 
before judgement, in it, and after it. for before 

judgement, their slaveness is judgement. As for in judge- 
ment and after it, their slaveness is the absence of 
finding impediment in their affairs. If you said that 
that is necessary from His word, may He be exalted, -they 
mafce you judge," it is said that not every one who 
judges loses the impediment since he judges outwardly. 
Hate exists with him. He must combine judging with the 
loss of impediment and submission. The speaker said, 
"when they do not find impediment, they have fully sur- 
rendered." What is the use of bringing His word "they 
will surrender with Full submission" after the negation 
of impediment necessary for the acceptance of submission 
whose attribute is the existence of confirmation? The 
answer is that His word, may He be exalted, "they will 
surrender In full submission - is in all matters. If you 
say that is necessary from His word "until they make you 
judge," the answer is that judging is not what is general, 
rather it is limited by His word, may He be exalted, "the 



disagreement between them." The* ayat contains {.:,„., 
matters. One is judging in what they differ. Tr,e 3 . ccr.l 
is the lack of impediment in judging. The third .s ,v— 
solute submission In what they disagree and in vhs- 
scends among them in themselves, so understand! 

The. second ayat is His word, may He be exalted, "i.-d r 
Lord creates whatever He wills and He chooses, th: h.-.v- 
not:the ^choice. Glory be to Allah* High be He .■ 0 t- ! 
above that which they associate." it contains hrnzfi^. 
The first benefit is His word, may He be exalted, "and 
your Lord creates whatever He will and He choose-'-." Tlist 
Obliges the slave to abandon management to Allah U-cai"e 
He creates whatever He will. So He manages whai:.;. = r >; e 
wili. Whoever has no creation has no management . Is f.-.e 
one who creates like the one who does not creat; : -.(ill -, ou 
not consider His word, "and He chooses", for it -x-.Lr.- 
His 'being singled out with choice. His acts arc : 
based on the attribute of will and choice. In t;.- 
slave must drop management and choice to Allah t;-:-, 
since he does not have it. You must do it. His --. -r t i, 
"they have not the cholc«" carries two aspects, r 
that they must not have choice, even if they are . •.tr^-'.. d 
with it from Him, glory be to Him and may He be t-v , 
and the second is that they do not have choice, i- 
f*t * "We have not given them that nor made then i : -_d 
to that." He said, "Glory be to Allah! High is 
exalted above that which they associate," i.e. -^o ;e 
Allah above their having choice with Him. The ;:ya-. :> ----- 
it clear that the one who claims to have choice w: . 
Allah is an idolater, claiming rububiya by the i ar ..-^..-- 
of hi* state, even if he is free oi that by spec-;"... 
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and the second is that they do not have choice, : . r 
pHfc ft "We have not given them that nor made them ■ iM"sd 
to that." He said, "Glory be to Allah! Hiqh i.-, l: 
exalted above that which they associate," i.e. ;o -. :t 
Allah above their having choice with Him. The aya 
it clear that the one who claims to have choico v; . ■■■ 
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The third ayat Is His word, may He be exalted, "Or shall man 
have what he fancies? And to Allah belongs the First and 
the Last." This is an indication in it of the dropping 
of management with Allah. He says, "Or shall man have 
what he fancies?" He Bust not because Allah has not given 
it to him, and that is confirmed by His word, "to Allah 
belongs the Last and the First." In that the slave is 
also obliged to abandon management t^t Allah ta'ala, i.e. 
since Allah has the First and the Last, man has nothing of 
them. He cannot then have management in the kingdom of 
another. The One who is the Master of them must manage in 
the two abodes. He is Allah — Glory be to Him and may He 
be exalted. He said, may Allah bless him and grant him 
peace, "The one who is pleased with Allah as a Lord has 
tasted the food of iman." There is an indication in it 
that the one who is not like that has not experienced the 
sweetness of iman nor perceived its taste. His iman Is a. 
form without a ruh, outward not inward, a visible expres- 
sion with no reality supporting it. In it is an indication 
of hearts which are free from the ailments of negligence 
anc passion, blessed with the pleasures of meanings as the 
selves are blessed with the pleasures of foods. The one 
who is pleased with Allah as a Lord has tasted the food 
of iman because when he is pleased with Allah as a Lord, he 
submits to Him and ±imm follows Bis judgement and casts his 
rein to Him, outside of his managing and choice to the the 
good judgement of Allah and His choice. He experiences 
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the pleasure of life and the rest of entrusting. When 
he is pleased with Allah as a Lord, he has rida from 
Allah as He, may He be exalted , said, -Allah is pleased 
with them, and they with Him." When he has rida from 
Allah, Allah makes him experience the sweetness of that to 
teach him what He has bestowed on him and to teach him 
■is ihsan. Rida is only with understanding, and under- 
standing is only with light. Light is only with nearness. 
Nearness Is only with concern. 

When concern has preceded ;o this slave, gifts flow out to 
him from the treasuries of favours. When the help of 
Allah and His lg£hts reach him, his heart is cured of sick- 
nesses and ailments. Perception is sound. He perceives 
the pleasure of iman, and Its sweetness, by the soundness 
of his perception and the akalth of his taste. Bad his 
heart been ill with negligance of Allah, he would not have 
perceived that since the one with a fever may find the taste 
of sugar bitter. When the illnesses of hearts vanish, they 
perceive things for what t*\tey are. They perceive the 
sweetness of iman and the pleasure of obedience end the 
bitterness of severance and opposition. Their perception 
of the sweetness of iman obliges them to envy it and to 
witness the favour from Allah in to them in it. They seek 
the means which preserve iman and strille to obtain it. 
Their perception of the pleasure of obedience obliges them 
to be constant In it and to witness the favour from Allah 
in it. Thert perception of the bitterness of kutr and 
opposition necessitates that they abandon them and flee from 
them and not incline to them. It induces the abandoning 
of wrong action and lack of attention to it. Not every 
eager one abandons, and not every one who abandons is 
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eager. It 4is like that because the light of the inner 
eye indicates that opposition to Allah and negligence of 
Him is a poison of the hearts and destruction. The 
aversion of the hearts of the mu'minun to opposition to 
Allah ta'ala is like your aversion to poisoned food. 

He said, nay Allah bless him and grant him peace, "and 
with Islam as a deen" because, when he is pleased with 
Islam as a deen, he is pleased with what the Master is 
pleased with and chooses it by His word, may He be exalted, 
"whoever follows a deen other than Islam, it will not be 
accepted from him," and His word, -Allah has choden the 
deen for you, so do not dis; unless you are Muslims." 
When he is pleased with Islam as a deen, that obliges 
him to obey the comands and avoid the prohibitions, and 
to command the good and forbid the reprehensible and 
slander. When he sees a heretic arguing that he incor- 
porates into it that which is not part of it, he refutes 
him by his proof and stops him with his elucidations. 

He said, may Allah bless him and grant him peace, "and 
with Muhammad as a Prophet." TBe one who is pleased with 
Muhammad as a prophet must be a friend to him and must 
Urn follow his adab and take on his character, doing 
without in this world, coming out of it, passing over 
offenses, and forgiving those who are evil to him, etc. 
It is part of the one who realises following in speech, 
deed, talcing, leaving, love, hate, outward, and inward. 

Whoever is pleased with Allah, submits to Him, and whoever 
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is pleased with Islam, acts by it. Whoever is pleased with 
Muhammad, may Allah bless him and grant him peace, follows 
him. There is not one part of it without all of it since 
it is impossible that he be pleased with Allah as a Lord 
and not be pleased with Islam as a deen, or be pleased 
with Islam as a deen and not be pleased with Muhammad as 
a prophet . 

It is necessarily clear and evident. When this is clear, 
then know that the stations of certainty are nine: tawba, 
doing-without, patience, gratitude, fear, contentment, 
hope, trust love. Each of these stations is only possible 
By the dropping of management and choice with Allhh. That 
is because wven as the one who repents must turn from, his 
wrong action, so he must turn from managing with his Lord 
because management and choice is one of the gre;t of- 
fenses of the hearts and secrets. Tawba is returning to 
Allah from all that does not please Him, and your manage- 
ment does not please Rim because it is associating with 
rububiya and it is ingratitude for the blessing of the 
intellect. He is not pleased with the ingratit.-j c£ 
His slaves. How can the tawba of a slave be svvri '. v.hc:: 
he is concerned with the management of this uorl ', , ;=-ri=ct- 
lng the good guardianship of his Master? Simi;.-!^: .>, cclng- 
without is not valid except by coming out of mar..-'- - : ~-&r.\ 
with Allah because it is part of what you are to?. : to 
leave if you have management in it since there sr .- vvo 
types of doing -without: outwardly manifest doi:v:- ; .-.he j 
and inwardly hidden fioing-without. The outwardly : Er.ii -. -t 
doing-without has to do with excess of halal food ----J 
garments, etc. Hidden doing-without is in leader-. ...p . 
love of manifestation. Part of it is doing-with. 
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management with Allah. 

Furthermore, patience and gratitude are not valid except 
by the dropping of management, because the patient one is 
the one who refrains from what Allah does not love. Part 
of what Allah does not love is management with Him and 
choice because patience has divisions: refraining from 
haram things, enduring obligatory things, and refraining 
from, management and choices — if you wish, say refraining 
from, human portions and enduring the obligations of slave- 
ness- Part of the obligations of slaveness is the drop- 
ping of management with Allah ta'ala. 

Gratitude is only valid for the slave who abandons management 
because gratitude is as al-Junayd, may Allah ta'ala have 
mercy on him, says, "Gratitude is that you do not rebel 
against Allah who provides it." Had it not been for the 
intellect by which Allah distinguished you over your likes 
and made it a reason for your perfection, you would not 
be amonq those who manage with Him., since inanimates and 
animals have no judgement with Allah since they lack the 
intellect whose concern is looking at ends and tuxyl* 9 
caring about them. The stations of fear and hope are 

wiTW IT 

also incompatible since when fear turns its authority to 
the hearts tt prevents them from being pleased with the 
existence of management. Hope is also like that since the 
heart of the one who hopes is filled with joy with Allah 
and his moment is occupied with behaving towards Allah 
ta'ala. What moment is wide enough for management with 



Allah ta'ala? The station of trust is also incompatible 
with management. That is because the one who trusts in 
Allah casts his rein to Him and relies on him in all his 
affairs. That necessitates lack of management and sub- 
mission to the flow of decrees. Dropping of management 
is connected to the station of trust. Rida has a clearer 
connection thai) all the stations. 

The station of love is also incompatible with it since the 
lover is drowned in the love of his Beloved. Abandoning 
will with Him Is the source of his goal. The moment of the 
lover is not wide enough for management with Allah because 
his love for Allah distracts him from that. For that 
reason, one of them said, "When one tastes something of the 
purity of love with Allah, that will divert him from other- 
than-Hira. " The station of rida is also incompatible wibh 
it and it is clear without any ambiguity in it. That is 
because the contented one is satisfied with Allah's previous 
management of him. How then can he manage with Him, 
when he is pleased with His management? Do you not know 
that the light of rida washes away tiis scum of management 
from the hearts? The one who is pleased with Allah has been 
expanded by the light of rida to His judgements, so he 
has no management with Allah. The good choice of his Master 
is enough for the slave, so understand! 

Know that there are several matters which induce you to 
drop choice and mangement with Allah. The first is your 
knowledge that the management of Allah preceded in you. 
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which is because you know that Allah was yours before you 
belonged to yourself. As He was manager before you were, 
and nothing of your management was with Him, so He — 
glory be to Him and may He be exalted — manages you after 
your existence. Be His as you were His, He will be yours 
as He was yours. For that reason, al-Husayn al-Hallaj 
said, "Be mine as You were mine when I was not." He asked 
Allah to be his by management after his existence as He 
was his by management before his existence since before th 
existence of the slave, the slave was managed by the know- 
ledge of Allah — the slave did not have existence there. 
He claimed to manage himself, so disappointment occurred 
because of that. If you sey. He is in a time when non- 
existence is not, how can management be connected to him? 
Know that things have existence in the knowledge ofAllah 
even if they do not have existence in their sources. 
Allah — glory be to Him and may He be exalted, undertakes 
their management since they exist in His knowledge. In 
this question is a vast depth, however, this is not the 
place to expand it. 

CLARIFICATION AMD NOTIFICATION Know that Allah — glory 
be to Him and may He be exalted," undertakes to manage you 
in all your levels and undertakes your emergence in all 
of that. He undertook your good management on the nay 
of Measures, the Day of "Am I not your Lord?" They said, 
"Yes.' Whoever has good management of you, and then 
acquainted you of it, you recognised Him and He was given 
in tajalli to you. You saw Him and He made you speak and 
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and lie inspired you to confirm His rububiya. So ■ jh 
unified Him. Then He made you a drop enclosed i;i The 
backbone, and undertook to manage you then, pee?., \ir. ■ 
you and what you are in, bringing help to you by ■: of 
what you are in from the fathers, to your father 
Then He cast you into the womb of the mother. !;~ vn:-: rtook 
good management then. He made the womb accp^t v.^ a- ; a n 
earth in which your growth is, and a repository .. wl.ich 
your life was n±x±K given. Then He joined two dri.;- and 
composed them. You are from them by what divine ' v.-isdom 
is based on since all existence is based on the secret of 
coupling. After a drop. Ho made you a bloodclot Prepared 
for what He — glory be to Him and may He be exa] Tr-i .""wants 
fm* to turn it to. Then after the bloodclot, fie i-v'.n you 
a lump of flesh. Then He — glory be to Hlni and ,i.?y He 
be exalted^ opened your form in the lump, and established 
your frame. After that He breathed in you the ru!.. Then 
He fed you with menstrual blood in the womb of tl.r- i«s-her. 
He bestowed His provision on you before He brouqh'.. you out 
to existence. Then He made you go on in the womb ■ -^he 
mother until your j.imbs were strong and your bases •■/ere 
firm, in order to prepare you to come out to what 
decreed for youff or against you, and fcaxfckafcx so J -i .t He 
might bring you out to an abode in which He is recc^n. -ed 
by His abundance and justice to you. When he sent yo. 
down to earth. He — glory be to Him and may He be oxi^-ed — 
knew that you would not be able to eat coarse food.; .-. e 
you have no teeth or mill to help you with what yc: m.t- 
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and He inspired you to confirm His rububiya. So X 
unified Him. Then He made you a drop enclosed in the 
backbone, and undertook to manage you then, pr> 
you and what you are in, bringing help to you by --a- ■• of 
what you are in from the fathers, to your father ; 
Then He cast you into the womb of the mother. Its took 
good management then. He made the womb accp^t y?.u as an 
earth in which your growth is, and a repository in which 
your life was scxhxk given. Then He joined two 6 , ; r and 
composed them. You are from them by what divine ' wisdom 
is based on since all existence is based on the secret of 
coupling. After a drop. He; made you a bloodcloi: s repared 
for what He — glory be to Him and may He be exai -< ^""wants 
xhh to turn it to. Then after the bloodclot. He made you 
a lump of flesh. Then He — glory be to Him and may He 
be exalted^J - opened your form in the lump, and established 
your frame. After that He breathed in you the ru:.. "hen 
He fed you with menstrual blood in the womb of t) :r.-her. 

He bestowed His provision on you before He broug;<\ you out 

f 

to existence. Then He made you go on in the womb ? -che 
mother until your ;.imbs were strong and your base:; wre 
firm, in order to prepare you to come out to what is 
decreed for you/f or against you, and taxxhafcx so that He 
might bring you out to an abode in which He is re t ail ed 
by His abundance and justice to you. When he sent yo 
down to earth. He -- glory be to Him and may He be i-xr . -ed — 
knew that you would not be able to eat coarse tooc ■ .;. e 
you have no teeth or mill to help you with what ycj Bit. 
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He made the breasts flow with subtle food. By then. He 
entrusted that which provokes mercy in the heart of the 
mother. Whenever milk Is prevented from emerging, the 
mercy which is put in the heart of the mother for you 
provokes it, so it does not flag — It is stimulated and 
does . not lack. 

Then He occupied the father and mother with acquiring good 
things for you, having compassion for you, and looking 
with the eye of love from both of them to you. It is only 
gentleness which He drove to you and to the slaves in the 
manifestations of the fathers and mothers which is desig- 
nated by love. In reality, the matter is that you are 
only supported by His rububiya, and you are only embraced 
by His divinity. Then the father is obliged to take care 
of you until you come of age, he must flo that with gentle- 
ness to you. The pen of obligation As lifted from you 
until the time when understanding' is completed. That is 
with puberty, and remains until middle-age, and it does 
not deprive you of favour of abundance. Then you are 
gathered to Him. You stand before Him, He saves you 
from His punishment. He makes you enter the abode of 
His reward. Teen He removes His veil from you and makes 
you sit with His awllya and lovers. He said — glory be 
to Him and may He be exalted — "The careful will be amid 
gardens and a river in a sure abode, in the presence of 
a powerful King." <5<:S5) Which of His ihsan do you then 
give thanks for and which of His blessings and help do you 
remember? Hear His word, may He be exalted, 'What you have 



of blessings Is from Allah." You know that you have not 
brought It out nor will you bring it out from His ihsan, 
and the existence of His bounty k± and favour will not 
pass you by. 

If you wish for clarification on the transformations of 
your situation, then listen to what He — glory be to Him 
and may He be exalted^-said: "We created man of an ex- 
traction of clay, then We set him, a drop in a secure 
receptacle, then We created of the drop a clot, then We 
created of the clot a tissue, then We created of the tissue 
bones, then We clothed the bones in flesh: thereafter 
We produced him as another creature. So blessed be Allah, 
the best of creators! Then after that you shall surely 
die, then on the Day of Rising you shall surely be raised 
up." (23:12) Its gleams will appear to you and its rays 
will, spread over you. In that, O slave: is what will 
oblige you to submit to Him and to trust Him. You will 
be forced to drop management and not dispute the decrees. 
Allah gives success. 

The second is that you kno* that your management of yourself 
is ignorance by your good regard for the self. The mu'mln 
knows that when he leaves off management with Allah, it is 
His with His good management by His word, may He be exalted, 
"Come to your houses by their doers." The door of your 
management from Allah is the dropping of your management of 
yourself. 

The third is your knowledge that decree does not flow 
according to your management, but most of what comes Is 
not managed, and little is there which you manage. The 



2£ 

man of intellect does not build on an unstable foundation. 

When your foundations are finished and decrees destroy 

them, you are prevented from completing them. In poetry: 

When the structure reaches its day of completion, 

then you build it and another destroys it. 

When management is from you, and decree goes differently 

from what you manage, there is no benefit in management 

and decrees will not help it. Management must be by the 

one from whose hand decrees originate. For that reason, 

it says in poetry. 

When I saw determination flowing without 
doubt or hesitation In it 
I relied truly on My Creator, and I cast 
myself with the flow. 

The fourth is your knowledge that Allah ta'ala is the One 
entrusted with the management of His Kingdom, high and 
low, unseen and visible, As you surrender His management 
to Him in His Throne, Footstool, heavens, and hearth, sur- 
render to Him His man ag erne tit in your existence in these 
worlds. The relationslip of your existence to these 
worlds is a relationship that necessitates your vanishing, 
as the relationship of the seven heavens and sever; earths 
to the Footstool is like a ring cast In fckcxa* one of the 
deserts of the earth. The Footstool, seven heavens, and 
seven earths in relation to the Throne are like a ring 
cast in one of the deserts of the earth. What can you be 
in His Kingdom? Your concern with ordering yourself and 
managing yourself is your ignorance of Allah. The matter 
Is as He said — glory be to Him and may He be exslted — 
"They do not value Allah with His true value." Had the 



slave recognised his Lord, he would be ashamed to manage 

with Him. It is only your veils from Allah which cast 

you into the ocean of management because when the inner 

eyes of those who are certain are unveiled, they witness 

themselves as managed, not managing, acted upon, not 

acting, moved, not moving. It is like that for those who 

dwell on the Highest Plains (i.e. heaven) who contemplate 

the manifestation of power and the performance of will, anef 

the connection of power to the decreed and will to the 

wanted. Means are remote in their contemplation. For 

that reason, they are purified from claim by what they hav*. 

of eye-witnessing and constancy of turning towards Allah. 

For that reason. He said — glory be to Him — "We inherit 

the earth and whoever is on it, and to Us they will be 

returned." In this is purification for the angles, and 

there is an indication .in it that they do not make claims 

with Allah by what they are invested with, nor attach 

themselves to what is ascribed to them since had it been 

like that. He would have said, "We inhterit the earth 
A — ' 

and the heaven." Their relation is to Him, and their 
dread is of Him, and He makes them lose thi^r heads 
through His might. He prevents them from leanina on 
anything other than Him. whenever you surrender His 
management ojt Allah in His heaven and earth, then surrender 
to Him His management in your existence. "The creation of 
the heavens and the earth '.s greater than the creation of 
men. " 

The fifth is your knowledge that you are the property of 



Allah. You do not manage what belongs to another, so you 
do not have His kingdom and you do not have His management. 
0 slave, then do not dispute what you own for you have no 
property except by His giving it to you. You have no real 
property. It is a relationship of Shar" graanting 
property to you without anything being based on your own 
attribute which merits h you being a master. If you do 
not'dispute with Allah in what He owns, that is more 
appropriate and more fitting, expecially as He said — 
glory be to Him and may He be exalted — "Allah buys from 
the mulminun their selves and their property for that they 
have the Garden." After the contract, the slave must not 
manage and dispute because the contract obliges him to 
surrender and not dispute it. Management In it is failing 
the agreement of the contract. One day I came to Shaykh 
Abu'l-Abbas al-Mursi, map Allah have mercy on him, and 
complained to him about my affair. He said: "If your self 
was yours, you would do with it as you like. You will 
never be able to do that. If it belongs to your Creator, 
then surrender it to Him to do with as He will," Then 
he said, "Best Is in submission to Allah and abandoning 
management to Him, It is slaveness." Ibrahim ibn Adham, 
may Allah have mercy on him, said, "Islept one hlght and 
forgot my wird. When I awoke, I repented. Then after 
that I overslept for three days and missed the obligatory 
prayers. When I awoke, I heard an Invisible voice saying 
In poetry: 

Everything is forgiven for you except turning 
away from Us 
We have forgiven you what passed. There 
remains what passes from Us. 



Then it was said to me, 'O Ibrahim: Be a slave!' So I was 
a slave and rested." 

The sixth Is your knowledge that yoo are the guest of 
Allah because this world is the abode of Allah. You come 
into it as Bis guest. Part of the right of the guest is 
that he does not worry about any care with the lord of the 
house. It was said to Shaykh Abu Madyan, may Allah have 
mercy on him, "0 Sayyidi, what does it mean that we see 
the Shaykhs working to gain their means of sustenance while 
you do not?" He said, "My brother: Be just to us: This 
world is the abode of Allah and we are His guests in it." 
ftiattJimiis He said, peace be upon him: "Hospitality is 
for three days." Me have three days of hospitality with " 
Allah. He said, may He be exalted, "A day with your 
Lord is like a thousand years of those you count . ' There- 
for we have three thousand years of hospitality with Allah. 
The period of our being in this world is part of it. He 
completes that by His bounty in the Next World, and He 
adds constant endlessness to that." 

The seventh is that the slave looks at the self- -.-ibcistence 
o f Allah ta'ala in each thing. Have you not hi-^rd His 
word, may He be exalted, "Allah, there is no god r it Him, 
the Living, the Self-Subsistent . " He, glory be '_t Hlai and 
may He be exalted, makes this world and the Next Lvbs'-.st. 
He makes this world subsist by provision and givirr, .,--,d 
He makes the Next world subsist by the wage and rp-.or.-i'nse. 
When the slave knows the self-subsistence of his l.:'rd to 
him and His attending to him, he casts the rein to • i:.' ?.nd 
throws himself down in submission before Him. He casts 
himself before his Lord as a Muslim, seeing what comis to 
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hini from Allah as judgement. 

The eighth is the occupation of the slave vith the duties 
Of slaveness which are performed ^ life by hlis word, 
"Worship your Lord until certainty cones to you." When 
his hima is directed to preserving his slaveness, that 
distracts him from managing himself and being concerned 
with it. Shaykh Abu'l Hassan, may Allah ta'ala have mercy 
on him, said, "Know that Allah ta'ala has in every moment 
a share over you in the slaveness which the Real — glory 
be to Him — demands of you by the principle of rubublya." 
The slave is accountable for all of that, and he is res- 
ponsible for it and for his breaths he has as a trust 
from Allah. When are those with inner eyes finished vith 
the rights of Allah so that they can manage themselves and 
look into their affairs regarding their portions and wishes? 
Horie reaches the favour of Allah except by being removed 
from himself. His doing-without in it moves his himma to 
the lovers of Allah ta'ala. It abounds in motives for 
agreement with Him, and is habituated to His service and 
behaviour. According to your being removed from you^elf, , 
you ah have annihilation to it bv which Allah makes you 
go-on. For that reason, Shaykh Abu'l Hasan said, "O one 
outstripping to the Path of rescue! O it you who yearn for 
the presence of His nearness, reduce in your looking to 
your outward part if you want the door of your inward part 
to be opened to the secrets of the Malakut of your Lord." 

The ninth is that you are a ruled slave. The right of the 



slave is that lie does not worry about any care with his 
Lord since He :_s described with bounty and lack of neglect. 
The run of the station of slaveness is trust in Allah 
and submission to Allah ta'ala. Each of them £is in- 
compatible with management with Allah-ta'ala and choice 
with Him. The slave must undertake to serve Rim — the 
Master undertakes to be kind to hJjn. The slave must 
undertake service, and the Master supplies his portion. 
So understand His word, may He be exalted, "and command 
your people to the prayer and persexyere in it. He do 
not ask provision of you. We provide for you." That is, 
undertake to serve Us, and We will undertake to bring you 
Our portion. 

Tne tjenth is the lack of your knowledge of the ends of 
matters. You nuy manage an affair which you spnx suppose 
is yours, and y<t is is against you. Perhaps benefits 
will come to you from what appear to be hardships, and 
hardships from what appear to be benefits. Harm may come 
from what appear as joys and joys from what appear as 
harm. Perhaps favours are hidden in trials, and trials 
in favours. Perhaps you will profit at the hands of -wfc 
enemies and be destroyed at the hands of lovers. Since 
the matter is like that, how can a man of intellect 
manage with Allah while he does not perceive joys and 
bring them, nor harms and fear them? For that reason, 
Shaykh Abu l'Hasan, may Allah have mercy on him, said, "0 
Allah: we cannot repel harm from ourselves from where we 
know what we know. So how can we be other than incapable 
of that from where we do not know what we do not know?" 
His word — may He be exalted — is enough for you, "Per- 
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haps you will t-ate something, and it is good for you, and 

perhaps you will love something, and it is evil for you." 

Allah knows and you do not know. O slave. How many times 

have you wanted a matter, and it was turned from you? You 

experienced sorrow for that in your heart and impediment 

In yourself until the end of that was unveiled to you. 

You knew then that He ~ glory be to Him — looked after 

you with a good regard from where you were not aware, 

and sought gain for you from where you did not know. How 

ugly is the murld who is without understanding and the 

slaves who are tfithout submission: Be as is said: 

How often I wanted a matter which You delayed 
for me in avoiding it. 
You remain kinder and more merciful to me 
than me. 

I resolved not to feel a thought in my heart 
Unless You are the One who advances it. 

If You do not show me when You forbid me. 
You are Great , Exalted in my heart. 




gap in the manuscript of one page here. 
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It is related that whenever one of them was afflicted by 
something or tried by it, he said, "Good." It happened one 
night that a wolf came and ate ix g he ep and his dog was 
struck and died. He said, "Good." Then his donkey brayed 
and died. He said, "Good." His family was grieved and 
fed up with these words of his. It happened that night 
that some Bedouins descended on them to raid them. They 
killed all who were in the place and none was saved ex- 
cept for him and the people of his houie. The descending 

Bedouins were guided to find the people by the crowing of 
if/-'- 

the cock, the barking of the dog, and the braying of the 
donkey. All of his had died, and the destruction of those 
things was the cause of his rescue. So Glory be to the 
Manager, the Wise! The slave only sees the goodness of 
Allah's management when the ends are unveiled to him. None 
of this Is part of the station of the people of election, 
because the people of unveiling of Allah see the goodness 
of Allah's management before the ends are unveiled for 
them. They are in divisions and ranks in that. Some of 
them have good opinion of Allah since they know that 
concern, management and contention will not repel from 
them what is decreed for them nor bring them what is 
not allotted to them. Some have good opinion of Allah 
ta'ala by what he, peace be upon him, relatrfed from his 
Lord, "I am in My slave's opinion of He." They are oc- 
cupied with good opinion of Allah and its causes hoping 
they will be repaid with its like. Allah is theirs in 
their opinion. Allah makes the path of favours easy for 
the mu'minun since He is in their opinions. Allah wants 



ease for you, He does not want hardship for you. Lift 
submission to Allah ta'ala from all these ranks and en- 
trust to Him what He deserves of that, and do not entrust 
to a matter xmnx related to the slave. 

In the first rank, the slave does not emerge from the 
bondage of causes since the submission of the one who sub- 
mits to Him by His good habits is caused by the practice 
of previous lutf. Had it not been for the previous lutf, 
he would not surrender. The second is also like that 
because leaving management with Allah since it does not 
have any profit is not leaving for the sake of Allah. Had 
this slave known that his management would have had some 
profit, he might not have left off managing. As for the 
one who submits to Allah ta'ala and has godd opinion of 
Him, so that He wight be in his opinion, he runs after 
fortune for himself, concerned for it lest favour pass 
him by if he were to turn from submission and good opinion 
in Allah. Whoever submits to Allah and has good opinion 
of Him by what He has of the might of divinity and at- 
tributes of rububiya, this is the slave who indicates the 
reality of the matter. It Is fitting that this one be 
among those about whom the Messenger of Allah, may Allah 
bless him and grant him peace, said, "Allah has slaves and 
one glorification of Allah from them is like a mountain. " 
Allah — glory be to Him and may He be exalted — has bound 
all the slaves to drop management with Him by His word 
-- May He be exalted — "When your Lord took from the 
sons of Adam from their loins, their seed, and made them 
testify about themselves, 'Am I not your Lord?' They 
said 'Yes, we testify,'- ;7: 172) because their confirma- 
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tion that He is their Lord obliges the dropping of manage- 
ment with Him. This Is a contract which occurred before 
the self, which is the place of disturbance and that which 
manages with Allah ta'ala. Had the slave continued in 
that first state which is the unveiling of the cover and 
the presence it would not be able to manage with Allah. 
When the veil descended, management and disturbance oc- 
curred. Because of that, the people of gnosis af Allah 
who witness the secrets of the Malakut have no management 
with :Allah since the existence of turning repels that from 
them. It nullifies the resolutions of their management. 
How can a slave manage with Allah, while he is in His 
presence and witnesses the greatness of His might? 

USEFULNESS Know that management and choice is a very 
evil Influence and its danger is immense. That because 
we look and find that Adam's management of himself, peace 
be upon iira, induced him to eat foom the tree, ■--iict is 
because Shaytan said to Adam and Hawwa, peace be vr-n -^hem, 
as Allah ta'ala said, "Your Lord has only prohi'„i .7." you 
from this tree lest you become angels, or you be.: im- 
mortals." {7:20i Adam, peace be upon him, refit: . ■;. i: 
himself and knew that endlessness in the presence 
Beloved Is the most radiant goal. His moving frri' - 
ness to angelic-ness is either because the attrjb....- (..;" 
angelic-ness is better, or because Adam, peace t..: -. m, 

thought that It was better. * When he managed in .-■ sr.-:.. . 
peace be upon him, with this management, he ate c 
tree. It only came from the source of the existc- .. u. 
management. Allah watjied that from him In order 
him down to earth and make him a khalif in it. ; ■■ ; 
fall in form and a r'.sing in meaning. For that ;: . 
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Shaykh Abu'l Hasan, may Allah have mercy on him, said, 
"Allah did not bring Adam to earth to lessen him, but 
He brought him to earth to complete him." Adam, peace be 
upon him, is still rising to Allah *r sometimes in the 
ascent of drawing near and election, and sometimes in the 
ascent of abasement and wretchedness. In reality it is 
more complete. 

Each mu'min must believe that the ProphetJ and Messenger} 
do not move from a state, except to a state more perfect 
than it. Understand here His word — glory be to Him 
and may He be exalted — "The Last shall be better for you 
than the First." 93:4) Ibn Atlya said, t"The second 
state is better for you than the first." Since you recog- 
nise this, know that Allah -- glory be to Him and may He 
be exalted — has management and will. it preceded from 
the management of His will that the earth must be filled 
with the children of Adam, and that they will be as He 
wills — some muhsin and some wronging themselves. Part 
of the management of His wisdom is the necessary completion 
of that and its manifestation in the visible world. Allah — 
goryy be to Him -- wanted Adam's eating of the tree to be 
a cause for his being sent down to -aarth, and his being 
sent down to earth is a cause for the manifestation of the 
rank of the khalifate which He bestowed on him. For that 
reason, Shaykh Abu'l-Hasan, may Allah have mercy on him, 
said, "He conferred it by an act of rebellion which in- 
herited the khalifate and made tqwba a sunna for whoever 
comes after him untill the nay of Rising." His descent to 
earth is according to the determination of Allah ta'ala 
before He created the heavens and the earth. For that 



reason, Shaykh Abu • 1 Hasan, may Allah have mercy on him, 
said, "Allah sent Adam down to earth before He created him" 
as He — glory be to Him — said: "i am setting flLn the 
earth a khalif." Part of the good management of Allah 
ta'ala for Adam was his eating of the tree and descending 
to earth, ana also His granting him the khallfate and 
iroamate. 



Since this ?&&f has brought us to this point, we will 
continue it with the benefits and privileges which He 



gave to Adam, peace be upon him. In this event, sc/that 

we kr.ow that the people of the elite have 3 state with 
Allah which He does not direct to other thin them. In 
the eating from the tree by Adam and his descent to earth 
there are benefits. Among them is that in the Garden, 
Mourtxllmi »|Mi nxktxi|M lucthDU x x He made Himself 
known to Adam and Hawwa, peace be upon them, by provision, 
giving, lhsan, and blessing. From His hidden lutf in 
His management, Allah -- glory be to Him and may He be 
exalted — willed that they eat of the tree that He might 
make Himself known to them by mildness, the veil, forgiv- 
ness, tawba, and election. As for mildness, it is because 
He did not hasten punishment for what they did. The Mild 
is the One who does not hasten punishment for what is 
done. He starts a respite, either for pardon and blessing, 
or for attack and vengeance. 

The second is that Allah -- glory be to Him and may He be 
exalted — made Himself known to them by the veil. That 
is because when they ate of it, and "their shameful parts 
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were .revealed to them" with the removal of the clothes of 
the Garden, He veiled them with leaves as Allah ta'ala 
said, "they took to stiching upon themselves the leaves of 
the Garden." That was from the existence of His veil. 

The third is that Allah — glory be to Him — wanted to 
teach Adam His election of him, and two stations grew from 
Mis selection of him: tawba to Him, and guidance from 
Him. Allah — glory be to Him — wanted to acquaint Adam, 
peace be upon him, with His choice of him and previous 
concern for him. Ho therfore decreed that he eat of the 
tree. Then He did r.ot make eating it a path for Him to 
turn away from him rior cut off His aid from him. in 
that .was a manifestation of His love -- glory be to Him 
and may He be exalted — of him and His concern for him as 
they said, "Whoever has "previous concern is not harmed by 
crime." Many a love is cut off by opposition. Real love 
is that which is constantly yours from your Lover, whether 
you agree or oppose. There is not in His word — nay He 
be exalted ~ "His Lord chose him" , a proof of the occur- 
rence of Allah's selection of him. It was before his 
existence. That which occurred after the wrong action is 
the manifestation of the effect of Allah's selection of 
him. It is that about which Allah — glory be to Him 
and may He be exalted — said, "Then his Lord chose him," 
I.e., manifested to him the effect of election in him and 
concern for him by easing him to tawba to^hTm and guidance 
from Him. It came in His word, may He be exalted — "Then 
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his Lord chose him." So he turned to Him. 

He showed three pieces of information about election, and 
the tawba which is Its result, and guidance which is the 
reaujt of tawba, so understand. Then He sent him down to 
earth, so He disclosed to him His wisdom as He disclosed 
the dazzling displays of His power to him in the Garden. 
That Is because this world is the place of means and causes. 
When Adam, peace be upon him, descended to earth, he 
learned tillage and farming, and his needs in the way of 
the means of his livelihood so that Allah ta'ala might 
make him realise what He taught him before He sent him 
down by His word, "Let him not expd-l you both from the 
Garden, so that you are miserable. " 20: 117) By His word — 
may He be exalted — "miserable" He means that the outward 
parts will be tired, not the misery which is opposite hap- 
piness. The proof of that is His word, may He be exalted, 
'miserable (fem. sing.), and He did not say "miserable 1 
(dual) because cares and obligations rest on men, not women, 
as He said, may He be exalted, "Men are the managers over 
the affairs of women, because Allah has preferred them in 
abundance." 4: 39' Had He meant misery by severance or 
the existence of veils. He would have said 'miserable (dual'. 
The singular indicates that misery here is oot by severance 
or making distant. Even so, had it come like that, we 
would have interpreted in l)£a beautiful opinion and refer- 
red it to outward cares in interpretation. 

A GREAT LESSON Know that his eating from the tree, peac«_ 
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be upon him, was neither obstinancy nor opposition. It 
may be that when he forgot the command he began to eat , 
and did not remember it — one of them said that, and 
applied it to His word, may He be exalted, "We made cov- 
enant, with Adam before, and he forgot and Ke did not find 
any resolution in him," or else it may be that he ate 
remembering the comrLand. His eating it was because it was 
said to him, "Your lord has only prohibited you from this 
tree lest you become angels, or lest you become immortals." 
Because of his love for Allah and his desire for Him, K he 
loved what would leSd him to endlessness in His presence and 
going-on with Him, or what would lead him to angelic-ness , 
because Adam, may Allah bless him and grant him peace, saw 
with -his eyes the nearness of the angels to Allah. He 
wanted to eat from the tree in order to obtain the rank 
of angelic-ness which is better, or was better in his 
opinion. He differed from the people of knowledge and 
the people of gnosis about which is better: angelic-ness 
or prophecy, especially as Allah — glory be to Him and 
may He be exalted — said, "He swore to them, 'Truly, I 
am for you a sincere adviser-." 7:21 Adam, peace be 
upon him, did not think thai: anyone would take a false 
oath with Allah. He was as He, may He be exalted, said, 
"He led them on by delusion." 

USEFUL LESSON Know that Adam, peace be upon him, did not 
have any filth from anything he ate. It was a secretion 
like the secretion of musk as it is with the people of 
the Garden in the Garden after they enter it. However, 



when he ate of the forbidden tree, it gripped his belly, and 
It was said to him, "0 Adam! Where? On the couch or in the 
alcove or on the river bank? Descend to earth in which 
that is possible." It was that by which the effects of 
rebellion reached him. how can rebellion not effect the 
doer7 So understand: 

A WARNING AND A LESSON Know that everything which Allah 
forbids is the tree. The Garden is the presence of Allah. 
It is said that Adam is your heart and Hawwa' is your self. 
"Let not the two of you come near this tree lest you be 
among the evil-doers." However, Adam, peace be upon him, 
was encircled by concern when he ate of the tree. He 
descended to earth for the khalifate. When you eat of the 
tree of prohibition, you descend to the earth of severance, 
so understand: If you eat of the tree of prohibition, 
you come out of the Garden of agreement to the earth of 
severance. Your heart is miserable, and misery makes the 
moment of severance meet the heart, not the self. This 
Is because the moment of severance has things in It which 
are agreeable in for the selves in the way of its pleasures 
and appetites. The two of them are like it in its 
acts of negligence. 

LAYOUT AND CLARIFICATION Know that Allah ta'ala made Himself 
known to Adam, peace be upon him, by bringing-lnto- existence , 
so he called Him, "0 Powerful!" Then He made Himself known 
to him by the designation of the will, so he called to Him, 
"O Transformer:" Then He made Himself known to him by His 



judgement in His forbidding him to eat of the tree, so 
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he called Him, "o Judge!" Then He decreed eating of the 
tree for him and he called Him, "O Conquerer . " Then He 
did not hasten the punishment when he ate it, so he called 
Him, -0 Mild." Then He did not disgrace him in that, so 
he called Him, 0 Veiler!" After that He turned to him and 
he called Him, "O Turnerl" Then He testified to him that 
his eating of the tree did not cut o*f His love for him, 
and he called Him, "O Loving!" Then He sent him down to 
earth and made the means of sustenance easy for him, and 
he called Him, "O Latifl" Then He strengthened him for 
what He demands of him, so he called Him, "O Aider 1" Then 
He made him witness the secret of eating, prohibition, and 
descent, and he called Him, "0 Wise;- Then He aided him 
against his enemy's machinations, and he called Him, "0 
Helper!- Then He helped him to bear the obligations of 
slaveness, so he called 'Him, "0 Support!" He only sent him 
down to earth to complete disposal for him and to establish 
him in the duties of obligation. Two slavenesses are 
completed In Adam, peace be upon him: the slaveness of 
disposal, and the slaveness of obligation. The favour of Allah 
is great to him and His ihsan is abundant, so understand: 

INCLINATION Know that the most glorious station in which 
the slave is established is the station of slaveness, and 
all the stations are like service for this station. The 
proof that slaveness is the noblest station is the word 
of Allah — glory be to Him and may He be exalted — 
■Glory be to Him who carried His slave by night," and 
"what We have sent down on Our slave," "Kaf Ha' Ya 'Ayn Sad. 
The mention of your Lord's mercy unto His slave Zakariya." 
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and "When the slave of Allah stood calling on Him". When 
the Messenger of Allah, »ay Allah bless him and grant him 
peace, chose between being a prophet-angel er a prophet- 
slave, he chose slaveness for Allah ta'ala. In that is 
the most direct proof that it is the best station and 
greatest nearness. He said, may Allah bless him and 
grant him peace, "I am a slave. I do not eat reclining. 
I am the slave of Allah, and I eat as the slave eats." He 
said, may Allah bless him and grant him peace, "I am the 
Master of the children of Acam, and it is no boast." I 
heard our Shaykh Abu'l 'Abbas, may Allah have mercy on 
him, saying, "And no boast," i.e 1 do not boast of mastery. 
My pride is slaveness to Allah ta'ala. Brlnging-into- 
existence was for its sake." He said, may He be exalted -- 
"I only created jinn and mer. to worship Me." 'Ibada is 
the outward part of slaveness, and slaveness is its run. 
Since you understand this, the ruh of slaveness and its 
secret is leaving choice and lack of contention with 
decrees. It is clear from this tha~ slaveness is leaving 
management and choice with rububiya. The station of 
slaveness — and it is the noblest station — is only 
completed by leavinq management. It is imperative for the 
slave to leave it and travel to submission to Allah ta'ala 
and entrusting to Him in order to reach the most perfect 
station and most excellent road. The Messenger of Allah, 
may Allah bless him and grant him peace, heard Abu Bakr , 

may Allah be pleased with him, reciting with a voice, and 
r 

X furoar.- nay Allah be pleased with him, who was reciting 

with a loud voice. He said to Abu Bakr, "W^y do you lower 



44- 

your -voice?" He said, "The One I speak to hears me." 

He said to 'Ulnar, "Why do you raise your voice?" He said 

"To arouse those that sleep and drive away shaytan." He 
said to Abu Bakr, "Raise it a littl;," and he said to 

•Umar, "Lower it a little." Our Shaykh Abu'l 'Abbas, may 
Allah ta ala have mercy on him, used to say "Here the 
prophet, peace be upon him, meant to bring each of them 
out of his desire for himself to his desire, may Allah 
bless him and grant him peace." 

INSTRUCTION When you understand this hadith -- may Allah 
have mercy on you - you know from it that coming out of 
will is the best 'ibada since both Abu Bakr and 'Umar, may 
Allah be pleased with them, explained when the Messenger 
of Allah, may Allah bless him and grant him peace, 
asked about the soundness of their intention. After that, 
the Messenger of Allah, peace be upon him, brought them out 
of what their selves wanted, even though its purpose was 
sound, to the choice of the Messenger of Allah, peace be 
upon him. 

USEFUL LESSON Know that when the Baui Isra'il entered the 
desert and were provided with manna and quail, Allah ta'ala 
made that their provision. $ is providing them with it 
emerged from the^ource of favour without any fatigue or 
effort on their part. Because of a thousand habits and 
the absence of seeing the management of Allah ta'ala, their 
dense selves returned to seeking what they were used to. 
They said, "Pray to your Lord for us, that He may bring 
forth for us of that the earth produces — green herbs, 
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cocumbers, garlic, lentils, onions.' He said. 'Would you 

have in excange what is meaner for what is better? Get you 

down to Egypt, you shall have there what you demanded.' 

And abasement and^gi* poverty were pitched upon them, and 

they were laden with the burden of Allah's anger." 

That is because they left what Allah chose for them tor what 

they chose for themselves. It was said to them by means 

of rebuke.- "would you have in exchange what is meaner for 

what is better? Get you down to Egypt." The outward of 

the commentary is — would you have in exchange beans, 

onions and lentils for manna and quail? There is nothing 

like these two sorts in pleasure or dropping toil. The secre 

of interpretation ±s , would you have in exchange your 

desire for yourselves instead of the desire of Allah for 

you?} Would you have in exchange tha^t which is meaner, which 

Is what you want — for what is better — which is what 

Allah wants for you? Get you down to Egypt. What you desire 
i ml', 

is only suited to be A in Egypt. The secret of interpretation 
is "Get you down from the heaven of entrusting and Our good 
choice and management of you to the earth of your management 
and choice for yourselves. You are described by abasement 
and poverty J»y your choice with Allah and your management 
for yourselves with the management of Allah. 

Had it been this community which was in the desert, they 
would not have said what the Banu Isra'il said because of 
the fineness of their lights and the penetration of their 
secrets. Do you not see that in the beginning of the affair, 
the Banu Isra'il said to Husa, peace be upon him — and it 
was the reason they had the desert "Go forth, you and your 
Lord and do battle, we will be sitting here." [S:2A) In 
the end they said, "Pray to your Lord for us." They refused 



to obey the command of Allah in the beginning, and at the 
end, they chose for themselves other than what Allah 
chose for them. Much of what recurred among them indicates 
their distance from the source of reality. An evil way is 
their word, "Show us Allah openly," 2:1396} . They also 
said later to Musa, peace be upon him, while the wetness 
of the sea had not yet dried from their feet after it 
had parted for them, "and they came upon a people cleaving 
to Idols they had." They said, "Make for us a god as they 
have gods." They were as Musa, peace be upon him, said, 
r "He said: 'You surely are a people rfho are ignorant.'" ;7:171 
Similarly, He said, may He be exalted, "when We shook the 
mountain above them as If It were a canopy, and they sup- 
posed that it was about to fall on them. -Take force- 
fully what We have given you. " He shook the mountains of 
awe and immensity above the hearts of this community. 
They took the Book with the force of iman. They confirmed 
that and supported what was there. They were preserved 
from the worship of the calf, because Allah ta'ala chose 
this community and chose for it and praised it with His 
word, "You are the best community come out to men," and His 
word, may He be exalted, "Like that We made you a middle 
community," i.e. just, good. It is clear to you from 
this that management and choice are among the gravest of 
wrong actions and errors. If you want to have choice from 
Allah for you, then drop choice with Him. If you want to 
have good management, do not claim management with Him. If 
you want to reach the goal, that is by not having a goal 
with Him. For that reason, it was said to Abu Yazid, 



"What do you want?" He said, "I want not to want." His 
fr^cies were not from Allah nor did he ask anything of Him 
except the dropping of will with Him since He knm that it 
is the best karamat and the most glorious nearness. It may 
occur that one is given outward karamat while the residues 
of management are hidden in h tm. The perfect real karama 
is leaving management with Allah and entrusting to the 
judgement of Allah. For that reason, Shaykh Abu'l Hasan, 
may Allah ta'ala have mercy on him, said, "There are two 
types of karama, both general and comprehensive: the 
karama of iraan for the increase of certainty and witnessing 
of^eye-witness, and the karama of acting according to 
imitation and following, avoiding claims and deceit. 
Whoever is given them and then yearns for something else, 
he is deluded , a lytng slave or one who errs in knowledge 
and acting in the correct manner- It is like the one who 
is allowed to see the King in the attribute of rida. Then 
he begins to yearn for the tending of beasts, so rida is 
removed. With every karama, unless it is accompanied with 
rida from Allah to Allah, its master is one who is drawn-on , 
deluded, or lacking, or destroyed and ruined. Know that the 
karhraa is not a karama unless rida with Allah goes with it. 
Part of the obligation of rida with Allah is leaving 
management with Him and dropping choice before Him. 

Know that oae of them said that when Abu Yazid, may Allah 
have mercy on him, wanted not to want, he wanted. Here 
is the statement of one who has no gnosis. That is because 
Abu Yazid wanted not to want because Allah ta'ala chose 
lack of will with Him for him and for all the slaves. In 
his desire that he not want, he conforms to the will of 
Allah ta'ala for him. For that reason, Shaykh Abu'l-Hasan, 
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may Allah ta'ala hava mercy on him, said, "You have nothing 
in all the choices oE the Shar' and their arrangements. 
Hear and obey." This is the place of divine fiqh and 
given knowledge, it is earth by the descent of the know- 
ledge of reality taken from Allah for whoever is straight. 
The Shaykh informed us by these words that making the 
choice of the Shar'ia is not contrary to the station of 
slaveness which is buil^l on leaving management. This is 
in order that the one with an intellect which is capable 
of perceiving reality might not be misled by that and suppose 
that the duties, recitations, superogatory acts of sunna, 
and desiring them brings the slave out of pure slaveness 
because he has chosen. The shaykh, may Allah ta'ala have 
mercy on him, clarified that you possess nothing, of all 
the choices of the Shar" and its arrangements. Vou are told to 
come out of your management of yourself and your choice for 
it, not to come out of the management of Allah and His 
messenger for you, so understand: You know then that Mhafc 
Abu Yazid only wanted not to want because Allah ta'ala wanHted 
that from him. That did not bring him out of the slaveness 
demanded of him. You know that the path reaching Allah 
ta'ala is the obliteration of will and the discarding of 
volition so that Shaykh Abu'l-Hasan, may Allah ta'ala have 
mercy on him, said, "The wali will -lot reach Allah while 
he still has any management and choice with Him." I heard 
Shaykh Abu' 1- 'Abbas , may Allah ta'ala have mercy on him, 
say, "The slave will not reach Allah ta'ala until the appetite 
of reaching Allah ta'ala is cut off from him." 
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He means -- and Allah knows best that it will be cut 
off by the severance of adab, not the severance of vex- 
ation. The reason for this is that when he draws near, 
and his arrival comes into view, he sees that he does not 
deserve that, ar,d thinks himself too mean to be worthy of 
what is there. The appetite of reaching is therefore cut 
off from him by that,. It is not vexation, diversion, or 
distraction from Allah ta'ala by anything other-than-Him. 
If you want illumination and radiance, you must drop 
management and travel to Allah as they (raveled . You will 
perceive what they perceived. Travel their roads and go on 
their paths, and cast aside your staff. Tills is the side 
of the valley. We have in this meaning, about the begin- 



on that which you have made 
Are you pleased to follow. after them, overcome 

with fancies and with contentious desire-? 
This is the tongue of phenomenal being which openly 

declares that all beings are factors of severance 
If none except a man sees the end of the Path, he 

flings aside other, and staring points do not 

deceive him. 

Whoever sees things with Allah before them, he makes 

the product disappear by the One who is the Maker 
Through his Lover, there are lights for whoever goes 

and there is realisation for whoever returns 
Stand and look at beings while light covers them. The 

dawn of drawing near Is rising towards you today 
Be Bis slave and cast the rein to His judgement. 

Beware of management, it does not profit. 
Do you impose management when another rules? Do you 

contend with the judgements of God? 
The effacement of will and every voliton is the 

furthest goal, do you hear? 
The first ones travelled like that — they arrived 

immediately afterwards. It is easy for whoever fcl 
Let whoever is a seeker weep for himself, and flashes 

do not shine from whoever loves 
Let whoever is a weeper weep for himself — does a monen- 

go by while he is losing himself in amusement? 




we sit 



Know, may Allah give you success, that Allah has slaves 
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wtio have emerged from management with Allah because He 
teaches them adab which they take and He Instructs them 
in knowledge which they know. The liqhts nullified the 
resolutions of their management, and gnoses and secrets 
pulverised the mountains of their choice. They descended 
into the stage of rida. They found bliss of station, and 
sought the aid of Allah and called on Him for help, fearing 
lest .the sweetness of rida occupy them. They incline to 
it by dwelling near it or incline to it by reliance. 

The Shaykh Abu'l-Hasan, may Allah ta'ala have mercy on 
him, said, "In the beginning of the affair, I used to 
manage what I did of acts of obedience and types of agree- 
ment. Sometimes I would say: 'cfing to the deserts and 
wastelands,' and sometimes I would say: 'Return to the 
cities and houses and the company of 'ularaa and good men.' 
A certain wall of Allah was described to me who lived on 
a mountain in Morocco. I set out to him, and reached him 
at night, so I was atierse to going in to him. Then I heard 
him saying, "O Allah! Some people asked You to subject 
Your creation to them. You gave them that and they were 
pleased with you because of that. O Allah: I ask you to 
make creation turn to me so I may have recourse to You!" 
f said, 'O nafs! Look from what sea this Shaykh has 
scooped!' I stood until morninq, and entered in to him 
and greeted him. Then I said, O Sayyidi: how is your 
state?' He said, 'I complain to Allah of the coldness of 
nk rida' and submission as you complain of the heat of. 
management and choice.' I said, "O Sayyidi! As for my 
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complairring of the heat of management and choice, : have 
tasted it, and I am in It now. As for your complaint jf 
the coldness of rida' and submission, I do not unde; . tend- ' 
He said, I fear lest their sweetness distract me f om 
Allah. I said, 'O Sayyidi'. ' Last night I heard ye : say, 
'0 Allah: Some people asked You tc- subject Your c; _ation 
to them. You ha ve^ them that and they were pleased with 
You because of that. O Allah: I ask You to make creation 
turn L to me so I only have recourse to Youl^^)" He smiled 
and said, 'My son, replace what yot say with "subject Your 
creation to me." Say: "OLord: ReiHine!" Do you think 
that when th.»y are yours that they will enrich you with 
anything? So what is this cowardice?'" 

USEFUL LESSON Know that the son of Nuh , peace be upon him, 
was destroyed because he returned to management of himself 
and he lacked rida' with-the management of Allah which He 
chose for Nuh, peace be upon him, and whoever was with him 
in the ship. Nuh, peace be upon him, said to him, "My son 
embark on the ship with us, and do not be among the Vafirun 
He said, "I will take refuge an a mountain that shall defen 
me from the water." He said, "Today there is no defender 
from Allah's command but for him on whom He has mercy." In 
meaning, he took refuge On the mountain of his intellect. 
Then the mountain upon wiich he took refuge was the form 
of that meaning upon which it is based. It is as Allah 
said, "The waters came between them, and he was among the 
drowned," outwardly, by the flood, and inwardly by ex- 
clusion. O slave: Take note of that: When the waves of 
decrees clash on you, do not return to the mountain of 
your false intellect that you might not be among those 
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drowned in the sea of severance. Return to the ship of 
refuge with Allah, and trust in Him. "Whoever takes refuge 
with Allah is quided to a straight path. Whoever relies 
on Allah, He is enough for him." If you do that, the ship 
of rescue will settla with you on the al-Judi (Mountain of 
Nuh) of security. Then you will disembark by the safety of 
nearness and the barakat of arrival will be upon you and 
the communities who are with you. They are the worlds of 
your existence, so understand that, and do not be among 
the neglectful: Serve your Lord and do not be among the 
ignorant: You have learned that the dropping of management 
and choice is the most important thing that those who are 
certain clinc to and the slaves seek, and it is the noblest 
thing that adorns the qnostics. 

I asked one of the gnostics while we were opposite the 
Ka'aba, "From which of the two directions will you return?" 
"For me with Allah", he said, "it is habit that my will 
does not exceed my foot." One of the Shaykhs said, "Had 
tbe people of the Garden entered the Garden, and the poeple 
of the Fire the Fire, and I still remained, there would 
not occur to me any distinction into which of the two abodes 
I should abide." This is the state of the slave whose 
choices and wills are effaced. No desire memains for him 
with Allah except what He wills. Similarly, one of the 
predecessors said, "I came to the point wbere my passion was 
in the places of the decree of Allah." Abu Hafs al-Haddad, 
may Allah ta'ala have mercy on him, said, "For forty years, 
Allah established me in a state which I hated. He did not 



move roe to another, so I was annoyed about It." One of them 
said to me, "For forty year^ , I have yearned not to yearn, 
so that I might leave what I yearn for, since I do not find 
that for which I yearn." 

These are hearts which Allah has undertaken to quard and 
He has obliged their protection. Have you not heard His 
word, may He be exalted: "You will have no power over My 
slaves " because He has made them realise the station of 
slaveness. Choice with rububiya is denied them, even if 
they yi^ed to a wrong action and il they are in close contact 
with a fault. He said, glory be to Him and may He be 
exalted: "He will have no power over those who believe and 
trust in their Lord." How can the whisperings of management 
knowk on hearts over which Shaytan has no power? How can 
impurity return to them? There is tlw wi n a clarification 
in tha ayat that whoever renders iman in Allah and has trust 
in Allah bare of fault, Shaytan has no power over him because 
Shaytan comes to you from one of two directions. Either he 
makes you doubt in belief, or he makes you reassured by 
creation and reliance on it. As for making doubt in belief, 
iman repels it. As for reassurance and reliance on creation, 
trust repels it. 

WARNING Know that the nu'min has thoughts of management 
come to him, but Allah ta'ala does not abandon him to that 
nor does He leave him in what is there. Have you not heard 
His word, may He be exalted, "Allah is the Guardian of those 
who believe. He brings them out of the darknesses to the 
light." The Real — glory be to Him and may He be exalted -- 



brings the mu%ilnun out of the darknesses of management 
to the radiance of the light of entrustment. He hurls 
the truth of His affirmation against the falsehood of their 
disturbance- Its bases are shaken and structures destroyed 
as Allah ta ala said, "We hurl the truth against falsehood, 
and it prevails over it, and falsehood vanishes away.' 21:18' 
If thoughts of management and disturbance come to the 
mu^Siinun, they pass and are not constant. They vanish 
without having existence because the light of iman abides 
in the hearts of the muminun. Its lights extinguish their 
selves. Its radiance fills their hearts, and its light 
expands their breasts. Iman which abides in the hearts 
refuses to let other than it dwell with it. It is 
a sunn a coming to the hearts which is firmer in them 
than the visitation of management. Their hearts awaken, 
so the visitation vanishes which can only exist^ with 
sleep. He said, may He be exalted, "those who have taqwa, 
when a visitation of Shaytan troubles them, remember and then 
they see clearly. 2 (7:201) There are useful lessons in this 
ayat . 

USEFUL LESSON The first benefit is His word, glory be to 
Him and may He be exalted, "those who have aaqwa, when a 
visitation of Shaytan troubles them, remember, and then 
see clearly." It Indicates that the root of thjjr affair 
is based on security from him. If that visitation presents 
itself, sometimes it makes known of the repositories of of 
iman which are contained in them. The second benefit is His 
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word, may He be exalted: "when a visitation of Shay tan 
touches them," and He did not say "takes them" or "seizes 
them" because "mass" is touching without abiding. This 
expression conveyed that the visitation of passion does 
not abide in their hearts, rather it touches them lightly, 
and khazK there is no seizing nor taking firmly in it as 
he does with the kafirun. This Is because Shaytan seeks to 
take possession of the kafirun and to embezzle from the 
hearts of the mu'minun when the intellects gaarding the 
hearts are asleep. When they awake, armies of asking for- 
giveness, abasement, and need of Allah ta ala rise from 
their hearts. They recover what Shaytan has stolen and they 
take from him what he has ravished. The third benefit is 
His word, may He be exalted, "when a visitation of Shaytan 
touches them," here is an indication in the visitation - 
tayf , ta if: apparition, phantom form of the imagination 
which comes in sleep, a touch of possession) that Shaytan 
cannot come to hearts which are constantly awake because 
the visitation of negligence and passion reaches the 
hearts when they s*eep by thi^r negligence. Whoever has 
no sleep, has no visitation come to him. 

The fourth benefit is His word, may He be exalted, "when 
a visitation touches them," He did not say, "when an arrival 
from Shaytan touches them" or the like of that because the 
visitation has no reality existence. It is a form of 
mithal khich has no reality if existence. He — glory be 
to Him and may He be exalted: informed us, that it does 
not harm the careful because that which Shaytan brings to 
their hearts is like the visitation which you see in a 
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dream. when you awake, it has no existence. The fifth 
benefit Is His word, may He be exalted, "when a visitation 
from Shaytan touches then they remember" He did not say 
"they mention" indicating that negligence is not repelled 
by dhikr when the heart is heedless. It is repelled by 
recollection and consideration. It is not dhikr because the 
flelc of dhikr is the tongue. The field of recollection is 
the heart. When the visitation of passion comes, it comes 
to the hearts, not to the tongues. That which repels it is 
the recollection which is in the right place, and which 
effaces the action of passion. The sixth benefit is His word, 
may Ke be exalted, "they remember" and He omitted what Is 
connected to it. He did not say, "they remember the Garden, 
or the Fire, or the Punishment," etc. He omitted the con- 
nection of "they remember." The useful lesson is immense. 
It is that recollection wipes out the visitation of pas- 
sion from the hearts of the careful according to the ranks 
of certainty and the rank of taqwa into which the prophets, 
messengers, awliya, siddiqun, salihun, and muslims enter. 
The tagwa of each is according to his state and station. 
In the same way, each remembers according to his station, j( 
■j^Had He mentioned one of the divisions of recollection, 
only the people of that division would have entered into 
it. Had He — may He be exalted — said, "those who have 
taqwa, when a visitation from Shaytan touches them, remember 
the punishment, then they see clearly," those who remembered 
the reward would not have been Included In it. Bad He said, 
"those who remember previous ihsan , " those who remember 
the connections of favour would not have been included 



in it, etc. The Real — glory be to Kim and may He be 
exalted — wanted not to mention tho connection of recol- 
lection, because He wanted to Include all the ranks, so 
understand '. 

The seventh benefit is that He — glory be to Him — said, 
"then they see clearly." He did not say, "they remember, 
so they see' or "they remember, then they see" or "they 
remember and they see". As for leaving out the expression 
of the'and, it is because it does not convey the meaning 
that seeing is from recollection. What is meant is that it 
is caused by it, and it stimulates the slaves' desire for 
It. As for His refraining from 'then*, hhat is because it 
lacks that which the "and* lacks — it does not indicate 
the causality. It demands the opposite of the past by 
what it has of delay in time. Allah — glory be to Him — 
meant that the eyes of these slaves do not lag behind their 
recollection. He did not use the *fa' since it demands 
succession, but Allah, glory be to Him — used kha His word, 
"they remember, so they see clearly". It is as if they 
continue in that seeing as a praise of them from Him, 
glory be to Hlro — and a manifestation of the abundance 
of flavour with them. It is as you say, "Zayd rememberd the 
question, so it is true" i.e. it continues to be true, and 
is now true. As knowledge of it occurs, so the careful 
still see clearly. When the visitation of passion comes 
to them, it covers their Inner eye whose light is es- 
tablished in them. When they awake, thj^cloud of heedless- 
ness departs, so the sun of the inner eye shines. 
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The eighth benefit in this ayat and its like is generosity 

V ^ 

for the careful and lutf for the mu'minun because Hi had 

He said, "those who have taqwa, a visitation from Shay tan 
does not trouble them," everyone except the people of 
protection would have been excluded from that. Be, glory 
be to Him and may He be exalted, wanted to widen the circles 
of His mercy. He said, "those who have taqwa, when a visi- 
tation touches them," to inform you that the coming of the 
visitation to them does not bring them out of ttjte permanance 
of the principle of their taqwa, and the flow of its name 
on them. They are as they are described — they hasten to 
recollection; and they ti return to Allah with reflection. 
Th«xi±kKx«ixx 

The like of this ayat about the expansion of the hope of the 
slaves and generosity to them is His word, may He be 
exalted, "Allah loves those who turn, repenting, and He 
loves the purifiess." He did not say, "He loves those 
who do not commit wrong actions" because had He said that, 
only a few would have been included in It. Allah — glory 
be to Him — knows whatjfc" the slaves are fixed upon in the 
way of negligence and what the first human organism demands 
since it is compounded of a mingling from a type of op- 
position. He said, glory be to Him, and may He be exalted, 
"Allah desires to lighten things for you, for man was created 
a weakling." 4:28) One of the people of knowledge said, 
"he cannot refrain when appetite takes him." He, may He 
be exalted, said, "Very well He knows you when He produced 
you from the earth, and when you were yet unborn." Because 
He knows that error overcomes man. He has opened for him 
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the gate of tawba and pointed it out to him . and called 
him to it, and promised him acceptance when he turns in 
repentance, add that He will turn to him when he teturns 
to H im and comes bac; He said, may Allah bless him and 
grant him peace, "Every son of Adam errs. The best of 
those who err are those who turn in repentance." He, 
may Allah bless him and grant him peace, uidx taught you 
that error is a necessary part of your existence, rather it 
is the source of your existence. He said, may He be 
exalted, "who, when they commit an outrage or wrong them- 
selves, remember Allah, and ask forgiveness for thier wrong 
actions - and who will forgive wrong actions but Allah? 
~ and do not persevere in the things they did and that 
wittingly.- He did not say, "those who do not commit 
outrage". He - glory be to Him and may He be exalted - 
said, "when they are angry, they .forgive." He did not say, 
"those who i«x„«x MB „ are not angrv ... He said( qlory ^ 

to Hi* and may He be exalted, "those who restrain their rage.- 
He did not say, "those who have no rage," so understand 
that: May Allah have mercy on you: These are clear 
secrets and designated matters. 

The ninth benefit from the ayat is the clarification of the 
tanks of those who remember among the careful. Know that 
when a visitation of shaytan touches them, the tagwa of 
the people of taqwa does not let them persevere in rebel- 
ling against their Master. Rather - their recollection 
returns them to Him. Their recollection has divisions. 
There is the one who remembers the reward, the one who 
remembers the punishment, the one who remembers standing 
for the reckoning, the one who remembers the abundant 
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reward in leaving rebellion, the one who remembers pre 
Kapiixthxx vious ihsan and is ashamed of rebellion, the 
one who remembers the connections of favour and is ashamed 
to confront that with ingratitude, the one who remembers 
the nearness of Allah ta'ala to him, the one who remembers 
the total comprehension of Allah, glory be to Him, Mte 
'' ,i*ta^^5n»»1inro.. A ) 1 eih jj InMh^Ii himf^the one who remembers 
Allah's looking at him, the one who remembers Allah's 
compacts with him, the one who remenbers the annihilation 
of his pleasure and the going-on of his demand, the one 
who remembers the evil influence of opposition and its low- 
ness and therefore leaves it, the one who remembers the 
benefits of agreement and their migiit, and therefore travels 
to it, the one who remembers that Allah makes him subsist, 
and the one who remembers the immensity of Allah and His 
power,, and so on of the connections of recollection. They 
are innumerable. We mentioned what we have mentioned of 
them in order to acquaint you with the states of the care- 
ful and to inform you about some of the stations of those 
that see, so understand: 

The tenth benefit from they ayat is that in His word, -- 
g*ory be to Him, and may He be exalted — "these who have 
taqwa, when a visitation touches them" what is meant by 
visitation here is the visitor of a fixed or passing 
thought coming from the self by the casting of Shaytan. 
It is called visitation because he comes to the heart. 
The other reading explains it "when a visitor from Shaytan 
touches them." Each of the two readings explains the 
other. The fixed thought visits the heart. If it finds 
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a way by a gap which it finds in the wall of the station 
of certainty, it enters. If not, it goes. The like of 
stations of certainty and the light of certainty encompas- 
sing them are like the walls surrounding the city and its 
citadels. The walls are lights and Its citadels are the 
stations of certainty which circle the city of the heart. 
Whoever encircles his heart with the wall of his certainty 
and corrects its stations which are the walls of lights like 
the citadels. Shay tan has no way to him nor for him in his 
house in which he can remain. Have you not heard His word, 
may He be exalted, "You will have no power over My slaves," 
because they have made their slaveness to Me sound? They 
do not contend against My judgement nor object to My manage- 
ment. They trust in Me and submit to Me. For that reason, 
Allah, glory be to Him — undertook to guard, help, and 
protect them. They m turned their himma to Him. He is 
enough for them from other-than-Him- 

It was said to one of the gnostics, "How is your striving 
against Shaytan?" He said, "What is Shaytan? We are a 
people who have devoted our himma to Allah ta'ala. He 
is enough for us against the other." 

I heard our Shaykh Abu 1 1- 'Abbas , may Allah ta'ala have mercy 
on him, say, "When Allah, may He be exalted, said, "Shaytan 
is an enemy for you, so take him as an enemy" a people 
understood from this speech that Allah demanded thsm to 
oppose Shaytan, and they denoted their himma to his enmity. 
That distracted them from love of the Beloved. Another 
people understood from that that Shaytan is an enemy to you. 
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that is, I am a Beloved £or you, so they were occupied 
with love of Allah, and He was enough for them against 
other." Then he mentioned the previous story. If they 
seek refuge from Shay tan, it is because Allah ta'ala 
commanded them to that, not because they see that other 
than Allah has any authority with Him. How could they 
see that other -than-Allah has any authority with Him while 
they hear Him saying, -Judgement belongs only to Allah. 
He has commanded that you shall not serve any but Him." He 
said, glory be to Him and may He be exalted, "The stratagem 
of Shaytan is weak." He said, may He be magnified and 
exalted, "You will not have any power over My slaves." 
He said, glory be to Him and may He be exalted, "He has no 
power over those who believe and trust In their Lord." He 
said, may He be exalted, "Whoever trusts in Allah, He is 
enough for him." Allah ta ala said, "Allah is the Guard- 
ian of those who trust. He brings them out of the dark- 
ness to the light." He said, "Helping the muVinun is a 
duty for Os." These ayats and their like strengthen the 
hearts of the mu^inun and aid them with clear victory. 
When they seek refuge with Allah, it is by His command. 
If they overpower him by the light of lman, it is by His 
aid. If they are safe from his stratagem against them, 
it is by His support and kindness. 

Shaykh Abu'l-Hasan, may Allah ta'ala have mercy on him, 
said, "I met a man in my travels, and he counselled me. 
He said to me, 'There Is no statement more helpful in 
deeds than "No power and no strength but with Allah". X 



There is no deec more helpful than fleeing to Allah and seeking 

Allah's protection. "Whoever seeks Allah's protection is 

guided to a straight path-"' Then he said, 'Bismillah. 

I have fled to Allah and sought protection with Allah, 

and "ho power and no strength but with Allah" Who will 

forgive wrong actions but Allah7 In the name of Allah. 

A word on the tongue which issues from the heart. Flee 

to Allah. Purify the intellect and the self. "No power 

and no strength but with Allah." Purify the kingdom and 

the command. Who will forgive wrong actions but Allah? 

0 Lord. I take refuge with you from the work of Shaytan. 
He is a clearly misguiding enemy .' Then he said, 'As to 
Shaytan, Allah has this knowledge of you. I believe in 
Allah and have trusted in Him, and I take refuge with 
Allah from you. Had it not been that He commanded me, 

1 o]*uld not have sought refuge from you. Who are you so 
that I should take refuge with Allah from you?'' You under- 
stand kka may Allah have mercy on you — that Shaytan is 
too contemptible in their hearts that they should ascribe 
power to him or relate will to him. 

The secret of wisdom in bringing Shaytan into existence is 
that he is a manifestation to which are ascribed the causes 
of rebellion, the ingratitude, heedlessness, and forgetful- 
ness. Have you not heard His word, "Only Shaytan made to* me 
forget." This is among the works of Shaytan. The secret 
of his coming-into-existence is so that the filth of 
relations be wiped away on him. For that reason, one of 
the gnostics said, "Shaytan is the handkerchief of this 
house on which the filth of the acts of rebellion and 
every ugly and noxious deed are wiped."" Had Allah ta'ala 
willed, "Be would not have rebelled when He created Sttt. 
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Shaykh Abu'l-Hasan, may Allah ta'ala have nercy on hi: 
said, "Shaytsn is like the male and the self is like 
the female. The occurrence of wrong action between them is 
like the occurrence of the child between father and mcl.her, 
it is not that they bring it into existence but its mani- 
festation is by them." The meaning of the ShayktTs 
statement is that the man of intellect does not doubt that 
the child is not part of the creation of the father and 
mother when they bring him into existence, and that it is 
related to them by its manifestation through them. In the 
same way, the mu'min does not doubt that rebellion is not 
part of the creation of Shay tan and the self, but is through 
them, not from them. The manifestation throubh them is 
ascribed to them. The relation of rebellion to Shay tan 
and the self is an ascription of relationship and support, 
and its ascription to Allah is an ascription of creation 
and bringlng-into-existence. As He created the act of 
obedience by His favour, so He created the act of rebellion 
by His justice. "Say: Everything is from Allah.* How is 
it fcith this people? They saarcely understand any news." 
fie said, glory be to Him and may He be exalted, "illah is 
the Creator of everything." He said, glory be to Him and 
may He be exalted, "Is there a Creator other than Allah?" 
He said, glory be to Him and may He be exalted, "Is the 
One who creates like the one who does not create? Mill 
you not remember?" 



The ayat shatters the innovators who claim that Allah 
created obedience and did not create rebellion. He said. 
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may He be exalted, "Allah created you and what you do." 
They Said, Allah ta'ala said, "Allah does not command K 
outrage." The command is not the determination. They 
said that Allah ta'ala said, "Whatever good visits you is 
of Allah, and whatever evil visits you Is of yourself." 
With this detailed statement He teaches the slaves adab 
with Him. He commanded us to relate good things to Him 
because they are connected ~o His existence, and to relate 
evil things to ourselves because they are connected to 
our existence in order to establish good adab even as al- 
Khidr said, "I desired to damage it," (18:79) nrix^ixdUx 
and he said, "Your Lord desired that they should come of 
age." Ibrahim, peace be upon him, said, "When I was ill. 
He cured me." Al-Khidr did not say, "Your Lord desired to 
damage it," as he said, "Your Lord desired that they should 
come of age." He related damage to himself and good things 
to his Master. It is like that with Ibrahim, peace be upon 
him. He did not say, "When He made ne ill, He cured ne." 
He related illness to himself and curing to his Lord, 
although Allah ta'ala is the Doer of that in reality and 
He is its Creator. He said, may He be exalted, "What- 
ever visits you of good, is from Allah", i.e. in creation 
and bringing-into-exlstence, "and whatever visits you of 
evil is from yourself," i.e. by relation and support as 

he said, peace be upon him, "Good is in Your hands, and 
lag* n « 4T 

evilljjrours . " He, peace be upon him, knew that Allah is 
the Creator of good and evil, benefit and harm, but he 
clung to adab of expression. He said, "Good is in Your 



hands and evil is not Yours" according to what we have 
clarified, so understand: If they say, -Allah — glory be 
to Him — is disconnected from creating rebellion because 
it is ugly, and Allah — glory be to Him — is disconnected 
from creating ugly things, we said that rebellion is an 
ugly act from the slave because it Is opposition to the 
command since ugliness does not refer to the essence of 
what is prohibited. However, it is by the connection of 
prohibition to it even as good is not connected to the 
essence of the command, but Is by the meaning of the con- 
nection of the command to it, so, understand! Allah — 
may He be exalted, obliges His disconnection from this 
disconnection. That is because when they say tha- Allah 
is (snuckax exalted over creating rebellion, we say that 
Allah is exalted over there being in His kingdom that which 
He does not will, so understand! May Allah guide us and 
you to the straight path and establish us in the flraight 
deen by His abundance. 

CONFIRMATION AND CLARIFICATION OF THE MANNERS OF 
MANAGEMENT AND CONTENDING WITH DECREES 

Allah ta'ala said, "Who, therefore, shrinks from the deen 
of Ibrahim, except he be foolish -minded? we chose him in 
this world, and in the next world, he is among the sali- 
hun: When his Lord said to him, -Surrender," he said, "I 
nave surrendered to the Lord of the worlds." He said, 
"The deen with Allah is Islam." He said, may He be exalted 
"If they dispute with you, say: I have surrendered my face 
to Allah, and whoever f 4 Hows me." He said, may He be 
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exalted — "The deen of your father Ibrahim. It is he 
who called you muslins before.' He said, may He be exalted, 
"Sirrender to Him." He said, may He be exalted, "if they 
dispute with you, say: I have surrendered my face to 
Allah, and whoever follows me." He said, may He be exalted, 
"Whoever follows other than Islam as a deen, it will not 
be accepted from him, and he will be amons the losers In 
the next world." He said, "Whoever surrerders his face 
to Allah and he is a good-doer, he has taken hold of the 
firm grip." He said, "Make me die muslim, and join me to 
the jsalihun." He said, "I am the first of the muslims," etc. 

Know that this repetition of the mention of Islam praises 
its value and honours its command. Islam has an outward 
and an inward. Its outward is agreement with Allah ta ala 
and its inward Is lack of contending with Him. Islam is 
the poiitior. of the forms, and lack of contention — and 
eobmission is the portion of the hearts. Islam is like 
the form, and submission is the ruh of that form. Islam 
is the outward, and submission is the inward of that out- 
ward. The muslim is the one who submits himself to Allah, 
so his outward part is by obedience to His command, and his 
inward part is by submission to His force and realisation 
of the station of submission after contending with Allah 
in. His judgements, and entrustment to Him in His leaving 
undone and conclusion, whoever claims Islam is demanded 
to submit. Say "Brinq your proof, if you speak truly." 
Do you not see that when his Lord said to Ibrahim, peace 



'it- 



be upon him, "Surrender," he said, ™ I have surrendered to 
the Lord of the worlds." when he was cast into the cata-p 
pjfult, the angels sought help saying, "Our Lord; This is 
Your Khalil, You know best what has befallen him." Then 
Allah — glory be to Him and may He be exalted. — said 
"Go to him, 0 Jlbril. If he asks you for help, then 
help him. If not, leave me and My Khalil." When Jibril 
, peace be upon him, came to him on the horizon in the 
air, he said, "Do you have any need?" He said, "As for 
you, no. As for Allah, yes." He said, "Ask Him." He 
said, "His knowledge of my state is enough for me from 
my asking Him." He did not seek help from other- than- 
Allah nor incline his hirama to other- than-Allah. He 
submitted to the judgement of Allah, and was content with 
Allah's management for him instead of his management for 
himself, and Allah's guardianship of Him instead of his 
guardianship fior himself, and with Allah's knowledge, 
glory be to Him — of his asking. He knew that Allah Is 
Latif to him in all his states. Allah ta'ala praised him 
with His word, "Ibrahim who paid his debt in full.* He saved 
him fro^m the Fire. He said, may He be exalted, "We said, 
O Fire! Be cold and peace for Ibrahim." The people of 
knowledge said, "Had Allah, glory be to Him, not said 
peace its cold would have destroyed him. That Fire 
was extinguished. " The people of knowledge spoke of the 
reports of the prophets, peace and blessings be opon them 
that no fire remained at the moment in the easts and wests 
of the earth but that it was extinguished, thinking that 
it was meant by statement. It was said that the Fire only 
burned the bonds from him. 



IMMENSE USEFUL LESSON Look at the word of Ibrahim, peace 
be upon him, when Jibril, peace be upon him, said to him, 
"Do you have any need?" He said, "As for you, no." He 
did not say, "I do not have any need" because the station 
of the message and friendship demands the establishment of 
pure slaveness. Whoever clings to the station of slaveness 
manifests need for Allah ta ala, and stands before Him with 
the attributes of poverty. He lifts his himma from other- 
than-Him. It is fitting that he say, "As for you, no.KXH ' 
i.e. I am in need of Allah, and as for you, no. In his 
statement, he joined the manifestation of need of Allah 
and the raising of himma from other -than -Him. It is not 
as one of them said, "The sufi is not a sufi until he has 
no need of Allah." This is language which Is not fitting 
for the perfected people of imitation, although it may 
be interpreted that the one who said it meant that the sufi 
has realised that Allah fulfilled his needs before He 
created him. Therefore he has no need for Allah except 
that it is decreed in pre-endless-time. The negation of 
a need does not oblige the negation of being in need. 
The second interpretation in that he said, 'he has no need 
of Allah* i.e. that he seeks Him, and his himma does not 
seek from Him. There is a great distance between the one 
who seeks Allah and the one who seeks from Allah. He may 
mean by his statement 'until he has no need of Allah' 
that he has entrusted himself to Allah, submitted to Him, 
so he only wants with Allah what He wants. 

IMMENSE USEFUL LESSOR When Jibril, peace be upon him, said 
to Ibrahim, "Have you any need," he said, "As for you, no. 
As for Allah, yes." It was said that Jibril, peace be upon 
him, knew that he would not seek help from him and that his 
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heart witnessed only AXlah, may He be magnified and exalted, 
alone. He said to him, "Then ask Him," i.e., if you do not 
ask help from me, since you are obliged not to adhere to 
secondary causes, then ask your Lord — He is nearer to 
you than me. Ibrahim, peace be upon him, said to answer 
him, "His knowledge of my state is enough for me from my 
asking," i.e. I looked and saw Him nearer to me than my 
asking. I saw my asking as a secondary means, and I do not 
want to adhere to anything other -than -Him. Since I know 
that Allah , glory be to Hir.i and may He be exalted, knows, 
there is no need to mention a request nor is neglect permit- 
ted in it. I am content with Allah's knowledge from asking, 
and I knww He will not turn me from His lutf In any state. 
This is aontentment with Allah ta'ala and establishing the 
rights of "Allah is enough for me." 

Our Shaykh Abu ' l- ! Abbas , may Allah be pleased with him, 
said . on the statement "Ibrahim who paid his debt in full," 
that it is according to his statement "Allah is enough for 
me." One of them said, "His food is safe for the guests, 
his son for the sacrifice, and his body from the fire." Allah 
praised him by His word, "Ibrahim, who paid his debt in full." 

IMMENSE USEFUL LESSON Know that when Allah, glory be to 
Him and may He be exalted, said to the angels, "I am setting 
in the earth a khalif," i.e. Adam and his offspring, they 
said, "what, will you set therein one who will do corruption 
there, and shed blood, while we glorify Your praise and 
call You Pure?" He said, "I know that you do not know." 
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when Ibrahim, peace be upon him, did not seek help from 
Jlbril, peace be upon him, it was a remonstrance from 
Allah against them as if He said, "Have you seen this slave 
of mine, 0 you who said, "What will you set therein one 
who will do corruption there, and shed blood?" " By that, 
He manifested His word, glory be to Him and may He be 

w 

exalted, "I know jthat you do not know." 

It has come in hadith from him, may Allah bless him and 
grant him peace, that he said, "Angels of the night and the 
angels of the day alternate on you. Those who come by 
night to you ascend, and He asks them — and He is more 
knowing: 'How did you leave My slaves?' They 
say, 'We came to them while they were praying and left them 
while they were praying.'" Shaykh Abu'l-Hasan, may Allah 
be pleased with him, said, "It is as If Allah, glory be to 
Him and may He be exalted , said to them, "0 you who said 
'What , will you set therein one who will do corruption 
there, and shed blood' how did you leave My slaves?" By 
sending Jibril, peace be upon him, Allah, glory be to 
Him, meant to manifest the rank of the Khalil among His 
angels, and to make clear the honour of his value and 
the splendour of his affair. How could Ibrahim, peace be 
upon him, seek help of anything other-than-Him while he 
sees only Him and does not witness other-than-Him? The 
Khalil is called that because he has placed his secret in 
the love of Allah, His immensity, and His divine unity. 
There is no room in him for other-than-Him. It is as is said: 



I set down the path of the ruh from Me, for that 
reason, the Khalil is called the Khalil 
' when you do not speak , you are My words . When you 

are not silent, you are exhausted with thirst. 

WARNING AMD INFORMATION Know that Allah, glory be to 

Him and may He be exalted, expanded the secret of Ibrahim, 

peace be upon him, with the light o; rida, the fift of the 

ruh of submission, and He protected his heart fro£ looking 

at means. The Fire was only cold and peace for him while 

his heart was entrusted to Allah in submission. Because 

Of the submission he had, peace be upon him, and the correction 

of his inner state, there came what was manifested to him 

of exaltation and majesty. 

So understand from that, 0 mu'minl Whoever submits to 
Allah in the waridat of trial, Allah will make its thorns 
sweet basil for him, and his fear security. When Shaytan 
casts you into the catapault of trial, beings will turn to 
you saying, "Have you any need?" Say, "As for you, no. As 
for Allah, yes." If they say to you, "Ask Him," say "His 
knowledge of my state is enough for me from my asking." 
Allah will make the fire of this world cmld and peace for 
you, and He will give you favour and honour because Allah — 
glory be to Him and may He be exalted — opened the path 
of guidance by the prophets and messengers. The mu'minun 
travel behind them and those who are certain are obliged 
to follow them as He said, glory be to Him and may He be 
exalted. "Say, this is My path. I call to Allah on clear 
sight, I and whoever follows me." He said about Bunus, peace 
be upon him, "We answered him, and saved him from sorrow. 
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Likw that. We save the mu'minun," i.e. like this We save 
the mu'minun who follow in his tracks, and long for his 
lights, and who seek from Allah with abasement and need, 
clothed in the token of misery and contrition. 

INCLINATION In the story of Ibrahim, peace be upon him. 
Is a clarification for the interpreters and a guidance 
for those that see. It is that whoever emerges from 
his management of himself, Allah — glory be to Him 
and may He be exalted — undertakes godd management for 
him. Do you not see that when Ibrahim, peace be upon 
him, did not manage himself nor concern himself with it 
and cast himself to Allah ta'ala and surrendered himself 
to Him and trusted in Him in ha all his affair, the result 
of his submission was peace and honour and the duration 
of his praise through the passing of days. Allah ta'ala 
commanded us not to leave his deen, and to preserve the 
due of his naming it by His word, may He be exalted, "The 
deen of your father Ibrahim: who called you muslims before. 
It Is imperative for everyone called Ibrahimian to be 
free of the managing of himself and empty of contention 
with Allah and devoid of opposition to Him. "Who therefore, 
shrinks from the deen of Ibrahim except he be foolish- 
minded?" to himself. His deen obliges one to entrust 
to Allah and to submit in the waridat of judgements. Know 
that what is meant is that you have no desire with Allah. 
In that meaning, we have in poetry: 



My desire for you is to forget desire when you 
wish for the path to guidance 

And that you leave exifctence and do not see it, 

and you begin to take hold of the rope of reliance 

How much heedlessness of Me is there while I am en- 
gaged in preserving guardianship and love? 

How much will you look at My products while you begin 
to wander frantically in love In every valley? 

And yet you abandon Inclining to My presence — by your 
life, you have turned away from the right action. 

My love is out-of-time in you, had you but perceived, 

and the day of "AM I not?" testifies tc My isolation. 

Is there h Lord other than Me? Then hope that tomor- 
row he will save you from terrible grief. 

The description of incapacity encircles phenomenal 
being altogether . So one in need has need of 
crying out. 

'All beings are set up by Me and manifestations appeared 

from what I willed 
Do you turn the face of reliance to others in My 

house, kingdom, and property? 
Gaze with the eyes of iman and look! You will see 

belnqs asking permission to come to an end 
The journey is from non-existence to -Son -existence. 

Tomorrow, you will taste annihilation. 
Here is My robe on you — do not remove it, and 

protect the face of hope from tie slaves 
All hopes stand by My door, and do not bring more 

to Our presence. 
.Cling to your attribute, and be humble. You will 

see wishes become docile. 
Be Our slave! The slave is pleased with what the 

Master demands of desire 
Is the captive of your attribute the nearest to My 

attribute? That repays ignorance with obstinacy. 
.Do you share with Me in the kingdom so that you should 

begin to contend with Me when guidance is plain? 
If you desire to reach My presence, beware this self 

and the enemy. 
Plunge into the sea of annihilation — perhaps you 

will see Us. We have made preparation until 

the day of return. 
Ask Us for favours in order to receive beautiful 

work from a Generous Master 
Do not seek guidance from other -than -Us any day. 

There is none but Us to guide today. 



WARNING AND INFORMATION Know that management has two div- 
isions: praiseworthy management and blameworthy manage- 
ment. Blameworthy management is management inclining to 
yourself for its portion, not for establishing Allah s due. 



It is like management in acquiring rebellion or in portion 
by heedlessness, or obedience by sight or hearing, and the 
like of that. All this is blameworthy because it either 
necessitates punishment or the veil, whoever recognises 
the blessing of the intellect is ashamed before Allah to 
turn his Intellect to managing what will not bring him to 
His nearness nor be a reason for His love. The intellect 
is best of what Allah has bestowed on His slaves because 
He ~ glory be to Him and may He be exalted — created ex- 
istent things and bestowed bringing-tnto-existence and 
permanence of help on them. These are two blessings which 
no existent thing lacks. Each thing which is given form 
must have the blessing of bringing-intofcexistence and the 
blessing of help. Perhaps His word - may He be exalted -- 
is understood from this, "My mercy encircles everything." 
However, since existent things shared in His bringing -it co- 
existence and help, Allah", may He be exalted, wanted to dis- 
tinguish some above others in order to manifest the wideness 
of the connections of His will and the vastness of His volition. 
He therefore distinguished some existent things by growing 
plants, and bestial and Adamic animals. Power was mani- 
fested with a manifestation more glorious than its manifes- 
tation in existent things which do not grow, since these 
three share in growing He singled out the Adamic animal and 
non-Adamic animal with life. The Adamic shares in that with 
the beast. By His power. He manifeste d in that a manifestation 
which is more glorious than His manifestation in growing 
things. He wanted to distinguish the Adamic from it, so 
He gave him the intellect and preferred him by that over the 
animal, and by it perfected His blessing on man. By the 
intellect and its abundance, radiance, and light, he com- 
pleted 



-76- 



pleted the good interests of this world and the next. 

Do not move your intellect which He bestowed on you to 
management of this world which is as the Prophet, peace 
be upon him, reported about in his word, "This world is 
a dirty corpse,- and as he said, nay Allah bless him 
and grant him peace, to Dahhafc, "What is your food?" He said, 
"Meat and milk, 0 Messenger of Allah.' He said, "Then 
what does it become?" He said, "What you know, 0 mKessenger 
of Allah." He said, "Allah makes what comes out of the 
son of Adam a m ithal for this world." He said, may Allah 
bless him and grant him peace, "Had this world been thought 
to possess the wing of a gnat with Allah, no kafir would 
have drunk a drink of water from it." The like of the one 
who moves his intellect In m>«n±> 9 managing this world 
whose attributes are these is like the one to whom the king 
gives a great sword whose" value is great and affair is grand. 
He does not permit many of his subjects the like of that so 
that he might kill his enemies with it and be adorned by 
carrying it. He^takes this sword to the corpse and begins 
to hit it until light is smeared over over, and its beauty 
and radiance is altered. When the king becomes acquanted 
with this state in him, it is fitting that he take the 
sword away from him and give him great punishment for his 
evil deeds and bar him from his attention. 

It is clear from this that management ha « two divisions: 
praiseworthy and blameworthy management. Praiseworthy 
management is that management which brings you near to 
Allah — like managing in making one s obligations in 
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in respect to the rights of creatures — either by ful- 
filling then or by making them permissible, and turning 
sincerely to the Lord of the worlds, and reflecting on 
what leads to curbing ruinous passion and deceitful shaytan. 
There is no doubt that all that is praiseworthy. Because 
of that, the Messenger of Allah, peace be upon him, said, 
"An hour of reflection is better than seventy years of -ibada.- 

Management of this world has two divisions: management 
of this world for this world, and management of this world 
for the next. Management of this world for this world is 
that he manages the means of gathering it, boasting of it, 
and multiplying it. Whenever he is increased in it at all, 
he iff increased in heedlessness and delusion. That con- 
stantly encourages him to be distracted from agreement, and 
it leads him to opposition. Managing this world for the 
next is like the one who manages trade, acquisision, and cul- 
tivation in order to eat what is halal froia it and to 
bestow the excess of it on those in need, and to protect 
his face from peeple in general. That constantly encourages 
him to seek this world for Allah ta'ala without seeking 
increase, hoarding, and extravagance in It, and encourages 
altruism. The one who does-withoot In it has two signs: 
a sign in its loss and a sign in its existence. The sign 
in its existence is preference from it, and the sign in its 
loss is rest from it. Preference is gratitude for the 
blessing of existence, and rest from it is gratitude for j 
the blessings of loss. That is the fruit 6f understanding 
from Allah and gnosis, because as Allah, glory be to Him 
blessed you with its existence, so He blessed you with averting 
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it - indeed, the blessing of His averting it is more 
complete. Sufyan ath-Thawri , may Allah ta'ala upn« 
have mercy on him, said, "The blessing of Allah on me in 
what is removed from me of this world is more complete 
than His blessing on me in what He gives me of it." 

Shaykh Abu 1-Hasan ash-Shadhili , may Allah have Liercy on 
him, said, "I saw the Siddlq, may Allah have mercy on him, 
in a dream. He said to me, from the heart?" 1 said, "I 
do not know." He said, "The sign of the departure of love 
of this world from the heart is by its abasement when a it 
exists and rest from it when it is lost." 

It is clear from this that not all who seek this world are 
blameworthy. The blameworthy is the one who seeks it for 
himself, not his Lord, and for this world, not the next. 
People then, are in two .divisions : the slave seeking this 
world for this world, and the slave seeking this world 
for the next. I heard our Shaykh Abu ' l-'Abbas, may Allah 
have mercy on him, say, "The gnostic has no this world' be- 
cause his 'this world' is for the next world, and his next 
world is for his Lord." 

The states of the Companions and salihun of the Predecessors 
are related to that — may Allah be pleased with him. When- 
ever they entered into the means of this world, they were 
drawing near to Allah by that and seeking His pleasure as 
a reason. They did not desire this world by that nor its 
adornment and itsp pleasure. Allah — may He be exalted — 
described them by that in His word, "Muhammad is the Mes- 
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senger of Allah, and those who are with him are hard against 
the kafirun, merciful to each other. You see them bowing, 
prostrating, seeking favour and good pleasure from Allah. 
Their mark is on their faces, the trace of prostration." 
He said in another ayat, -In houses Allah has allowed to 
be raised up, and His name to be remembered therein, glori- 
fying Him in the mornings and the evenings, are nen whom 
neither commerce nor trafficking diverts from dhikr of 
Allah, and to perform the prayer, and pay the zakat, fearing 
a day when hearts and eyes will be turned about." He said, 
may He be exalted, "Hen who were true to their pledge with 
Allah. Some of them have fulfilled their vow by death, 
and some of them are still awaiting and they have not 
changed in the least" and the like of these ayats. 

What do you think of a people whom Allah chose for the 
company of His Messenger, may Allah bless him and grant him 
peace, and to whom He directed His discourse when it was 
sent down? There is none among the mu'minun until thee 
day of rising except that the Companions have countless 
favours towards him and help which is not forgotten. This 
is because they are the ones who carried wisdom and judge- 
ments to us from the Messenger of Allah, may Allah bless 
him and grant him peace. They clarified the halal and 
haram, and understood the particular and general. They 
conquered the climes and lands, and subjugated the people 
of idolatry and obstinacy. It Is fitting what the Mes- 
senger of Allah, may Allah bless him and grant him peace, 
said about them, "My companions are like stars. Whichever 
of them you follow, you will be guided." 
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In the first ayat He described them with attributes until 
He said, "seeking the favour of good pleasure of Allah," 
He, glory be to Him; related " and He is acquainted with their 
secrets, and He knows them in secret and in public — that 
which they sought by what they endeavoured in this world, 
and by that, they did not intend other than the Noble Face 
of Allah and and His encircling abundance." He said, glory 
be tq Him, related that they do not want other -than -Him nor 
intend other-than-Hlm. 

He said in another ayat, "Therein glorifying Him in the 
mornings and the evenings, are men whom neither commerce 
nor trafficking diverts from Bhikr of Allah" indicating that 
He has purified their secrets and perfected their lights. 
For that reason, this world does not sere their hearts nor 
tarnish the face of their iman. How can the world take 
from their hearts Mkisfc when they are filled with His love, 
and He has shone the lights of His nearness in them., 

He said, glory be to Him and may He be exalted, "You will 
have no power over My slaves." Had this world any power o 
over their hearts, Shaytan would also have had it over 
their hearts since Shaytan cannot reach hearts in which the 
lights of doing-without shine, and which are swept of the 
dirt of desire. He said, glory be to Him and may He be 
exalted, "You will have no power over My slaves," i.e., 
niether you nor any phenomenal being will have any power 
over their hearts because the power of My immensity in 
their hearts prevents anything other than He having any 
power over their hearts. Allah, glory be to Him and may 
He be exalted, confirmed in this ayat "that neither com- 
merce nor trafficking diverts them from dhikr of Allah." 
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He did not deny them trade or trafficking. There is in- 
stead that which indicates the permissibility of commerce 
and trafficking, from the import of the speech as His con- 
sideration is the consideration of those of intelligence. 
Have you not heard His word, may He be exalted, "to per- 
form the prayer and give the zakat"? Had He forbidden them 
wealtih , He would have forbidden them the production leading 
to it, which is commerce and trafficking. Do you not see 
that .He said, "And give zakat"? His obliging zakat for 
them indicates that these men who have these attributes, 
may include rich men, and their wealth does not exclude 
themifrom praise since they undertake the rights of their 
Master in it. 

'Abdullah ibn 'Utba said, "On the day of his murder, 'Uthman 
ibn 'Affan, may Allah be pleased with him, had 150,000 dinars 
and 1 million dirhams in his treasury, and he left estates 
between Aris and Khaybar and Wadi'l-Qura whose value was 
200,000 dinars. The value of the property of az-Zubayr, 
may Allah be pleased with him, exceeded 50,000 dinars. 
He left 1000 horses and 1000 mamlufcs. 'Amr ibn al-'As, may 
Allah be pleased with him, left 300,000 dinars. The 
wealth of 'Abd ar-Rahman ibn 'Awf, may Allah be pleased with 
him, is too famous to mention. This world was in their 
hands, not in their hearts. They were patient about it 
when it was lacking, and thanked Allah when it existed. 
Allah, glory be to Him and may He be exalted, tested them 
with poverty in the beginning of their affair in order to 
complete their lights and purify their secrets. He granted 
it to them because tKey^had bean given it before that, 
it might have been taken from them. When they were given 
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it after xkzx establishment and firm tooting in certainty, 
they disposed of it as the trusty treasurer disposes, and 

they obeyed His word, may He be exalted. "spend of what 

We have made you khalifs in." 

From this we understand why He forbade them jihad at the beginning 
akx of their affair by His word, may He be exalted, to them, 
"yet pardon and be forgiving until Allah brings His corn- 
Band" because had He permitted jihad to them at the begin- 
ning o!f Islam, it is possible that the one who has a past 
with Islam would have had hi s victory for himself since he 
is not aware, had jihad been permitted to thmx him. It was 
so much so that when 'All, may Allah be pleased with him, 
struck, he waited until that blow wa3 cold, and then he 
struck after that. He feared to strike after it, let there 
might be in that some partnership from hid portion. That 
was by his recognition, may Allah be pleased with him, of 
the machinations of the selves and their ambushes . The 
magnitude of their guarding their hearts and purifying their 
deeds and their apprehension les there be anything in their 
deeds by which the face of Allah'ta'ala is not desired. 
This world was in the hands of the Companions, may Allah be 
pleased with them, not in their hearts. That indicates their 
abandoning it, and preference by it. Allah said of them, 
"they prefer ethers above themselves, even though they be in 
difficult straits" to the extent ahat a man among them was 
given the head of a sheep. He said "so-and-so deserves it 
more than me." The its recepient said the like of that. 
They continued to give it to each other until it returned 
to the one who was given it first after it had gone about 
seven times around. 



It is- enough for you in that 'Umar, may Allah be ple^. ■?.; 
with him, spent half his property, and ftbu Bakr as-S: .^diq, 
may Allah be pleased with him, RxpMfBrfxjaixiex spen^ all 
his property. -Abd ar-Rahman ibn 'Awf, may Allah be pleased 
with him, expended for seven hundred loaded camels. 'Uthman, 
may Allah be pleased with him, prepared the army of 'Isra, 
etc. of good deeds and glorious states. 

The other ayat, is His word, may He be glorified and exalted, 
"Men who were true to their pitdge with Allah. Some of them 
have fulfilled their vow by death, and some of them are still 
awaiting and they have not changed in the least." Tradi- 
tions come from them by the secret of truthfulness of which 
none except Allah, glory be to Him and may He be exalted, is 
aware. That is great praise and immense glory because states 
are confused in the outward part of deeds by what refers to 
the knowledge of the slaves. The ayat contains purification 
for their outward parts and for their secrets, it affirms 
their praises and their good qualities. It is clear from 
this that the management of this world has two divisions, 
management of this world for this world as is the state of 
the heedless people of severance, and management of this 
world for the next like the state of the noble companions 
and the previous salihun. 

You are directed to that by the statement of 'Umar, may Allah 
be pleased with him, "I prepare the army while I am in my 
prayer" because the management of 'Umar, may Allah be pleased 
with him, was based on eye-witness and encounter, so it is 
then management for Allah. For that reason, he did not 
cut off his prayer or shorten its completion. 

If you say, "You claim that there is not one among them 
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who wants this world while Allah, glory be to Him and may 
He be exalted sent down about then on the day of Uhud, 
"there are some of you who want this world, and some who 
want the next world" one of the companions, may Allah be 
pleased with them, said, "We did not think that any among 
us wanted this world so that He would send oown His word, 
may He be exalted, "Some of you want this world and some of 
you who want the next." Know, may Allah give you success in 
understanding and make you among the poeple of listenina 
to Him, that it is obliged on every mu'min to think beau- 
tiful thoughts about the Companions and to have excellent 
belief regarding them and to seek from them the best 
proceeds in their words and deeds an"3 an all their states 
during the life of the Messenger of Allah, may Allah bless 
him and grant him peace, and after his death because when 
Allah, glory be to Him, made them pure, it was an absolute 
purity which is not limited by one time more than another. 
It is like that with the purification of the Messenger of 
Allah, may Allah bless him and grant him peace, of them 
by his word, "My companions are like stars, whichever of 
them you follow, you will be guided." 

Vhere are two answers to this ayat, one is 'some of you who 
want this world for the next" like those who want boot to 
repay Allah what they take from it in spending and preference, 
and some of them do not have that desire. Their desire is 
acquire the blessing of #j±fc jihad, no more. They do not 
pay attention to booty, and do not turn to it. Some of them 
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are excellent, and some are more excellent. Some of them 
are perfect, and some are more perfect. 

The second answer is that the master says to the slave what 
He wills and we must have adab with His slave by the per- 
manence of his relationship to Him. As long as the Master 
addresses His slave, we must related Him to the slave, and 
we do not speak of it to him since it is up to the Master 
to say to His slave what He wants, in order to rouse His 
slave and stimulate his hinuna and goal. We must cling to 
the limits of adab with Him. If you study the Mighty Book, 
you will find much in it. Part of it is the sura "He 
forwned". ■A'isha, may Allah be pleased with her, said 
"Had the Messenger of Allah, peace be upon him, hidden 
anything of the revelation, he would have hidden this sura." 

It is confirmed from this that praiseworthy dropping of 
management is not abandoning entering into the means of 
this world and reflecting on its interests, in order to 
use that to help obedience to his Master and work for the 
next world. Forbidden management is management in it for its 
own sake. The sign of that is that he rebels against 
Allah ta'ala for its sake, and takes it however It is, 
halal or otherwise. 

USEFUL LESSON Know that things are praised and censured by 
that to which they lead. Blameworthy management is what 
distracts you from Allah and hinders you from undertaking 
the service of Allah and bars you from conduct towards 
Allah. Praiseworthy management is what is not lifee that. 
It leads to nearness to Allah ta'ala and brings you to the 
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pleasure of Allah. In the same way, this world Is not ab- 
solutely censured or praised. The blameworthy of it is 
what distracts you from your mMaster and prevents you from 
preparing for the next world. It is as one of the gnostics 
said, "As long as you are distracted from Allah by family, 
wealth, and children, it is unfortunate for you." 

The praiseworthy is what aids you to obey Him and rouses you 
to His service. In general, that by which praise occurs 
is praiseworthy in itself and that by which censure occurs 
is blameworty in itslef. it has cone from the Messenger 
of Allah, may Allah bless him and grant him peace, "This 
world is a dirty, putrid corpse." He said, may Allah bless 
him and grant him peace, "This world is cursed. What is 
in it is cursed except for dhikr of Allah, and he that 
cultivates it, an 'alim, or a teacher." Be said, may Allah 
bless him and give him peace, "Allah made what comes out of 
the son of Adam a mithal of this world." These hadith 
demand that it be censured and that the slaves be averse to 
it. It has come from him, may Allah bless him and grant 
him peace, "Do not curse this world. The mount of the mu" 
min is blessed. On it, he reaches good, and by it, he is 
saved from evil." This world which the Messenger of Allah, 
peace be upon him, cursed is this world which distracts one 
from Allah ta'ala. For that reason, he made an exception 
in the hadith and said, "except for dhikr of Allah and he 
that cultivates it, anti 'alim, and a teacher." He, peace 
be upon him, made it clear thatthis is not part of this 
world. He said, peace be upon him, "do not curse tils 



world,' i.e. which will bring you to obedience of Allah. 
For that reason, he said, may Allah bless him and grant him 
peace, "The mount of the mu'min Is blessed.* He praised 
it as much as it is a mount, not inasmuch as it is an abode 
of deception and burdens. 

Since you know this, you understand that the dropping of 
management is not leaving means so that man becomes miser- 
able and becomes a weariness on people. He put the wisdom 
of Allah in the affirmation of means and connection of 
secondary causes. It has come from 'isa, peace be upon 
him, that he passed a worshipper. H« said to him, -From 
where do you eat?" He said, "My brother feeds me." He 
said, "Your brother is more of a worshipper than you," 
i.e. your brother, even if he is in the market, is more of 
a worshipper than you because it is he who helps you in 
obedience and frees you for it. How can he deny entry into 
means after His word, may He be exalted, ahs come to him, 
"Allah has made trafficking halal and made usury haram" 
and He said, "Take witnesses when you are trafficking one 
with another," He said, peace be upo;i him, "The most halal 
of what a means eats is from what he gains with his right 
hand." Da'ud was the Prophet of Allah, and he used to eat 
what he earned with his right hand. He said, peace be upon 
him, "The best of earning and gain is what the artisan does 
with his hand when he is well-meaning." He said, may Allah 
bless him and grant him peace, "The trusty, truthful Muslim 
merchant will be with the martyrs on the Day of Rising." 

After this, how can anyone censure means? The blameworthy 
among them is what distracts you from Allah and bars you 
from behaviour towards Him. Had you abandoned these means 



and neglected Allah by casting them off, you would have been 
censured. Misfortunes do not come ononly those who made use 
of means. They come on those who have cast off means also. 
Today there is no defender from the command of Allah except 
for him on whom He has mercy. It is possible that things 
with greater disasters will come to those who cast off means 
than will come to those who use means in this world with- 
out any claim on their part outwardly and Inwardly *hlch Is 
accompanied with their confession of incapacity and their 
recognition of the excellence of those who are devoted to 
the obedience cf Allah. The disasters of those who cast off 
means can be pride, haughtiness, eye-service, affectation, 
and adornment to creation by obedience Of Allah in order to 
procure what they possess. Disasters can be reliance and 
dependence on creation and that incites them, to blame people 
since they do not honour them and they blame them since they 
do not serve them. The one who has thrown himself into 
means with heedlessness has a much better state than the 
one who is like this. May Allah make our intentions good 
and purify ourselves from disasters by His abundance and 
generous ity. 

Perhaps you understood from this discourse that the one 
casting off means and the one using means are in the same 
rank. The matter is not like that. Allah will not make the 
one who is devoted to His 'ibada and who occupiewis his 
moments with Him like the one who enters into means. Had 
he been precise in them, then the one using means and the 
one casting off means have an equal station in respect to 
gnosis of Allah. The one casting off means Is better, and 
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that which he is in is higher and more perfect. The like 
of the one using means and the one casting off means is like 
two slaves of the king, i He said to one of them, "Work and 
eat from the earnings of your own hand,- and he said to the 
other, -You, cling to my presence and service, and I will 
undertake for you what you want." This is his value with the 
Master. It is more glorious, and his treating him like 
that with concern Is more indicative. Then rarely are you 
free of position and rarely are pour acts of obedience pure 
for you while you enter into means since they oblige the 
company of adversaries and the company of the people of 
heedlessness and obstinacy. The strongest of what will 
help you in acts of obedience is seeing the obedient, and 
the strongest of what will bring you into wrong action is 
seeing those who do wrong actions. As he said, peace be 
upon him, "A man is on the deen of his close friend, so let 
each of you look at the one he takes as a friend." The 
poet said: 

Do not ask about a man. As about his comrade. 

Each comrade follows his associate. 
If it is one with evil, then avoid him speedily. 

If it is one with good, then associate with him, 

you will be guided. 

Part of the concern of the self is imitation, copying, and 
adorning oneself with the attributes of its comrade and 
making ressemblance to him. Keeping the company of the 
heedless helps it to become heedless since heedlessness is 
in harmony with it from the foundation of the location. 
How then can one add to that the cause of the company of 
the heedless? You may find from yourself, O brother, may 
Allah give you success, that the state of your coming out 
of your home and your return to it are not the same. When 
you are out, you may be dominated by lights, expansion of 
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the breast, and resolution on obedience and doing-wlthout 
in this world. You find that when you return, you are not 
like that, nor is it in what is there of that other than the 
filth of company and plunging the hearts in the darkness 
of means. Had means and acts of rebellion gone, their effect 
would have gone and hearts would not turn from the journey 
to Allah ta'ala after their separation and their vanishing. 
That is like the fire- The kindling may be over while the 
black. still remains. The one using means has need of two 
things: knowledge and taqwa. By knowledge, he knows the 
halal and haram, and by taqwa, he is stopped from com- 
mitting wrong actions. As for his need of knowledge it is 
need of judgements which are connected to behaviour in com- 
merce, forward buying, and disposal and what is connected 
to that of which he needs in the way of the judgements of 
specific obligations and duties. 

WARNING AND INFORMATION Matters which those using means 
must cling to: The first is fixing resolution to Allah ta'ala 
before leaving the house to pardon those who do evil to him 
since the markets are the place Of argument and dispute. 
For that reason, the Messenger of Allah, peace be upon him, 
said, "Is there any of you incapable of being like Abu 
Damdam who, when he left his house, would say, "0 Allah! 
I have given the sadaqa of my honour to the Muslims!" 
The second is that he must do wudu and pray before going 
out, and ask Allah for safety in his going out. He does not 
know what is decreed for him. The one going out to the 
market is like the one going out to battle-lines. The rou'min 
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raust wear the protection of Allah ta'ala and trust In Him 
as a protective coat-of-mail which will ii defend him from 
the arrows of enemies.. Whoever seeks protection with Allah 
has been guided to a straight path. Whoever trusts In 
Allah, He is enough for him. The third is that when he leaves 
his house, he must put his family, dwelling, and what is in 
it in the custody of Allah. He is suited to preserve that 
for him. Let him remember His word, may He be exalted, "Allah 
is the best of guardians and He is the Host Merciful of the 
Merciful." Let him remember his word, peace be upon him, 
"0 Allah! You are the companion in the journey, and the 
khalif in the family, children, and property." When Allah 
is entrusted with them, it is fittir.g that he return and 
find them as he likes and they like. One of then made a 
journey while his wife was pregnant. He said, "0 Allah! 
I entrust with You what is in her womb." His wife died 
while he was away. When he returned from his journey, he 
asked about her, and it was said to him, "She died while she 
was pregnant." At night, he saw a light in the graves and 
followed it. When he was at her grave, there was a boy 
nursing from her breast. An unseen voice called to him, 
"O you! You entrusted the child to Us, so you find him. 
Had you entrusted both of them to Us, you would have found 
them both." 

The fourth is that when he leaves the house, it is desire- 
able that he say, "Bismillah. I have trusted in Allah and 
there is no strength nor power except with Allah." That 
will make Shay tan despair of him. The fifth is commanding 
good and forbidding the reprehensible. Let him make the 
gratitude of blessing into power and taqwa which are 
given to him by the Master. Let hira remember His word. 
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may He be exalted, "Who, if We establish them in the land,, 
perform the prayer and give the zakat, and bid to the good, 
and forbid the evil, and unto Allah belongs the issue of 
affairs." (22:41) Whoever is established by Him, commands 
the good and forbids the evil since harm does not reach 
him In himself, his honour, or his property. He is among 
those established in the earth. Obligation is connected 
to him. If he does not reach commanding the good and for- 
bidding the evil, it is only because of harm before that or 
by the occurrence of that which dominates his opinion after- 
wards, and obligation falls from him, and then non-acceptance 
is permitted. The sixth is that his walking be with tran- 
quility and gravity by His wdrd, may He be exalted, "The 
slaves of the Merciful are those who walk in the earth mod- 
estly, and who, when the ignorant address them, aay, "Peace." 
That is not particular to walking, but it is demanded of you 
that all your deeds be accompanied by tranquility and steadiness. 

The seventh is that he mention Allah ta'afta in his market. 
It has come from him, peace be upon him, "The one who remem- 
bers Allah among the heedless is like the fighter among 
the raiders. The one who remembers Allah in the market 
is like the living among the dead." One of the Predecessors 
rode his mule and came to the market. He did dhikr Of 
Allah and then returned. Only that Issued from him. The 
eighth is that whatever of commerce and livelihood he is 
engaged in does not distract him from rising for the prayer 
at its times in community because if he misses it by being 
occupied with his means, he deserves anger from his Lord 
and the removal of baraka from his earnings . He should be 
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ashamed that Allah should see him occupied with the portions 
of his self, and distracted from the rights of his Lord." 

One of the Predecessors was at his work. He raised his 
hammer and heard the rau 'adhdhan. He cast the hammer behind 
hira that it might not be a distraction after he was called 
to the obedience of his Lord. When he hears the rau'adhdhan, 
let him remember His word, may He be exalted, "O our people: 
Answer Allah's summoner" and His word, may He be exalted! 
"O you who believe! Respond to Allah and the Messenger when 
He calls fca ytju to that which will give you life," (42:47) 
and His word, may He be exalted, "Answer your Lord." A'isha, 
may Allah be pleased with her, said, "The Messenger of 
Allah, may Allah bless him and grant him peace, used to 
mend his sandals and help the servant in his house. When 
he was called to the prayer, he stood up as if he did not 
recognise us." The ninth is leaving taking oaths and 
high commendation of commodities. Strong threat has 
come about that. He said, peace be upon him, "Merchants 
are brazen except for the one who is charitable and truth- 
ful. The tenth is holding the tongue from slander and 
calumny. Let him remember His word, may He be exalted! "Do 
not backbite one «nfcs another, would any of you like to eat 
the flesh of his brother dead? You would hate it." Let 
him know that the one who listens to slander is one of the 
backbiters. If anyone backbites in his presence, let him 
rebuke him. If he does not listen to him, let him stand 
up. Modesty before creation does not prevent hira from 
undertaking the right of the King, the Heal. It is more 
fitting to be ashamed before Allah. Pleasing Allah and His 



Messenger is more fitting than pleasing people. Allah and 
His Messenger are more suited to please him. It has come 
from him, peace be upon him, that slander is worse than 
36 acts of fornication in Islam. 

Shaykh Abu'l-Hasan, may Allah have mercy on him, said, 
"There are four cases of adab. When the one using means 
abandons them, do not pay attention to him, even if he is 
the most knowing of creatures. They are avoiding injustice, 
preferring the people of the next world, sharing property 
with the poor, and clinging to the five prayers in the com- 
munity." He spoke truly, may Allah be pleased with him. 
Avoiding injustice brings about soundness in the deen because 
the company of injustice removes the light of iman. Avoiding 
them is also a reason for being saved from the punishment 
of Allah ta'ala by His word, may He be exalted! "Lean not 
on the evildoers, so that the Fire touches you." He said, 
"preferring the people of the next world" so that the one 
using means who is overcome frequents the awliya of Allah 
and seeks knowledge from them that he might be strong by 
that over the impurities of means. Their breaths are dif- 
fused on him, and their baraka dominates him. Perhaps 
their help will reach him in his means and their love and 
belief will preserve him from rebellion. He said, may Allah 
be pleased with him, "sharing piop-rty with the poor." That is because 
it is obliged for the slave to be grateful for Allah's blessing to him. 
Hhen means are opened for you, remember the one for rtiom its doors are 
closed. Know that Allah, glory be to Him and may He be exalted , tries 
the rich by the people of poverty as He tries the people 
of poverty by the rich. -We appointed some of you to be 
a testing for others. Win you be patient? Your Lord is 
Seeing." The existence of the people of poverty is a bles- 



sing from Allah for those with wealth since they ". -v - - 
one to relieve them of their provisions for the v.cz-': silx 
Since they find someone who will take from them, l-.h t. :es 
from them and Allah is the Rich, the Praiseworthy. V.ad :e 
not created the poor man, how could that sadaqa be n rcy:ued 
from them? Where would they find one to take it 1 1 t;,em? 
For that reason, he said, peace be upon him, "Whoev . 
gives sadaqa from good earnings " and Allah ta'ala c.^ly accepts 
good "it is as if he placed it in the palm of the K<_-: i-iful 
who makes it grow for him as one of you raises his -ioal or 
young camel — even to the mouthful of food so that it will 
become like one's camel. For that reason, one of the con- 
ditions of the Houe is that there will not be found a man who 
will accept sadaqa. 

He said, "And clinging to the five prayers in the community." 
That is because of what the poor one using means m:'.sses of 
withdrawal and isolation for the 'lbada of Allah ts'ala. He 
enters with the going in of the elite by constancy of ser- 
vice and clinging to agreement. He must not miss clinging 
to the five prayers in the community so that his clinging 
to them might be a cause for the renewal of lights and oblige 
the existence of perception. He said, peace be upon him, 
"The virtue of the community prayer over the prayer alone is 
twenty-five degrees." In another hadltn, it has twenty-sever, 
rewards. Had it been prescribed for the slaves that every 
man should pray in his shop and house, the mosques would have 
fallen out of use about which Allah — glory be to Him and 
may He be exalted, said, "In houses Allah has allowed to be 
raised up, and His Name to be commemorated therein, glorifying 
Him in the mornings and the evenings, are men whom neither 
commerce nor trafficking diverts from the remembrance of Allah. 
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It is because there is joining of the hearts in clinging to 
the prayer as well as their mutual help and reconciliation 
and seeing the mu'mimin and their gathering. He said, may 
Allah bless him and grant him peace, "The hand of Allah is 
with the assembly.'' Because when the assembly is gathered, 
the baraka of hearts are outspread on whoever is present. 
Their lights are extended to wheever sees them. Their 
gathering and joining together is like when the army is 
gathered and joined together — that is a reason for its 
victory. It is one of two interpretatioons in His word, 
may He be exalted! "Allah loves those who fight in His 
way In ranks, as though they were a building firmly cemented." 

APPENDIX Mu'minl You must lower your eye when you go out 
to your means until you return! Remember the word of Allah 
ta'ala "Say to the mu'minun, that they cast down their eyes 
and guard their private parts, that is purer for them." {24: 50) 
Let him know that his sight is a blessing of Allah to him — 
let him not be ungrateful to the blessings of Allah, and it 
is a trust from Allah with him — let him not betray it. 
Let him remember His word, may He be exalted, "He knows the 
treachery of the eyes and what the breasts conceal." (40:19) 
He said, may He be exalted, "Does he not know that Allah sees?" 
If you want to see, know that He sees. Let him know that 
when he lowers his eye, Allah will open his inner eye in 
reconmpense and harmony. Whoever is narrow to his self in 
the circle of the visible, Allah is wide to him In the circle 
of the Unseen. One of them said, "None casts down his eye 
to things forbidden by Allah but that he finds a light in 
his heart and finds the sweetness of that." 
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INCLINATION Know that management with Allah, may He be 
magnified and exalted, with those of inner eyes is dis- 
rupting rububiya. That is because you want to remove 
something when He brings it down on you or you want Him to 
set something odwn on you when He removes it. Or you are 
worrying about a matter which you know He is responsible 
for , and which He undertakes for you . That is contention 
with rububiya and leaving the reality of slaveness. Remem- 
ber His word, glory be to Him and may He be exalted, "Has 
not man regarded how that We created him of a sperm-drop? 
Then lo, he is a clear adversary." In this ayat Is rebuke 
for man about what he neglects of the root of his formation 
and he disputes with its Grower. He is heedless of the 
secret of his beginning and contends with his Originator. 
How can it be sound for one created from a sperm-drop to 
contend with Allah in His judgement and to oppose Him in 
His leaving undone and performing? Beware, may Allah 
have mercy on you, of managing with Allah! Know that manage- 
ment is one of the strongest veils of the hearts from 
looking into the Unseen worlds. Management of the nafs 
springs from the existence of affection for it. Had you 
withdrawn from it in annihilation and been In going-on 
with Allah, xxak that would would have made you withdraw 
from managing for yourself or by yourself. How ugli is 
she slave ignorant of the acts of Allah, neglecting good 
perception of Allah: Have you not heard His word, may 
He be exalted, "Say Allah is enough"? Where is contentment 
with Allah for a slave who manages with Allah? Had he 
been content with Allah's management of him, that would 



have cut him off from management with Allah. 

WARNING ( INFORMATION Know that management Is One Of 
the most frequent things to suddenly occur to the slaves 
who turn their faces to Allah and the people of travel among 
the murlds before they become firm in certainty and power 
and firm establishment. That is because the people of 
heedlessness and evil answer Shay tan in their great wrong 
actions, oppositions and following appetites. Shaytan 
has no need to call them to management. Had he called them 
to it, they would have answered with haste. It is not the 
strongest of his means in them. He brings that to the people 
of obedience and the ones who turn to Allah, since he cannot 
come to them by other than that. How many a one with a wird 
he turns from his wird or from presence with Allah ta'ala 
and in which there is the worry of management and reflection 
on the best Interests of his self. Many a one with a wird 
has weakened by Shaytan. He cast to him the intrigues of 
management so that the purity of his moment would be mode 
turbid because he is envious. As for the envious, he envies 
you mast of all when moments are pure for you and when states 
are good for you. 

Then the whisperings of management hold back everyone in 
respect to his state, whoever manages in acquiring enough 
for today or tomorrow, its remedy is that he know that Allah 
ta'ala has guaranteed his provision for him by His word, 
may He be exalted, "No creature is there crawling on the 
earth, but that its provison rests on Allah." Elaboration 
will come concerning provision after this in a separate 
chapter, Allah willing. Whoever manages in repelling the 
harm of the enemy over whom he has no power let him know 



that the forelock of the one he fear s is in the hand of 
Allah, may He be exalted, and he only does what Allah makes 
him do. Let him remember His word, may He be exalted, "Who- 
ever relies on Allah, He is enough for him," (39:36) and His 
word, may He be exalted, "Will not Allah be enough for His 
slave, hhough they frighten you with those apart from Him?" 
He said, may He be exalted, "those to whom people said, 
'the people have gathered against, you therefore fear them.' 
But it increased their in iman, and they said, 'Allah Is 
enough: for us, an excellent Guardian is He.' So they 
returned with blessing and abundance from Allah, untouched 
by evil. They followed the pleasure of Allah, and Allah 
has abundant blessing." (3:172) Give bar with the hearing 
of your heart to His word, may He be exalted, "When you fear 
for him, cast him into the sea, and do not fear nor sorrow." 

Know that it is more fitting to take refuge with Allah, 
may He be exalted. He granted protection with His word, 
may He be exalted, "He is protecting and Himself ur.-protected. 
It is better to seek preservation with Him. He preserves 
by His word, may He be exalted, "Allah is the best of 
preservers and He is the most Merciful of the Merciful." If 
management is for the sake of debts to be paid, which have 
not been fulfilled and whose creditors have no patience, 
know that the One who makes some of His giving flow on you 
by His lutf is the One who will make fulfillment flow on 
you by His lutf. Is ihsan repaid by other than lhsan? Shame 
to the slave who is made calm by what he has in his hand 
and is not calm about what is in the hand of Allah, may He 
be exalted, for him. 



If management is for the sake of a family, lest he leave then 
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after him without any support, know that the One who will 
support them after your death is the One who supports them 
while you are present and absent during your life. Listen 
to what the Messenger of Allah, may Allah bless hi« and 
grant him peace, said, "O Allah! You are the Companion in 
the journey and the khalif in the family." That which you 
hope for before you is what He hopes for behind you. Listen 
to the statement of one of them, "I have turned my face to 
Him who is the khalif in the family. Their state is not 
hidden from Him for an hour. His abundance is wider than 
my abundance, and Allah is more merciful to them than me." 
Therefore do not concern yourself with one who is in the 
care of other- than-you . If your management and concern is 
for the sake of an illness which has visited you, and you 
fear that its hours will be long and moments extended, know 
that afflictions and illnesses have liv es. An animal only 
dies at the end of Its life. In the same way, an affliction 
does not end until Its time is ended. Remember His word, 
may He be exalted, "When their term comes, they do not put 
it off an hour nor advance it." 

There was a son of one of the Shaykhs. His father died and 
the son remained after him. The aid of the moment was with- 
held from hlro. His father had friends who had gone to Iraq 

He reflected about which of his father's friends he should 
go to. Then he gathered his resolution and set out for the 
most notable of them among people. When he stood before him, 
the man honoured him and dignified his position. Then he said. 
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-O Sayyidi: and son of Sayyidi: what is it that has brought 
you-" He said, "The means of this world have stopped for 
me, so I want you to speak to the amir of the city for me. 
Perhaps he will appoint me to one of his districts, so that 
my state will precede in it." The Shaykh booed his head for 
a long time, and then lifted it taxh and said, "It is not 
in my power to turn the beginning of the night into dawn. 
What till I be in relation to you when you undertake the 
jurisdiction of the two Iraqs?" The son of that Shaykh left 
him inipi in rage since he did not understand what the good 
man had said to him. It happened that the khalif sought 
someone to teach his son. He was pointed out and it was said, 
"he is the son of so-and-so.' He was fetched to teach the 
son of the Khalif for the normal period of instruction, and 
stayed with him after than until forty years had passed. 
The Khalif died, and the son whom he had taught became Khalif. 
He appointed him to judge the two Iraqs. 

If reflection and management is for the sake of a wife or 
a female slave lest you lose her because she Is agreeable 
In your states and undertakes the cares of your occupations, 
know that the abundance of the One who makes her flow to 
you, is not depleted and His ihsan is not cut off. He has 
power to gifie you from His favour what will increase beauty 
and gnosis for what you have lost. Do not be among the 
ignorant. The aspects of management are not numbered in its 
instants. There is no way to fully examine Its aspects 
and instants. There is no way to fully examine its aspects 
and instants. We do not indicate them and their ennuraeration 
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does not exist. When Allah gave you understanding. He Informed 
you how to ac t . 

WARNING AND INFORMATION Know that management is from the 
self because the veil exists in it. Had the heart been free 
of its proximity and protected from its conversations, the 
callers of management would not have come knocking. I 
heard our Shaykh Abu' 1- 'Abbas al-Mursi, may Allah be pleased 
with him, say, "When Allah, glory be to Him and may He be 
exalted, created the earth on the water, it was agitated, so 
He fastened it with the mountains." He said, "He fastened 
it with the mountains. In the same way, when He created the 
self, it was agitated, so He fastened it with the mountains 
of the intellect." Here ends the statement of Abu' l-'Abbas , 
may Allah be pleased with him. 

Whenever a slave has abundance of intellect while lis light 
is enlarged, the Sakina descends on him from his Lord. His 
nafs is then calmed from agitation. It trusts in the Guardian 
of means. It is content, i.e. mute, silent to the judgement 
of Allah, affirming His decrees, helped xk by His support 
and lights, outside of managroent ana contending with decrees, 
submitting to its Master by its knowledge that He sees it. 
"Is it not not enough as to your Lord, that He is witness 
over everything." It deserves that it be said to it, 
"0 self at peace, return to your Lord, pleased, well-pleasing, 
and enter among My slaves and enter My Garden." 

There are in this ayat immense privileges and the virtues of 
this self at peace are weighty. The first Is that there are 
three selves: insinuating, reproachful, and at peace. Allah, 
glory be to Him and may He be exalted, did not turn to any 
of the three selves except the self at peace. He said on 
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the insinuating "the self commands to evil," and on the 
reproachful, "No, I swear by the reproachful self." He 
turned to this one wirh speech and said, "O self at peace, 
return..." The second is His giving it a kunya. A kunya 
in Arabic is exaltation in speech and glory with those of 
intellect. The third is His praising it with being at 
peace. He praises it with submission to Him and trust in 
Him. The fourth is His description of tikis self as being 
at peace. The one at peace is the one who is low on the 
earth. When it is low with its humility and contrition, 
its Master praises it by manifesting its glory by his word, 
may Allah bless him and arant him peace, "Whoever is humble 
to Allah, Allah raises him." 

The fifth is His word, may He be exalted, "Return to your 
Lord, pleased and well-pleasing." In it there is an indi- 
catbon that it is not permitted to the insinuating and 
reproachful self to return to Allah ta'ala with the return 
of esteem. However, the self at peace has that because of 
what it has of being at peace. It is said to it, "Return 
to your Lord, pleased, well-pleasing. We have given you 
permission to enter Our presence and to remain in Our 
Gardens." That stimulates the slave to the station of being 
at peace. None reaches it except by submission to Allah 
ta'ala and lack of managing with Him. The sixth is His 
word, "Return to your Lord." He did not say, "to the Lord" 
or to "Allah". It indicates that returning to Him Is in 
respect to the lutf of His rububiya, not to the force of 
His divinity. That puts it at ease, and it is tender, 
ennobling, and full of love. 
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The seventh is His word "pleased" i.e. with Allah in this 
world with His judgement, and in the next world with His 
generous ity and kindness. That informs the slave that he 
will only acquire he turn to Allah by being at peace with 
Allah and by rida with Allah. If not, he will not acquire 
it. That indicates that he does not become well-pleasing 
with Allah in the next world until he is pleased with him 
in this world. If you say this ayat demands that rlda from 
Allah be the result of rida from the slave, the other ayat 
indicates that rida from the slave is the result of rida 
from Allah with him, and know that each ayat has what it 
affirms. That is quite evident In joining the two ayats. 
That is because Re said, may He be exalted, "Allah Is 
pleased with them, and they are pleased with Him." it 
indicates that Its structure is that the rida of the slave 
is the result of rida from Allah. Reality demands that 
because had He not been pleased with them at first, they 
would not have been pleased with Him later. The other ayat 
indicates that whoever is pleased with Allah in this world 
is well-p±uutfx pleasing with Him in the next. That is cle 
without a doubt in it. 

The eighth Is His word, may He be exalted, "well-pleaslng. " 
That is real praise for this self-at-peace. It is the most 
glorious of praises and attributes. Have you not heard His 
word, may He be exalted, "the pleasure of Allah is greater- 
after He dewcribed the bliss of the people of the Garden- 
That is, the pleasure from Allah with them in it is greater 
than the bliss that they are in. The ninth is His word, may 
He be exalted, "enter among His slaves". In it is good 
news for the self-at-eace when it is called and addressed to 



enter among His slaves. What slaves ace these? They are 
the slaves of election and help, not the slaves of kingdom 
and force. They are the slaves about whom Allah has said, 
"except those slaves among then who are sincere, and not 
the slaves of others." (38:83) He said about them, "Whoever 
is in the heavens and the earth comes to the Merciful as 
a slave." The joy of this self at peace in His word, -Enter 
among My slaves- is greater than their joy in His word, may 
He be exalted, "And enter My Garden- because the first 
relationship Is to Him, may He be exalted, and the second 
relationship is to His Garden. The tenth is His word, 
may He be exalted, "enter My Garden". It indicates 
that these attributes by whl«h the self at peace is described 
are those which make It deserve to be invited to enter 
among His slaves and to enter His Garden, the garden of 
obedience In this world, and the well-px» known garden in 
the next world. Allah knows best. 

USEFUL LESSON This ayat contains two descriptions. Each of 
them indicates the destruction of the rules of management. 
That is because He, glory be to Him and may He be exalted, 
described this self to which He gave these properties which 
we mentioned xk with attributes among which are being at 
peace and rida. They only exist with the dropping of 
management since the self is not at peace until it abandons 
management with Allah ta'ala and trust to His good management 
of it because when it is pleased with Allah, it submits to 
Him and obeys His judgement. It willingly obeys Ris command. 
It is at peace by His rububiya and remains with reliance on 
His divinity. There is no agitation since what He gave It 
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of the light of the intellect establishes it. It has no 
movement. It is tranquil before His judgements and entrusts 
Itself to Him in His leaving undone and performing. 

USEFUL LESSON Know that the secret of the creation of manage- 
ment and choice is the manifestation of the force cf the 
Conquerer. That is because He, glory be to Him and may He 
be exalted, wants to Inform the slaves of His force. He 
created management and choice in them. Then He made room 
for them by the veils so that it would make them firm since 
Mwyxlwx had they been in encounter and eye-witnessing they 
would not have been able to manage and choose even as the 
Higher Assembly cannot do that, when the slaves manage and 
choose. He turns with force ho manage and choose fcr them. 
Their bases are shaken and their structures are destroyed. 
When He acquaints the slaves with the force of what He wills, 
they know that /He is tbe Conquerer above His slaves". He 
did not create will in you that you should possess will, 
but for His will to invalidate your will. You know then 
that you have no will. Simir.arly, He did not put management 
in you that it be constantly in you. He put it in you that 
you manage and He manage. What He manages is not what you 
manage. For that reason, it was said to one of them, -By 
what do you recognise Allah?" He said, "By lack of reso- 
lutions." 

SECTION We promised a chapter devoted to management in res- 
pect to provision. Most of the management which comes into 
the hearts is for its psuiilx sake. Know that when the 
hearts are free of management ihui about provision it is 



a great favour. The only ones free of it are the fortunate, 
those who affirm Allah In good trust. Their hearts are at 
peace in Him, and they have realised reliance on Hira. One 
of the Shaykhs said, "Aware me tho matter of provision, and 
do not worry about the rest of the stations." One of the 
shaykhs said, "The strongest of concerns are the concerns 
of necessity." The clarification of what this Shaykh said 
is tha t Allan ta'ala created this Adamic one in need of 
help to hold his structure and to extend his power because 
of what he has in him of natural heat which dissolves the 
parts Of his body. The food is cooked by the intestines. 
It takes its essence, and it becomes part of his body after 
the natural heat is dissolved from it. Had Allah, may He 
be exalted, willed, the existence of the Adamic would have 
been independent of sensory help and eating food. However, 
He — glory be to Him and may He be exaltee, wanted to mani- 
fest the need of the animal for foods and its compulsion to 
that. He wanted to manifest His independence — glory be to 
Him and may He be exalted — from what the animal needs . 
For that reason. He said, glory be to Him and may He be 
exalted, "Say: Shall I take to myself as a protector other 
than Allah, the Originator of the heavens and of the earth. 
He who feeds and is not fed?" (6:19) 

He, glory be to Him and may He be exalted, is praised with 
two attributes. One is that He feeds others because all 
slaves take from His ihsan and eat from His provision and 
favour. The other is that He is not fed because He is 
pure above need of food. He is the Eamad. The Saraad is 
the one who is not fed. 

Allah, glory be to Him, specified that the animal has need 
of food more than all other existents because He, glory be 
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to Him and may He be exalted, gave the animal some of His 
attributes. Had He left it without need, it would make 
claims or claims would have been made for it. Allah, glory 
be to Him and may He be exalted — and He is the Wise, the 
Aware — wanted to make It need food, drink, clothes, etc., 
and that the repetition of need from him would be a cause 
for silence allegation from it or for it. 

OSEFUL LESSON Know that Allah, may He be exalted, wanted to 
give need to this species which is animal, be it Adamic or 
Otherwise, etiher to recognise Him or to acknowledge Him. 
Do you not see that need is a gate to Allah and a reason for 
reaching Him? Have you not heard His word, may He be 
exalted, "0 People! You are the poor to Allah, and Allah 
is the Rich, the Praiseworthy"? He made poverty to Allah 
a reason which leads to reaching Him and being with Him. 
Perhaps here you will understand his word, may Allah bless 
him and grant him peace, "Whoever recognises himself rec- 
ggnises his Lord," i.e., whoever recognises his self by 
its need, poverty, abasement, loss, and wretchedness, rec- 
ognises his Lord by His might, power, generosity, and ihsan, 
etc. of the attributes of perfection, especially this Adamic 
species. Allah, glory be to Him and may He be exalted, 
repeats in him the causes of need and makes varieties of 
loss recur in him because he needs good sustenance and 
place of return; Understand here His word, may He be exalted, 
"We created man in trouble," i.e. from this world and the 
next. Because of his nobility with Allah, He repeats the 
causes of need in him. Have you not seen that the varieties 



of animals are rich in their wools, fur, and hair and do 
not need to wear blankets, and rich with their folds and 
nests and do not need to take a house to live in? 

ANOTHER USEFUL LESSON is that He, glory be to Him and may 
He be exalted, wanted to be thanked. For that reason. He 
brought loss to the slaves and undertook to remove it in 
order that they should undertake to be grateful to Him, and 
that they should acknowledge His lhsan and kindness. Allah 
ta'ala said, "Eat from your Lord's provision and give thanks 
to Him! A good land, and a forgiving Lord." 

ANOTHER USEFUL LESSON is that He, may He be exalted, wanted 
to open to His slaves the door of conversation . Whenever 
they need food and blessings, they turn to Him to remove 
their cares. They are honoured with secret conversation 
with Him, and they are given some of His gifts. Had not 
need driven them to conversation. He would not make it 
understood to the intellects of the commonality of the 
slaves. Had it not been for need, only the intellects of 
the people of love would have sought to open its door. 
The arrival of loss becomes a reasor. for conversation, and 
conversation is a great honour and a position of esteem. 
Do you not see that Allah, glory be to Him and may He be 
exalted, told us about Husa, peace be upon him, in His 
world, glory be to Him and may He be exalted, "He drew 
water for them, then he turned away to the shadow and he 
said, *0 my Lord, surely I have need of whatever good 
You will have sent down upon me'." 

*Ali, may Allah be pleased with him, said, "By Allah, he 
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only sought bread to eat, and it was green with herbs. You 
could have seen the transparent underskin of his belly be- 
cause of his emaciation.- so then look — may Allah have 
mercy on you — at how he asked that of his Lord since he 
knew that none except Him owns anything. Similarly, the 
iro'min must be like that. Be asks Allah ta'ala Cor what is 
great and little even to the extent that one of them said, 
"I ask Allah in my prayer eve:i for the salt of my doubti." 
He did not hinder you, O mu'rain. from seeking what you need 
from Allah, even as small as that. If you do not ask Him 
in small things, you will not find a lord other than Him 
to give you that. The goal, even if it is small, becomes 
great because He opens the gate of conversation. Shaykh 
ftkKXKxx Abu'l-Hasan, may Allah have mercy on him, said, "Do 
not make your concern in your du'a obtaining the fulfillment 
of your need: you will be veiled from your Lord. Let your 
concern be conversation with your Master!" There are use- 
ful lessons in this ayat. 

The first is that the mu'min seek both the great and small 
from his Lord. Wis mentioned this above. The second is that 
he, may Allah bless him and grant him peace, called while he 
held tc the name of rububiya since it is appropriate in this 
place because the Lord is the one who makes you grow by His 
lhsan and feeds you by His favour. In that is earnest en- 
treating of H±sxMflshixMuttBixx his Master since he calls 
Him by the name of rububiya and he is not cut off from its 
habits nor are its benefits withheld. The third is His 
word, "I have need of whatever good You will have sent down 
on bw." He did not say, "1 am in need of good." In that 
is the useful point that had he said, "I am in need of good" 
or "of Your good" it vmld not imply that He sends down His 
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provision and does not neglect his affair. Therefore, he 
said, "I ant in need of whatever good You will have sent 
down on me" to prove that He trusts in Allah, knowing that 
He will not forget him. It is as if he says, "0 Lord, 
1 know that You do not neglect my affair nor the affair of 
anything which You created, and You sent down my provision, 
so give to roe what Yon sent down to me how You will in what 
You will, encircled with Your ihsan, connected to Your favour." 

There are two useful points i^i that, the benefit of quest and 
the benefit of confession that Allah, glory be to Him and 
may Be be exalted, sends down His provision, but He makes 
its moment, cause, and medium obscure so that the slave 
might be agitated. The answer is with agitation by His word, 
may He be exalted, "He who answers the agitated when he calls 
unto Him." (27:62) Had the cause, moment, and mediums 
been specified, the slave -would not have the agitation which 
exists in its obscurity. Glory be to Allah, the Wise, 
the Powerful, the Knowing! 

The fourth useful lesson is that the ayat indicates that 
Seeking from Allah ta'ala is not contrary to the station of 
slaveness because Musa, peace be upon him, had perfection 
in the station of slaveness. After that, he sought from 
Allah. It indicates that the station of slaveness is not 
incompatible with quest. If you said, "If the station of 
slaveness is not incompaitble with quest, how is it that 
Ibrahim, the Khalil of Allah, may Allah biess him and grant 
him peace, did not ask when he was cast into the catapault 
and Jibril, peace be upon him, appeared to him and said. 



"Do you have a need?" He said, "As for you, no. As for 
Allah, yes." He said, "Ask Him." He said, "His knowledge 
of my state Is enough for me from my asking." So He was 
contented with Allah's knowledge of him above manifesting 
request. The answer is that the prophets, may the blessings 
of Allah be upon then, behave in each abode by what they 
understand from Allah is appropriate to it. Ibrahim, 
peace be upon him, understood that what was wanted from him 
in that place was lack of manifesting request and being con- 
tent with knowledge. He was by what he understood from his 
Lord. This was because Allah, glory be to Him, wanted to 
manifest his secret and His concern for him to the Higher 
Assembly who, when He said to them, "I am setting ir! the earth 
a khalif," said "What, will you set therein one who will 
do corruption and shed blood while we glorify Your praise 
and proclaim You Pure?" He said, "I know what you do not 
know", i Allah, glory be to Him, wanted to manifest the 
secret of His word "I know what you do not know" the day 
that Ibrahim, peace be upon him, was cast Into the catapault. 
It is «i» as if He were saying, "O you who said, "Will you 
set therein one who will do corruption in it," how do you 
see My Khalil? You see what he is in in the earth of the 
work of the people of corruption like Nirarod and thos who 
are like him among the people of corruption. What do you 
see of what Is in it of the p*p people of Tightness and 
guidance like Ibrahim, peace be upon him and whoever follows 
him among the people of love?" 

As for Musa, may the blessing of Allah be upon him, he knew 
that Allah, may He be exalted, wanted him to manifest loss 



-ii3- 



and to manifest the tongue of asking at that moment. Be 
undertook what his moment demanded. He is the Master of 
each aspect. All is based on a clear sign, guidance, 
success from Allah and preservation. The fifth useful 
lesson from tlis ayat may be seen by looking at the request 
of Musa, peace be upon him for provision from his Lord. 
He did not turn to Him with the request, rather he confessed 
the attrbate of poverty and loss before Allah, and he tes- 
tified to His richness, glory be to Him and may He be 
exalted, because when he acknowledged his poverty and loss, 
he acknowledged his Lord's richness and fullness. This 
is part of the expansion of conversation and it is much. 
Sometimes He makes you sit on the carpet of loss, so you 
call Him, "O Rich!" Sometimes you are on the carpet of 
abasement and you call Him "0 Mighty!" Sometimes you are 
on the carpet of incapacity and you call Him "0 Strong!" 
It is like that with the rest of the names. Musa, peace 
be upon him, acknowledged loss and poverty to Allah ta'ala 
and his need, and the allusion may be to mentioning the 
Master's attributes of His existence and divine unity. It 
has come like that in hadith, "The best of my du'a and the 
du'a of the prophets before me is la ilaha illa'llah 
alone, with no associate." He made praise of Allah ta'ala 
du'a because the praise of the Master, contains the rich- 
ness of the attributes of His perfection which point to 
His abundance and favour, as the poet said: 

Noble, neither morning nor evening changes Him 

from noble character 
When man praises Him one day, it is enough simply 

to allude to Him to praise Him. 

Allah ta'ala said relating about Yunus, peace be upon him. 
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"He called out in the darknesses, 'There is no god but You. 
Glory be to You: 1 have been among the wrong-doers." Then 
He said, glory be to Him and may He be exalted, relating 
about himself. "So We answered him and rescued hi* from 
grief, even so do We rescue the mu'minun." Yunus, peace 
be upon him, did not seek openly, but when he praised his 
Lord, may He be magnified and exalted, and confessed 
before Him, he manifested need of Him. Allah ta'ala made 
that a request. The sixth useful point in the ayat is that 
part of its due is that it be tm more fitting that Husa, 
peace be upon him. He did not ask wage from them nor demand 
recompense from them. He got them water and turned to 
his Lord and sought from Him, not them. He sought from his 
Master who gives whatever He is asked for. The sufi is 
the one who pays in full from his self, and does not give 
it its full. We have poetry on this meaning: 

Do not be occupied with censure one day for men, 

you will lose your moment, and time is short 
The sign that you censure them when you are truthful 
i is that the decreed brings conrntands 

They do not pay in full Allah's due. Do you want 

satisfaction while you are contemptible? 
Witness their rights over you and perform them. 

Seek full payment from your self to them 

while you are patient. 
When you act, witness with your eye He who is Knowing 

and Aware of hidden things. 

Husa, peace be upon him, paid in full from himself, and did 
not give fulfillment to it. He has the most perfect recom- 
pense with Allah. He — glory be to Him — advanced him in 
this world over what He stored up for him in the Next world. 
He joined him to one of the two girls and made him his son-in- 
law to His prophet Shu'ayb, peace be upon him, and made hira 
close to him until the time of his message came. Put your 
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behaviour only with Allah ta'ala, O slave! You will be 
among those who profit, and He will honour you with what 
He honours the certain slaves. 

Seventh, look at His word, glory be to Him and may He be 
exalted, "He drew water for them, and then he turned to 
the shadow." In that is a proof that it Is permitted to 
the mu'rain to prefer the shadows over forenoons, and cold 
water over warm, and the easier of two paths over the 
steepest and thorniest. That does not bring them out of 
doing-without . Have you not seen that Allah, glory be to 
Hira and may He be exalted, related about Musa, peace be upon 
him, that he turned to the shadows. I.e. intended to do 
it and went to it. If you say, it has come about one of 
them that he came to him and found that the sun had extended 
on his jug fro» which he drank and he was told that and he 
said, "When I put it down,- there was no sun, and 1 am 
ashamed to walk for the portion of my self." Know — may 
Allah have mercy on you — that this is the state of the 
slave who demands sincerity from himself and forbids it 
what it fancies lest he be distracted by that and neglect 
his Master. Had his station been complete, he would have 
removed the water from the sun, intending by that to undertake 
the right of his self which Alien ta'ala commanded hi» to under- 
take, not to acquire his portion, but to establish the 
right of his Lord in himself. 

He glory be to Hira and may He be exalted, said, "Allah 
wants ease for you and does not want hardbhip for you." 
He said, may He be exalted, "Allah wants to lighten you 
and man is created weak." For that reason, trhe fuqaha' 
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say that when one makes a vow to walk to Makka barefooted 
may Allah honour it, it is permitted to put on sandals, 
and not cling to barefootedness because the Shari'a does 
not lunxxa particularly desire the hardship of the slaves. 
The shara'l did not bring the prohibition of pleasures 
for the slaves. How could it be, when pleasures are created 
for their sake? Ar-Rabi' ibn Ziyad al-Harithi said to 'Alt, 
may Allah be pleased with him, "Help me against my brother 
■Aslm." He said, "What Is on your mind)" He said, "He 
wears the 'aba," i.e. reclusion. 'All, may Allah be pleased 
with him, said "Bring him to me." He brought hlra, and he 
wrapped up in an aba, and robed with another. His head and 
beard were unkempt. He frowned at him and said, "Hoe to you. 
Are you not ashamed for your family? Do you not have mercy 
on your son? Do you think that Allah ta'aaa would permit 
good things for you and then dislike that you obtain any of 
them? You are of very little importance to Allah. Have you 
not heard Allah ta'ala say in His Book: "He set down the 
earth for men.... from them come forth the pearl and the 
coral.'" Do you think that Allah would permit this to the 
slaves except that they spend it and praise Allah for It? 
He rewards them. Your spending the blessings of Allah by 
action is good from Him by divine text." 'Asim said, 
"Why are you concerned about the coarseness of your food and 
the coarseness of your clothes?" He said, "Hoe to you! Allah 
made it obligatory for the imams of the Real to value them- 
selves by those who are weak." It It is clear to you from 
■Ali, may Allah be pleased with him, that Allah, may He 



-117- 



be exalted, did not demand that the slave not obtain pleasures 
He demanded gratitude from them when they obtain them. He 
said, may He be exalted, "Eat of the provision of your Lord 
and give thanks to Him." He said, "0 you who believe! Eat 
of the good things of what We have provided you and thank 
Allah." He said, "0 Messengers! Eat of the good things 
and do good deeds." He did not say, "Do not eat." He 
said, "Eat and do." If you said, the good things in the 
two ayats refer to the halal since it is goc-d in respect 
to the Shari'a, know that what is meant by cood things 
may be the halal because it is good since it is not con- 
nected to wrong action, the censurable, or veils. What 
is meant by good things may be the pleasures of foods, and 
It may mean the secret of their permissibility and the command 
to eat them that he find their obtalnment by their pleasures. 
Then his himma will be moved to gratitude. He will under- 
take the existence of service and preserve the right of 
respect. 

Shaykh Abu'l-Hasan, may Allah have mercy on him, said, 
"My Shaykh said to me: "0 my son! Cold water! When the 
slave drinks warm water, he says, "Praise be to Allah' 
because of his dryness. When he drinks cold water, he says, 
'Praise be to Allah * with each limb in him answering 'Praise 
be to Allah.'" Then he said, "As for the one who came on 
him, he found that the sun had stretched onto his jug. He 
was told about it, "Why don't you remove it?" He said, "When 
I set it down, there was no sun. I am ashamed to walk to 
walk for the portion of my self." He has a state which is 
not followed." 
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I NCL I NAT I ON Our words have preceded about the secret of 
the needs of animals and of this Adamic species, especially, 
the need for food to help them. Now we will discuss Allah's 
guarantee, may He be exalted, of this food, and His under- 
taking to bring it. Know that when Allah ta'ala made the 
animal in need of aid to help it and food to preserve its 
existence — and these two species are jinn and men in 
creation — it was in that that Allah, may He be exalted 
commanded them to His 'ibada and made them seek His obedience 
and agreement. He said, may He be exalted, -I only created 
jinn and men to serve Me, and I do not want provision from 
them, "and I do not want them to feed Me. Allah is the Provider, 
with clear power. He, may He be exalted, makes it clear 
that He created these two sorts for His 'ibada, i.e. to com- 
mand them to it as you say to your slave, "I only tautkhk 
bought you, 0 slave, to serve me- i.e. I command you to 
serve, so do it. The slave may be contrary, refusing, 
yet your purchasing was not for that. It was that he under- 
take your requirements and fulfill your needs. The people 
of the mu'taiila apply the ayat to its literal side and say 
that Allah created them for obedience, xufr, and rebellion 
before themselves. We nullified this school earlier. 

In the clarification of the secret of creation and bringing 
into existence there is a notice for the slaves and a warning 
for what they were created so that they might not be ignorant 

of what Allah ta'ala wants of them and so go astray from 
the path of guidance and ignore talcing care. It has come 
that four of the angels echo each other each day. One of 
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them says: "Would that this creation were not created." 
Another says, "Would that when they were created, they knew 
why they were created 1" Another says, "Mould that when 
ttfcey knew why there were created, they had acted by what 
they knewl" The fourth says, "Would that when they did 
not act by what they knew, that they had reflected on what 
they had done!" It 

Allah, glory be to Hiral made It clear that Re did not create 
the slaves for themselves. He created them to serve Hint 
and unify Him. You do not buy a slave to serve himself. 
Ifou buy him to be a servant to you. This ayat is a proof 
against the slave being occupied with the portion of him- 
self, distracted from the right of his Lord, and distracted 
by his. passion from the obedience of his Master. For that 
reason, when Ibrahim ibn Adham, may Allah have mercy on 
him, went out hunting he heard an invisible voice addres- 
sing him from his saddlebow, and it was the cause of his 
tawba, "0 Ibrahim! Is this what you were created for or 
commanded?" Then he heard a second voice, "0 Ibrahim, you 
were not created for chls nor commanded to itl" 

The faqih is the one who understands the secret of coraing- 

into-existence and who acts by it. This is real fiqh. 

Whoever is given it, is given a great favour. Malik may 

Allah have mercy on him, said about it, "Fiqh is a light 

which Allah puts in the heart." I heard our Shaykh Abu' 1-' Abbas , 

may Allah have mercy on him, say: "The faqih is the one 

who casts the veils from the eyes of his heart." whoever 

understands from Allah that the secret of bringing-into-existence 

is that He only brought him into existence for His obedience 

and He only created him for His service, this fiqh from 
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him is a reason for his doing- without in this world and turning 
to the next and ignoring the portion of his self and being 
occupied with the rights of his Master, reflecting on the 
return, undertaking preparation so that one of them said, 
"Had it been said to me: 'you will die" I would not be found 
prepared." One of them said that his mother said to him, 
■0 my son Halik! Do not eat bread." He said, "Between the 
chewing of bread and eating crumbs is the recitation of 50 
ayats : " 

These are people whose intellects forget this world. They 
fear and wait for the dismay of the place from which one will 
look down and the terrors of the Day of Rising and meeting 
the compellor of the heavens and the earth. That makes them 
absent to being awake to the pleasures of this world and 
inclining to its diversion. One of the gnostics said, "1 
came In to one of the Shaykhs in Morocco in his house. 1 
stood up to get some water for wudu. The Shaykh stood to 
fill it for me. He refused that anyone except he fill it. 
He took the end of the rope in his hand. In his house, 
there was an olive tree beside the well which spread over 
the house. I said, 'O Sayyidil Why do you n*t tie the 
end of this rope to this tree?* He said, 'Do I have a tree 
in this house? For twenty hears I have not known that 
there was a tree in the house:" May Allah have mercy on 
you: Open your hearing to this tale and its like. You 
will know that Allah has slaves who are occupied with Him, 
distracted from everything, and nothing distracts them 
from Him. Their intellects are dazzled by His vastness 
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and their selves baffled by His awe. His love and affection 
is firmly embedded in their secrets. May Allah make us 
among them and not bring us out of them: 

The like of this story is that there was a certain wall in 
Upper Egypt at a mosque. Someone who served him asked if 
he could take a palm-branch from one of two camels which 
were in the mosque. He gave him permission. He said, 
"0 Sayyidi, from which of them should 1 take it? The yellow, 
or the red?* He said, I have been in this mosque for forty 
years, add I do not know yellow from red." It is related 
about one of them that his sons mxm passed by him in his 
house. He said, "who are these children and whose are they?" 
It was said to him, "your children." He did not recog- 
nise them until he was made acquainted with them because of 
his occupation with Allah ta'ala. One of the Shaykhs said 
about his sons when he saw them, "These are orphans and yet 
their father is alive." Elaboration on this glowing thing 
would, bring us out of the intention of this book. 

INCLINATION when He said, may He be exalted, "I only creatted 
jinn and men to serve Me", He, glory be to Him and may He 
be exalted, knew that they have human things which demand 
that they fulfill them. They adulterate their sincerity of 
turning to slaveness. He guaranteed provision for them so 
that they would not be separated from His service and so 
that they are not occupied with seeking it and distracted 
from His 'ibada. He said, "I do not want provision from 
them", i.e. I do not want from them that they provide for 



-121- 



themselves. I give them enough of that by My good capability 
and My guarantee. I do not want that they feed Me because 
I an the Samad, the Strong, who is not fed. For that reason. 
He followed it by His word, may He be exalted, "Allah is the 
Provider with firm power," i.e. I do not want them to provide 
for themselves because I am their Provider. I do not want 
them to feed Me beeause I have power. Whoever has power in 
His essence is rich above feeding or being fed. This ayat 
contains a guarantee of their provisions for the slaves by 
His word, may He be exalted, "He is the Provider". The 
rau'minun are obliged to unify Him in His provision and not 
to relate anything of favour to His creation and not to 
relate that to their means. They dc not ascribe Him to 
their acquisition. 

The transmitter said, "In the morning the Messenger of Allah 
was in the gleams of the sky left from the night. He said, 
"Do you know what your Lord said? 1 We said, 'No, O Messen- 
ger of Allah. 1 He said, -your Lord said, in the morning 
My slave is mu'min to Me and kafir to Me. Whoever says, 
"Our rain is by Allah's favour and His mercy", that one is 
a mu'min of me and denies the stars. As for the one who 
3ays "Our rain is by the growth of clouds or by such and 
such a star, "that one denies Me and is mu'min in the stars.'" 
There is a vast useful lesson for the mu'minun and a clear 
insight in this hadith for these who are certain and in- 
struction of adab with the Lord of the worlds. Perhaps 
this hadith forbids you to turn to knowledge of the stars 
and their conjunctions, and forbids you to claim their 
e±istence and their effects, 0 mu'min: Know that Allah 
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ta'ala has a decree in you which He must perform and a 
judgement which must be manifested. There is no use in 
spying on the knowledge of the Knower of the Unseen worlds. 
He — glory be to Him — forbade us to spy on His slaves. 
He said, "Do not spy." How then can we spy on His Unseen 
worlds? How excellent is the one who said: 

An astrologer .reports about me that I deny what 

the stars decree 
Know that that may be and what was the necessary 

decree of the Controlling One. 

USEFUL POINT Know that this form occurs in the structure 
'fa^al' which demands exaggeration is what it addresses. 
Razzaq is more far-reaching than Kaziq because fa"al 

in the area of exaggeration is more far-reaching than fa'il. 
This exaggeration can be by the multiplication of the 
sources of those proveded for , and it may be by the multi- 
plicity of provision. Both might be meant together. Know 
that the proof of the meaning intended by it is that praise 
by the attribue is more intensive than Indicating it by 
act. You say: Zayd is a good-doer. It is more far-reaching 
than saying "Hayd does good or did good'. That is because 
the attribute indicates constancy and the quality of being 
firmly. The root of verbs is that renewal and borrowing 
Set them down. For that reason. His word, may He be exalted, 
"Allah is the Provider" is more intensive than His word, "It 
Is Allah who provides." Had he said, "Allah is He who provides," 
only the affirmation of provision to Him wo-jld be mentioned 
and the ennumeration of that in Him would not be mentioned. 
When He said, "Allah is the Provider," that gives notice of 
the ennumeration of provision in Him. When He said, "Allah 
Is the Provider," it is as if He said, "There is no Provider 
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except Allah." 

The second ay at concerning provision is His word, nay He 
be exalted: "rt is Allah who created you, then provided 
for you, then He will make you die, and then He will bring 
you to life." This noble ayat contains two benefits. The 
first is that creation and provision are connected, i.e. when 
you submit to Allah that He is the Creator without any claim 
from you to creator-ness with Him, in the same way, submit 
to Him that He is the Provider and do not claim that with 
Him. As He is alone in you with creation and bringlng- 
into-existence, so He is alone with provision and aid. 
Joining them is a remonstrance against the slaves and it for- 
bids them to see His provision from other-than-Him and his 
ihsan from His creation. As He, may He be exalted, created 
without medium or causes, similarly. He is the Provider 
without His provision depending on medium or the existence 
of cause. The second useful lesson from this ayat is that 
He, may He be exalted, reported His word, "He is Allah who 
created you, then provided for you." The matter of provision 
has passed and its command is performed. Determlneation does 
not have a matter in it which is rerewed at times and did 
not follow with the succession of times. Its manifestation 
is renewed, not its constancy. 

Provision is applied to two divisions: to that whose deter- 
mination has preceded in Pre-time, and to what is manifested 
after the slave's appearance. The ayat has two aspects. If 
what is meant is that which decrees have preceded, then it 
is by the organisation of reports. If what is meant is the 
provision of the manifestation, it is a warning for consid- 
eration. The secret of the ayat which preceded in respect 
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to it is the affirmation of divinity to Allah as if He says, 
"O you who worship other- than -A 1 1 ah : It is Allah who 
created you, then provided for you, then will make you die, 
and then He will bring you to life! Do you find these at- 
tributes for another? Or can they belong to another of 
His creation? Whoever alone has them, one must admit to 
His divinity and unify Him in His rububiya: " For that reason. 
He said after that, "Is there any of your associates who 
does any of that? Glory be to Him! High be He exalted 
above that they associate!" 

The third ayat in provision is His word, may He be exalted: 
"And command your people to the prayer and persevere in it. 
We do not aslt fax you for provision. We provide for you, 
and the end belongs to kmiataqwa." There are usefulpoints 
in this ayat. The first is that you must know that even ir 
the Prophet, may Allah bless him and give him peace, was 
addressed by this ayat, its judgement and promise is con- 
nected to his community. It is said to each slave: "Com- 
mand your people to the prayer and persevere in it. We do 
not ask provision of you. We provide for you, and the end 
belongs to taqwa." Since you understand this, know that 
Allah has commanded you, 0 slave to command your sp people 
to pray because even as it is obliged on you to bring your 
kin the means of this world and to prefer them. In the same 
way, you are obliged to communicate to them that you guide 
them to obedience of Allah and to make them aboid rebellion 
to Him. As your people deserve the blessing of this world, 
so they deserve the blessing of the next. Because they are 
your flock, he said, may Allah bless him and grant him 
peace, "Each of you is a shepherd and each of you is answerable 
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for his flock." He said, may He be exalted, in another ayat, 
"Warn your clan, your nearest kin, as He said here, ■Command 
your people to the prayer." 

Second, look and see that He, may He be exalted, commanded 
him, peace be upon him in the ayat to comraard his people 
before the command to fiim persevere in it sc that you might 
know that this ayat rau conveys the command through com- 
manding people to pray. Other than that comes by means of 
following. If it is intended in Itself, yet then the slave 
knows .that he is oommanded in himself to pray with knowledge 
in which there Is no doubt. Allah, may He be exalted, wanted 
to inform the slaves of what they might neglect. Therefore 
He commanded the Messenger to do that so that they might 
hear and follow. For that reason, they would hasten to 
under -take it with zeal. 

HARHING Know that you obliged to command your people to pray: 

i 

your wife, femal slave, daughter, etc. You roust beat then if 
they abandon it. You have no proof with Allah if you say, 
"I commanded them and they did not listen." Had they known 
that leaving the prayer oppresses you as you are oppressed 
by their ruining food and leaving something of your require- 
ments, they would not have left It. They are accustomed 
that you demand from them your portion and do not demand of 
them the rights of Allah ta'ala. Because of that, they 
neglect it. Whoever preserves the prayer and his people do 
not pray and he does not command them to do it, he will be 
gathered on the Day of Rising among the party of those who 
have forfeited the prayer. If you say, "I commanded them 



-12/- 



and they did not do it, and I counselled them and they did 
not accept it. I followed with beating them, and yet they 
did not do it, what could I do?" The answer is that you 
must part from those you can by selling, divorce, and turning 
away from whomever you cannot part from by his filiation to 
you. If you part company with them, higira in Allah obliges 
connection to Him. The third useful lesson from this ayat 
is His word, may He be exalted, "Persevere in if which in- 
dicates that there is bother for the selves in the prayer 
and It is oppressive in them because it comes in moments of 
the pleasures of the slaves and their occupation. He demannds 
of them that they come out of all that to stand before Allah 
ta'ala and to be free of what is other- than-All ah. Do you 
not see that the morning prayer comes to them at the moment 
of their sleep in a moment which is the most pleasureable 
of sleep? Allah demands of them that they leave their 
portions for His rights and what they want for what He 
wants. For that reason, in the call of morning-prayer, it 
is specified that "Prayer is better than sleep" twice. As 
for the noon-prayer, it coms to them in the moment of their 
midday-nap and return from the toil of their means. As 
for the afternoon prayer, it comes to them while they are 
trading and absorbed in their crafts, and turned to the 
means of this world. As for the sunset prayer, it comes 
at the moment of thler obtaining their food and what their 
structure is based on. As for the evenlgg prayer, it 
comes while the fatigue of the means which they were in in 
the white of the day are many for them. For that reason. 



He said, glory be to Him! "Persevere In it." He said, 

"Be watchful over the prayers, and mhe middle prayer, - 

and He said, -the prayer is a timed prescription for the mu'minun. 

Then He said, "Perform the prayer." 

Part of what will show you that in undertaking the prayer 
there are burdens of slaveness, and that performing it is 
contrary to what humanness demands is the word of Allah 
ta'ala "Seek help in patience and the prayer for grevious 
it is, save to the humble." He connected patience and 
prayer as an indication that one has need of patience in 
the prayer, patience to cling to its moments, patience in 
establishing its obligations and sunrias, and patience that 
prevents the hearts from acts of their heedlessness in it. 
For that reason, Allah ta'ala said after that, "grevious it 
is, save to the humble." He isolated the prayer with dhikr, 
and He did not isolate patience with it since had it been 
like that. He would have said, "It is grevious" which indi- 
cates what we said. Or it is because patience and the 
prayer are connected, attached. One of them is the same as 
the other, as He said in another ayat, "Allah and His Messen- 
ger, more right is it they should please Him." (9:62) He 
said, may He be exalted, "Those who treasure up gold and 
silver, and do not expend them in the way of Allah." He 
said, may He be exalted, "When they see merchandise or diver- 
sion, they scatter off to it" so understand: 

The affair of prayer is great and its matter is weighty with 
Allah. For that reason. He said, may He be exalted, "Prayer 
forbids outrage and the reprehensible." He said, nay Allah 
bless him and grant him peace when he was asked which is 
the best of acts, "The prayer in its time." He said, may 
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Allah bless him and grant him peace, "The one who prays 
converses with his Lord." He said, "The nearest a slave 
is to his Lord is in prostration." We saw that the prayer 
has " ibadat joined in it which are not joined in others — 
among them are purification, silence, turning to qibla, 
opening with takbir, recitation, standing, bowing, pros- 
tration,, tasbih in bowing and prostration, du'a in prostra- 
tion, etc. It joins many 'ibadat sine dhikr by itself is 
'ibada, and recitation by itself is 'ibada. It is like 
that with tasbih, du'a, bowing, prostration, and standing. 
Each of them by itself is 'ibada. Had it not been for fear 
of length, we would have expanded discourse on its secrets 
and the rays of its lights. This glimmer is enough here. 
Praise be to Allah. 

The fourth benefit of this ayat is His word, may He be 
exalted, "We da not ask yoii for provison. We provdde for you." 
i.e. We do not ask you to provide for yourself or ycur people. 
How could We command you that while we oblige you tc provide 
for yourself and yet you cannot do it? How can it be praised 
of Us that We command you to serve and do not set up your 
portion. It is as If when He — glory be to Him — knew that 
the slaves might be polluted in the constancy of obedience 
by seekigg provision and that it would veil them frcm 
being occupied with agreement, He therefore addressed His 
Messenger, may Allah bless him and grant him peace, to make 
them hear. He said, "Command your people to the prayer and 
persevere in it. We do not ask you provision. We provide 
for you" i.e. undertake Our service and We will undertake 
your portion. These are two things: one thing Allah has 
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guaranteed for you — so do not be concerned with it, and 
another thing is demanded of you, so do not neglect it. 
Whoever is distracted by what is guaranteed for him from 
what is demanded of him, he has magnified his ignorance and 
mad his heedlessness vast, very little does one become 
aware of the one who akened him. It is worthy that the 
slave be distracted from what is guaranteed for him by 
what is demanded of him — glory be to Him — He rpovides 
the people of denial, so how could He not provide for the 
people of witnessing? Since He makes His provision flow on 
the people of kufr, how could He not make His provision 
flow on the people of iman? 

You know, O slave, that this world is guaranteed foe you, 
guaranteed for you among it is that which will provide for 
your needs. The next world is sought from you, i.e. work 
for it by His word, may He be exalted, "Take provision, but 
the best provision is taqwa." How can intellect or insight 
be affirmed for you while you are concerned with what it 
guaranteed for you and it cuts you off from your concern wihh 
what is demanded of you? M One of them said, "Allah guaran- 
teed this world for us and demands the next from us. Would 
that He had guaranteed the next world for us and sought this 
world from us." His word, may He be exalted, "We provide 
for you" comes on this model which indicates steadiness and 
constancy because your word"I will honour you" is not like 
your word "I have honoured you" because your word "I will honour 
you- indicates honour after honour, and your word "I have 
honoured you" only indicates there was honour which occurred 
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ln what has passed without indicating repetition and con- 
stancy. He said, may He be exalted, "We provide for you," 
i.e. provision after provision. We do not discontinue 
Our favour to you nor cut off Our blessings from you. As 
We bestowed bringing-into-existence on the slaves, so We 
also undertake to constantly help them. 

Then He said, may He be exalted, "The end belongs to taqwa" 
as if He, may He be exalted, said We know when you are 
devoted to Our service and turn to Our obedience, and turnx 
away from the means of this world and abandon entry into 
it and occupation with it — your provision in it is not 
the provision of the comfortaole and your life is not 
the life of the amble. However, persevere in that. The 
end belongs to taqwa as He said, may He be exalted, in the 
beginning of the other ayat: "stretch not your eyes to 
that We have given pairs of them to enjoy — the flower of 
this world, that We may try them therein, and your Lord's 
provision is better and more enduring." 1 f you say, why 
is taqwa given the end while the people of taqwa have 
good life with the end in this world by His word, may He 

be exalted, "Whoever does good, tan whether male or female, 
a mu'roin. We shall assuredly give him to live a good life," 
Xknow that He, may He be exalted addresses the slaves ac- 
cording to khHxxxxitfcBxxMxxx what their intellects bring 
them and what their understandings perceive. It is like 
"Allah is greater". If it is other-than-Him, it does not 
share In being great with Him, but it is by what the selves 
witness of being-great 4n effects as He said, may He be 
exalted "The creation of the heavens and the earth is greater 
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than the creation of men." It is as if He said to them. 

If it is, and it must be while they see then with anything 
of greatness, Allah, may He be magnified and exalted is 
greater than it and greater than every great one as it has 
come that the prayer Is better than sleep. Had it been 
said, there is no good in sleep, the selves would say that 
they have perceived its pleasure and rest. He surrendered 
to them wha t they perceived. Then it Is said to them. 

What He call you to Is better than sleep because what you 
incline to of sleep is an accident which vanishes, and what 
He call you to is a behaviour which goes on. Its repayal 
is not annihilated and "What is with Allah is better and more 
abiding . " 

IMMENSE SUEFUL POINT Know that the ayat teaches the people 
of understanding of Allah how to seek their provision when 
the means of livelihood stop for them. They do much service 
and agreement because this ayat shows them that. Do you not 
see that He said, may He be exalted, "Command andxyai your 
people to pray and persevere in it. We do not ask you pro- 
vision. We provide for you." Then the promise comes after 
two commands: one of them is to command the people to prayer 
and the other is to persevere in it. After that. He said, 
"We provide for you.* The people of gnosis of Allah under- 
stand that when the means of life stop for then, they should 
knock at the door of provision by conduct to the Provider, 
and not like the people of heedlessness and blindness. When 
the means of this world stop for them, they are increased in 

toil in it and rushing into it with heedless hearts and with 

can 

their Intellects distracted from Allah. How^the people of 
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Allah ta'ala not be like that when they have heard Allah 
ta'ala say: "Come to houses by their doors"? They know 
that the door of provision is obedience to the Provider. 
How can he ask his provision from Him while he has rebel- 
lion? How can he ask for His bounty with his opposition? 
He said, peace be upon him, "One will not obtain what is 
with Allah by wrath," i.e. only seek His provision with 
agreement. He said, glory be to Him and may He be exalted, 
to clarify that: "Whoever fears Allah, He makes a way out 
for him and provides for him from where he does not reckon. 
"He said, may He be exalted, "Would they but go straight on 
the Path, We would give them to drink of water copious" etc. 
of ayats indicating that taqwa is the key of two provisions — 
the pEOvision of this world and the provision of the next as 
He said, may He be exalted, "Had the people of the Book be- 
lieved and feared. We would have acquitted them of their 
evil deeds and admitted them to Gardens of Bliss. Had 
they performed the Torah and the Injil, and what was sent 
down to them from their Lord, they would have eaten both 
what was above them, and what was under their feet." He, 
glory be to xks Him and may He be exalted, clarified that 
kkehad they performed the Torah and the Injil, i.e. acted 
by what is in them, they would have eaten what was above 
them and what was under their feet, i.e. We would have made 
their provisions wide for them and expended constatnly for 
them, but they did not do what We love. Because of that. 
We do not do with them what they love. 

The fourth ayat concerning provision is His word, may He be 
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exalted, "no creature is there crawling on the earth, but 
its provision rests on Allah. He knows its lodging-place 
and its repository. All is in a clear Book." This ayat 
is explicit about Allah's guarantee of provision. It cuts 
off the arrival of fixed and passing thoughts in the hearts 
of the nui'minun. When they come to their hearts, the armies 
of iman in Allah and trust in Him bear down on them. They 
rout them. -Rather, but He hurl truth against falsehood, 
and it prevails over it, and behold falsehood vanishes away." 
He, may He be exalted, said, "No creature is. there crawling 
on the earth, but its provision rests on Allah." It is a 
guarantee of His pledge to His slaves to acquaint them with 
His love. That is not obliged on Him. He obliges it on 
Himself with t'.n obligation of generouslty and favour. Then 
He made the guarantee general. It is as if He said, "0 my 
slave! My pledge and My provision is not particular to you, 
but We make contract with every creature crawling on the 
earth and We provide for it and bring its food to it. By 
that, then know the vastness of My grasp. Trust in Me as 
a protector and take Me for a guardian. When you see My 
managing of the varieties of animals and Hy preserving them 
and My undertaking good support of them while you are nobler 
than this species, then it Is more fitting that you trust 
My pledge and regard My favour." 

Do you not see how He, may He be exalted, said, "We honoured 
the sons of Adam over all sorts of animals"? i.e. we called 
them to Our service and promised them entry into Our Garden 
and We called them to Our promise. Part of what will make 
the nobility of the Adamic above other beings clear to you 



is that they are created for his sake. He is created for the 
presence of Allah ta'ala. 

I heard our Shaykh Abu'l-Abbas, may Allah have mercy on him 
say, "Allah, glory be to Him, said: 'O son of Adam! I created 
all things for your sake and I created you for My sake. Do 
not be distracted by what is yours from what you belong to.' 
He said, glory be to Him and may He be exalted, 'The earth. 
He set it down for men.' He said, may He be exalted, "He 
has subjected jm* to you what is in the heavens and what is 
in the earth, altogether, from Him.'" I heard the Shaykb, 
may Allah have mercy on him, say, "Ail beings are slaves 
which He has subjected to you. You are the small slave of 
the Presence. " 

He said, may He be exalted, "It is Allah who created the 
seven heavens and from kk» earth their like. The command 
descends between them that you might know that Allah has 
power over everything, and Allah encircles everything in 
knowledge." He made it clear to you that the heavens and 
earths were created that you might know, 0 Adamic. When you 
know that beings are created for your sake, either by use 
or as a lesson which is also iihx use, therefore you must 
know that when Allah ta'ala provides for what is created 
for your sake, how can He not be a Provider for you? 

Have you not heard how He, may He be exalted, said, "and 
f urits , and pastures, an enjoyment for you and your flocks.* 
He said, may He be exalted, "He knows its oldging place and 
its prpository" in confirmation since He sponsors it, i.e. 
its place is not hidden from Him, nor is its affair far 
from Him. He knows its place, so He brings to it what He 
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has apportioned for it. 

The fifth ayat which concerns provision is His word, may 
He be exalted, "In heaven is your provison, and that you 
are promised. So by the Lord of the heaven and earth, it is 
as surely true as that you have speech." This ayat is that 
which washes doubts from the hearts of the mu 'minim, and 
makes the lights of certainty shine in their hearts. Increase, 
therefor, comes in the hearts of what it contains of bene- 
fits. That is because it contains the mention of provision 
and its place, and allotting it, and a comparison of it 
by a matter which is not hidden. We will now mention these 
benefits, one by one. 

The first benefit. Xnow that since Re, may He be exalted, 
knew that there Is much agitation of the selves concerning 
provision. He repeated its mention since the arrival of 
its accidents is repeated "on the hearts as are the veils 
since they know that doubt is fixed in your argument itslef. 
In the same way. He repeats the evidence of the Return in 
numerous ayat becamse of what grieves the heretics in it and 
what they seek to make distant of the idea that man might 
return after his joins are parted and his structure vanished 
and he has become earth or that beasts and animals have eaten 
it. In His Mighty Book, He made many proofs against them. 
Among them is His word, may He be exalted, "And he has struck 
for Us a ml thai and forgotten his creation. He says, "Who 
shall quicken the bones when they dre decayed," say "He 
shall quicken them who originated them the first time," 
and He said in another ayat, "and it *s easy for Him." 
He said, may He be exalted, "He who quickens it is He who 
quickens the dead," etc. of thfct. . 
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In the same way, since Allah, may He be exalted knew how 
strong the agitation of the selves is about provision. He 
confirmed the proof of that in many ayats — some of them 
we mentioned before and some we did not mention. Since 
Allah, may He be exalted, knew that about the stives of 
the slaves. He said sometimes that "Allah is the Provider" 
and sometimes "It is Allah who created you, then provided 
for you." He said again, "We provide for you," and again 
"He is the One who provides for you if He withholds His 
provision." He said, "Here, and in heaven is your provision 
and what you are promised" to clarify the place of provision. 
The hearts are reassured in it. The guarantee when the 
place ±xw is obscure is not like the guarantee when it is 
clear. It is as if He, may He be exalted, aaid,"It is not 
obliged on Us to specify for you the place of your provision 
with Us. We bring it to .you when its clarification comes. 
It is not obliged for Us to make It clear. By His lutf, mercy 
abundance, and favour. He made the place of provision clear 
so that it would be more far-reaching in the selves' trust 
of Him and stronger in repelling doubt in Him. 

In it is another useful point. It is that the clarification 
of the place contains the removal of the cares of creation 
from creation and they only seek from the King, the Real. 
That is because when desire occurs in your heart for some- 
thing or effort in a cause, Allah, may He be exalted, 
says to you, "In the heaven is your provision, and what you 
are promised" i.e. 0 one eager for provision from weak creation 
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incapable in the earth, your provision is not with it, 
your provision Is with Me. I am the King, the Powerful. 

Because of this, when one of the Arabs heard this ayat, 
he slaughtered his she-camel and went out Immediately to 
Allah ta'ala saying, "Glory be to Allah! My provision is 
in heaven and I seek it in the earth!" Look — may Allah 
have mercy on you — how he understood what Allah meant by 
this ayat. It is to turn the hlima of His slaves to Him 
and that their desire be in what He has as He said in 
another ayat, "Nothing is there, but its treasuries are 
with Os, and We send it not down but in a known measure" 
to rouse the himma to His door and to make the hearts fly 
to His presence. So, may Allah have mercy on you, be of 
the heavenlike, high, and do not be the low, earthlike. 
For that reason, one of them said: 

When I Make you thirsty, I check the niggardly, 

I am enoughfor you with contentment to fulness 

and water to drink 
Be a man of body in the earth, with a head whose himma 

is in the Pleiades 
Pouring out the water of life is below the pouring out 

of the water of the Quickener 

I heard our Shaykh Abu'l-'Abbas, may Allah have mercy on him, 
say, "By Allah, I have only seen might in lifting himma from 
creation." 0 brother: may Allah have mercy on youl Remember 
here the word of Allah ta'ala, "Might belongs to Allah, and 
to His Messenger, and the rau'minun." Part of the right 
with which Allah exalts the rau'min, is lifting his himma to 
his Master and trust in Him instead of in other-than-Him. 
You should be ashamed before Allah that after He has clothe„ 

you in the robe of iman and adorned you with the adornment 
of gnosis, heedlessness and forgetfulness have overcoeme 
you so that you incline to beings or seek ihsan from other- 
than-Him. For that reason, one of them said: 
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After my penetration in the knowledges of realities 

and after my expansion in the gifts of my Creator, 

And in the place where I look out over His Malakut, 
would I see my hand stretching out to other- 
than my Provider? 

If the self which is heedless to its Master troubles you 

so that you lift your need to creatures, then lift it to 

the One to whom the creature lifts its need, it is easy 

for the self to make your iman little if it might acquire 

its desire and make you reach it s whim. One of them said: 

I am burdened with abasement to ray self because of 

its might. It is easy for it that it belongs... 
to ennoblement 

You say, ask the well-known Yahya ibn Aktam! I said 
"ask the Lord of Yahya ibn Aktam" 

It is ugly for the mu'min to place his need before other- 

than-Allah in spite of his knowledge of His oneness and 

isolation with His rububiya while he Hears His word, may He 

be exalted, "Is not Allah enough for His slave?" That is 

ugly from everyone. From the mu'min, it is uglier still. 

Let him remember His word, may He be exalted, "0 you who 

believe. Fulfill the contracts." Part of the contracts 

you have taken is not to lift your needs except to Him, 

and only torust in Him. That obliges your acknowledging 

His rububiya on the Day of Measures, the Day of "Am I 

not your Lord?" They said, "Yes." How can you recognise 

Him and unify Him there while you ignore Him here? His ihsan 

abounds on you and His abundance and favour floods you 

as one of them said: 

In the heart you have a stage on Him. Do not make 

it abide in Su'd or Kubna' 
In the atom I recognise Youl Is it beautiful with 

me that I do not know you while my beard is gray? 

Lifting hiraraa above creation is the balance of the fuqara and 



and the probe of the rijal. As essences are weighed, so 
states and attributes are are weighed. Set up the balance 
with justice! The truthful is manifested by his truthful- 
ness and the pretender by his pretense. Allah does not 
leave the mu'minun in what you have until He distinguishes 
between the foul and good. By His wisdom and His favour, 
Allah tests the poor who are not truthful by manifesting 
what they have of desire and what they conceal of appetite. 
They expend themselves for the sons of this world, stretching 
out to that, blaming them, agreeing with them In what they 
want, rising to their doors. You see one of them adorning 
himself as the bride is adorned, they are captivated by put- 
ting their outward parts right, while they neglect to set 
their secrets aright. Allah, glory "je to Him, and may He 
be exalted, stamped them with a ma4k by which their blemish 
is unveiled, and their reports manifested. After its as- 
cription — even had he been truthful with Allah when he was 
called the slave of the Great — he comes out of this at- 
tribute by the absence of his truthfulness and he begins 
to be called Shaykh al-Amir. These people cry lies to Allah 
and repel the slaves from the company of the awliya of Allah 
because of what the commonality see of them. They reckon 
each one attained to Allah, to be truthful end not truthful. 
They veil the people of realisation and cloud the suns of 
the people of success. They beat their drums and unfurl 
their flags and don their chain-mail. When the attack 
comes, they turn on their heels, retreating. They utter 
claims and their hearts are empty of taqwa. Have you not 



heard His word, may He be exalted, "that He might question 
the truthful concerning their truthfulness." When the 
truthful are questioned, will the claimants be left without 
being questioned? Have you not heard the word of Allah 
ta'ala: "And say: Work. Allah will surely see your work, 
and Hts Messenger and the imi'mimin, and you will be returned 
to Him who knows the Unseen and the Visible, and He will 
tell you what you were doing." They manifest the dress of 
the truthful while their deeds are the deeds of those who 
turn aside as is said: 

As for the tent, it is like t.ielr tent, yet I see 
the women of the area are not its women 

No, by He to whose House Quraysh make pilgrimmage, 
seeking the corner as qibla on its plain, 

Hy eye has not seen a tent of a tribe except my eye 
cries and weeps for the passing of my Beloved. 

You have learned, may Allah have meroy on you, that lifting 

himma from creation is the adornment of the people of the 

Path and the mark of the people of realisation. We have in 

this meaning: 

You began to censure the time of injustice. You turned 

from it against it if you turn aside 
Do not do much censure of your time — it does not 

demand fidelity or purify 
It does not harm me if you are unimportant in it. The 

full moon Is the full moon even if it appears 

hidden at times 
Allah knows that I have himma. It spurns base habits 

with decency and elegance. 
If I were not protected from men In my repute and 

1 show them the might of kings and honour 
I show them that I am in need of them, and all of 

them cannot act. 
Or how could I ask His provision from His creation? 

By my life, if you do this, it is coarseness 
The complaint of the weak to the weak is like an old 

man setting up his supports on the brink 
Seek provision from Allah whose ihsan covers mankind 

in favour and lutf 
Seek refuge with Him, you will find Him in what you 

hope for. You will not return from His doors 

twisted. 



The second benefit is that it is probable that His word. 



glory be to Him and may He be exalted, "in the heaven is 
your provision" intends to affirm your provision, i.e. its 
affirmation is in the Preserved Tablet. If that is meant, 
it gives peace to the slaves and informs them that your 
provision, whatever your provision is, from Him, He have 
written it with Os and affirmed it in Our Book. We have 
decreed it by Our ayat before your existence. We specified 
it before your manifestation. What then will grieve you? 
What is it that you are not tranquil and you do not trust in 
Hy promise? 

It may be that what is meant by "and in the heaven is your 
provision" i.e. what you have of provision front Him is your 
provision. It is water as He, may He be exalted said, "He 
made every living thing from water, yet they do not believe." 
Similarly, Ibn 'Abbas, may Allah be pleased with him, said, 
"It Is rain." So His word, "in heaven is your provision, 
"whatever thing is from it, is the root of your provision, 
because water in itself is provision. 

The third benefit can be that Allah, glory be to Him and 
may He be exalted, meant by this ayat the incapacity of 
slaves to claim power over means because had Allah ta'ala 
withheld water from the earth, the cause of everyone with a 
cause, every tiller, sower, merchant, tailor, scribe, etc. 
would be nullified. It is as if He said, your means are 
not the provider for you, but I am the Provider for you. In 
My hand is the making easy of your means because I send 
down to you that by which your means exist and complete 
your acquisition. 

The Courth useful point is in the joining o f provision with 
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with the promised matter. That is that the mu'min know 
what Allah has promised them, must be. They cannot hasten 
or delay it. They have no device in acquiring it. It is 
as if He, glory be to Him and may He be exalted, said, "As 
you have no doubt that when We promised, so do not have 
any dobt that We have what provides for you. As you are 
incapable of hastening what We promised before its time, 
so you are incapable of hastening provision whose term is 
determined by Our rububiya and whose time by Our divinity. 

The fifth useful point is His word, glory be to Him and may 
He be exalted, "By the Lord of the heaven and the earth, it 
is true as that you speak". In that is a great proof to 
the slaves that He fulfills the promise and He allots the 
slaves what He guarantees them by His knowledge of what 
the selves contain of doubt, agitation, and suspicion. For 
that reason, the angels said when they heard this ayat, "The 
sons of Adam are destroyed. They have enraged their Majestic 
Lord so that He makes an oath." One of them said when he 
heard this ayat, "Glory be to Allah who made the Noble seek 
refuge in oath." Whoever you know trusts in you, you do 
not need oath with him. When you know he Is agitated about 
your promise, you make an oath. This ayat gladdens some 
people and shames others. As for those it gladdens, they 
are those who are in the first station since their lman is 
increased by it and their certainty is made firm by it. 
They are aided by it over the whisperings of Shaytan and 
the doubts of the nafs. As for those whom it shames, they 
know that Allah, glory be to Him and may He be exalted, knows 
that they have lack of trust and agitation, so He set them in 
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the station of the people of doubt and made an oath for 
them. That shames them in modesty before Him. That is part 
of what their understanding of Him profits them. The Lord 
of a thing is one and obliges the happiness of the people 
and the sorrow of others according to the rivalry of under- 
standings and the wariday of inspiration. Have you not 
seen that when He sent down His word, may He be exalted, 
"Today I have perfected your deen for you and completed 
My blessings upon you and made Islam pleasing to you as 
a deen," the companions rejoiced at it and Abu Bakr, may 
Allah be pleased with all o5' them, was sad because he under- 
stood that it signified the death of the Messenger of Allah, 
may Allah bless him and grant him peace. He wept and took 
from that that when the thing is completed, it is feared 
for it that it will return to deficiency: 

When a thing is completed, its decrease draws near. 

Vanishing occurs when it is called complete. 
When you are in blessing, guard it. Acts of rebellion 

remove blessings. 

Know that the matter did not dwindle as long as the Messen- 
ger, peace be upon him, was alive. The Companions rejoiced, 
may Allah be pleased with them, at the manifestation of the 
good news which was in it, and they did not penetrate to 
what Abu Bakr, may Allah be pleased with him, penetrated. 
For that reason, he manifested the secret of his word, may- 
Allah bless him and grant him peace, "Abu Bakr did not 
precede you by fasting or prayer, but with something which 
rests in his breast." That which precedes is itself that 
which obliges that he understand what others did not under- 
stand. The like of that is His word, glory be to Him and 



may He be exalted, "It is Allah who buys from the mu'minun 
their selves and property for that they have the Garden. They 
fight in the way of Allah and they kill and are killed." 

I heard Shaykh Abu Muhanroad al-Marjani, may Allah have 
mercy on him, say "People heard this noble ayat and rejoiced 
at His pledge. Their faces became white with joy at it 
since Allah thought them worthy to be brought from and since 
in respect to their values. He is pleased to buy them. 
They have joy at the glorious price and abundant reward. 
Another people's faces go yellow with shame before Allah 
since He buys from them what He has. Had He not known 
that hidden claim existed in themselves and that they claim 
possession. He would not hav.i said "Allah buys fron them- 
selves..." Those whose faces were whitened have two gardens 
Of silver, their container and what is in them. Those whose 
faces have two gardens of gold, their container and what is 
in them." Here end the words of the Shaykh. Had the mu'minun 
been safe from the vestiges of contention, the transaction 
would not have fallen on them. For that reason, Allah 
ta'ala said "Allah buys from the mu'minun" and He did not 
say "from the prophets and messengers." 

For that reason, Shaykh Abu'l-Hasan, may Allah be pleased 
with him said, "The selves are of three sorts: a self 
which is not bought because of its baseness, a self which 
is bought for its nobility, and a self on which buying does 
not occur by the affirmation of its freedom. The first 
are the selves of the kafirun which are not bought because 
of their baseness. The second are the selves of the mu'minun 
which are bought by their nobility. The third are the selves 
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of the prophets and the messengers on which buying does not 
occur by the affirmation of their freedom. 

The sixth useful point is that He, may He be exalted, swore 
by the rububiya guaranteeing the heavens and the earth, 
and He did not swear by other than it among the names. 
That is because the rububiya sponsoring the heaven and the 
earth must not be doubted. Part of its concern is the 
sponsorship of the macrocosm which you are in. When you 
are related to it, you are each existent thing in it. That 
is more extensive in trust than that He say, "By the Hearing, 
or the Knowing, of the Merciful" of other than that of the 
names,, so understand. 

The seventh useful point is His word, glory be to Him and 
may He be exalted, "By the Lord of the heaven and theearth. 
It is the truth." Truth is the opposite of false, and false 
is the non-existent which has no constancy. Provision is 
true as the Provider is true. Doubt in provision is doubt 
in the Provider. One of them used to dig up graves. Then 
he repented. He said to one of the gnostics, "I dug up 
one thousand graves and I found all of their faces turned from 
the qibla." The gnostic of that age said, "Their faces are 
turned from qibla by doubt in provision." 

The eighth useful point is His word, may He be exalted, "as 
that you have speech" to confirm in the affirmation of pro- 
vision and determination of its reality. The mu'min must 
not doubt in it nor the certain doubt it. Its constancy by 
the witnessing of the inner eyes of the hearts is like the 
constancy of the outward speaker of the witnessing of eyes. 
The meaning novel; to the form. The Unseen takes on a mithal 
in the visible. The doubt of the slaves concerning provision 



is cut off, i.e. it is as if you speak. You do not doubt 
that by what eye-witnessing establishes of it, so do not 
doubt concerning provision. The light of iman establishes it. 
Look, may Allah have mercy on you, at the concern of Allah, 
glory be to Him and may He be exalted, with the matter of 
provision and His repetition of it and clarification of its 
places, and comparison and metaphor with sensory matters 
in which their onlooker does not doubt. He swore to that 
by the rububiya encompassing the heaven and earth. In the 
same way, it is repeated in the words of the master of the 
Shar" may the blessings of Allah be upon him. He said, "The 
ruh of purity breathed into my heart that a self will not 
die until its provision is completed. Therefore fear Allah 
and gather in the quest." He said, peace be upon him, "Had 
you trusted in Allah as He should be trusted. He would have 
provided for you as He provides for the birds. In the 
morning, they have an empty stomach, and return full in the 
evening." He said, peace be upon him, "The seeker of know- 
ledge has his provision undertaken by Allah," etc. of hadith 
related on that. 

USEFUL POINT Know that trust in Allah in the matter of 
provision does not contradict means as the Messenger of 
Allah, peace be upon him, indicated because he said, "Fear 
Allah and be moderate in demands.. " Demanding is permitted. 
Had it been contrary to the station of trust in Allah, he 
would not have permitted it since he did not say, "Do not 
demand." He said, "Be moderated in demanding." It is as 
if he said, "When you demand, demand together," i.e. be with 
Allah in demanding with adab and entrustment to Him. He, 
may Allah bless him and grant him peace, permitted demanding. 



Demanding is part of means. His word, peace be upon him, 
preceded, "The most halal of what a man eats is from the 
gain of his right hand," etc. of hadiths indicating the 
permissibility of means, rather inciting them and praising 
them. There are useful points in means. One of them is that 
Allah, may He be exalted, knows the weakness of the hearts 
of the slaves and their inability to witness portion and 
their incapacity to sincere trust. He permitted means to 
them to support their hearts and to establish their selves. 
That is part of His favour tc them. 

The second useful point is that means are a protection for 
the faces from debasement with asking and preserving the 
splendour of iman from vanishing by seeking from cr'aation. 
What Allah gives you of means has no favour in it for a 
creature against you since none blesses you if he bays from 
you or trades with you or in doing anything. He runs after 
his portion and intends his own benefit. The cause taken 
from him is not by favour. 

The third useful point is that in the occupation of the 
slaves with their means is distraction from rebellion against 
Him and occupation with opposition to Him. Do you not see 
that when their means are idle in their 'Eids, etc. how the 
people of heedlessness devote themselves to opposition of 
Allah ta'ala and rush to rebel against Allah? Their oc- 

* 

cupation with means is a mercy to them from Allah. 

The fourth useful point is that in means and undertaking 
them is a mercy to those who cast off means and a favour from 
Allah to those who turn to His obedience and devote themselves 
to it. Had it not been for the people of means undertaking it. 
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how would the retreat of those who cast off means be valid 
or the striving of the atriver? Allah, way He be exalted, 
made means like service for those who turn to Him and take 
Him as a qibla. 

The fifth useful point is that Allah, may Be be exalted, 
wanted the mu'mlnun to be united with Bis word, may Be 
be exalted, "the mu'mlnun are brothers". Means are a 
reason for them to know each other and it obliges their 
mutual love. Only the ignorant one or the slave who is 
heedless of Allah denies means. It has not reached us that 
when the Messenger of Allah, peace be upon him, called 
people to Allah, he commanded them to come out from their 
means. Rather, he established that on that which pleased 
Allah from them and he called them to guidance, the Qur'an, 
and sunna which contains the affirmation of means. How 
excellent is he who said: 

Have you not seen that Allah said to Maryam: Shake 
the palm-trunk, and there shall come tumbling 
down to you fresh dates 

Had He willed, the trunk would have come near to her 
without shaking, but everything has a cause. 

It is an indication of His word, may He be exalted, "Shake 

the trunk of the palm-tree, and there shall come tumbling 

down on you dates fresh and ripe." He, may Allah bless 

him, aided one day between two sets of armor and he ate 

cucumber with fresh dates. He said, "This repels the harm 

of the other. This is much." 

In his word, may Allah bless him and grant him peace, "In the 
morning they have empty stomachs and in the evening, they re- 
turn home full" is also affirmation of means because their 
morning and evening is a means in which they are established. 
It is like the morning of the Adamic going to their means of 
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acquisition, and their evening returning to it. The decisive 
word on that is that means must exist for you. There must be 
witnessing absent from them inasmuch as you affirm them by 
His wisdom and .Jo not rely on them by your knowledge of His 
divine oneness. 

If you said, what is being moderate in demanding in his word, 
peace be upon him, "Fear Allah and be moderate in demands"? 
Know that being moderate in demanding can have many aspects. 
He will mention to you of them what Allah has opened by His 
favour. Know that there are two sorts of seekrs of provision: 
a slave seeking it, rushing on it, and turning with all his 
himma to it. That is part of what turns his direction from 
Allah because when himma turns to a thing, it turns away from 
what is other-than-it. 

Shaykh Abu Nadyan, may Allah have mercy on him, said, "The 
heart only has one direction. If it turns to it, it turns 
away from other than it." Allah, glory be to Him and may He 
be exalted, said, "Allah has not made two qiblas for a man in 
his heart," i.e. He has not made him two directions in one 
moment. That is by the weakness of humanity from turning to 
two directions. Man only turns to two directions when gaps 
appear in one of the two directions. Dndertaking all directions 
in one moment without there occurring gaps in any of them is 
part of the concern of divinity. For that reason. He said, 
glory be to Him and may He be exalted, "He is god in heaven 
and god in the earth." By that. He informed us that He turns 
to the people of the heaven and the people of the earth. His 
turning to the people of the heaven does not distract Him from 
turning to the people of the earth, nor His turning to the 
people of the earth distract Him from turning to the people 
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of heaven, nor anything from anything. For that reason. He, 
glory be to Hint and may He be exalted, repeated the mention 
of divinity in the ayat , Had He not repeated it, that would 
not have informed us from this phrase, but part of what obliges 
it Is what Allah, glory be to Him, has. It is clear to you 
from this that part of the one who demands provision is devoted 
to it, distracted by it from Allah ta'ala. He is not moderate 
in seeking. Whoever demands without that, he is moderate. 

The second aspect Is that being moderate in demanding Is to 
demand from Allah ta'ala and not to specify amount, cause, or 
moment. Allah will provide for him as He wills In whatever 
moment Be wills. That is part of good adab in demanding. 
Whoever demands and specifies amount, cause, or moment, he 
has passed judgement on his Lord and heedlessness has encom- 
passed his heart. 

It is related about one of them that he used to say, "I wished 
that I would cast off means and be given two loaves of bread 
every day," meaning by that to have rest from the fatigue of 
means. He said, "so I was jailed, and when I was in jail, every 
day two loaves were brought to me. That grew long for me until 
I was grieved by it. One day I reflected on ray affair. It 
was said to me, "you sought two loaves from Us every day and 
did not seek well-being from Us. So We gave you what you 
sought." I asked forgiveness of Allah for that and returned 
to Allah. Then there was a knock at the door of the jail, 
and I was rescued and came out." 



Have adab by that, o mu'min and do not seek that He breing you 
out of a matter and put you into another one when that which 



you are in is part of what agrees with the language of know- 
ledge. That would be bad adab with Allah. Have patience lest 
you seek and be prevented from rest in it. Many a one leaves 
one means to enter into another one to find wealth and rest. 
He is tried and confronted with hardship as a punishment for 
choice . 

In discourse other than this book. We have written about 
your seeking the casting off of means when Allah establishes 
you in means from hidden appetite. Your seeking means while 
Allah establishes you in casting off means is sinking from 
high himma. So understand, may Allah have mercy on you, that 
part of the affair of this enemy is to come to you in what 
you have of what Allah has established you in. He demeans it 
with you that you might seek other than what Allah has estab- 
lished you in. Your heart will be polluted and your moment 
made impure. That is because he cones to those using means 
and says, 'Had you left- means and cast them off, lights would 
have shone for you and your hearts and secrets would have 
been purified. So-and-so and so-and-so did the like of it.' 

This slave is not meant to cast off means nor does he have 
any power in it. His putting aright is in means. He leaves 
them and his iraan is shaken and his certainty vanishes and 
he turns to support from creation and to being concerned with 
provision. He is cast into the sea of severance. That is 
what the enemy intends for him because he comes to him in 
the form of a good advisor. Had he come to him in another " form, 
he would not accept from him even as he came to Adam and Hawwa, 
peace be upon them in the form of a good advisor and said to 
them, "Your Lord only forbade you this tree lest you be angels 
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or among the Immortal" as its clarification preceded. He 
swore to them ' I am a good advisor for you'. Its clarification 
preceded. 

In the same way, he comes to those who cast off means and 
says to them, "Why will you leave off means? Do you not 
know that with leaving means the hearts rise to what is In 
the hands of people and the gate of desire opened? You will 
not be able to help and prefer nor undertake the rights of 
people in exchange, you will await what is opened to you 
from creation. Had you entered into means, another would 
wait for what is opened to him from you, etc. The moment of 
the slave may be pleasant and his light expanded and he may 
have rest by being cut off from creation." He continues with 
him until he returns to means. Its impurity then visits him 
and its darkness covers him. The one constant in his means 
has a better state than it, because that is what he travels 
as a path. He returned from it, and took Him for a goal and 
then he turned away from it. Understand and seek protection 
with Allah from it. Whoever seeks protection with Allah, 
has been guided to a straight path. 

Shaytan intends by that to forbid the slaves rida in Allah 
in what they are in and to bring them out from what Allah ta'ala 
chooses for them to their choice for themselves. Whatever 
Allah ta'ala puts you in, put your support on Him. You did 
not enter it by yourself and He appointed you to it. Say, 
"Lord, lead me in with a just in-going, and lead me out with 
a just out-going, and grant me authority from You, to help me." 
(17:80) The just in-going is that you enter by Him, not by 
yourself. The jurt out-going is like that also, so understand. 
That which Allah obliges of you is that you stay where He has 
placed you, so that Allah is the ne who takes charge of your 



out-golng as He took charge of your in-going. The affair 
is not that you leave means. The affair is that means leaves 
you. One of them said, "I lef: the means of such-and-such 
once. I returned to it. Then means left me, so I did not 
return to it." 

I came in on Shaykh Abu'l-'Abbas al-Hursi and I had a reso- 
lution in myself to cast off means. I said in myself, "Beaching 
Allah ta'ala is in this state, far from occupation with 
outward knowledges and mixing with people." He said to me 
without me asking him, "A man kept my company who was occupied 
with outward knowledges. He had a forward position in them. 
He tasted something of this path, so he came to me and said, 
•0 Sayyidi! I have come out of what I was in and am free to 
keep your company:" I said to him, "The matter is not that, 
but remain in what you are in and whatever Allah has alio ted 
to you at our hands will reach you." Then the Shaykh said, 
looking at me, "This is the affair of the Siddiqun. They 
do not come out of anytylng uless it is Allah, may He be 
exalted, who takes charge of their out-going." I left him 
and Allah ta'ala had washed those thoughts from my heart. 
I felt rest through submitting to Allah. They are as the 
Messenger of Allah peace be upon him, said, "They are a 
people, and the one who sits with them is not troubled with 
them." 

A third aspect. It may be that being moderate In demanding 
is that you ask from Allah ta'ala and your goal be conver- 
sation with Him, not the same as what you seek. The goal 
may be a means to it. For that reason, Shaykh Abu'l-Hasan, 
may Allah have mercy on him, said, "Let not your concern in 
your du'a be winning the fulfillment of your need — you will 
be veiled from vour Lord. Let your concern be conversation 
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with your Master." It is said that Musa, peace be upon him, 
was going arc-und in the Banu Isra'il saying, "Who will take 
a message to my Lord for me?" That is by the length of his 
conversation with Allah ta'ala. 

A fourth aspect is that being moderate in demanding can be 
that you demand while you see that you are sought out by 
what is alloted to you and you are meant by it. Your demanding 
does not bring it to you. You demand while you are drowned 
in the sea oi incapacity, sunk in loss. Being moderate in 
demanding can be that you do not ask che portion of human- 
ity, but the manifestation of slaveness as it is related 
that Samnun the Lover, may Allah have mercy on him, said, 
"I have no good/joy in other -than -You . So, as You will, test me." 
He was tested by the disease of urine-retention, and it is 
the stoppage of urine. He was patient and endured. That 
grew long for him, and he was patient and endured until one 
day one of his companions came to him and said, "O Master! 
I heard you yesterday while you were seeking healing from 
Allah, and It is not a request." Then he came a second time 
and he came a third time, and a fourth time. He knew that 
Allah wanted him to manifest need and well-being. He asked 
healing from Allah, and then began to go around to the 
children of the schools, "Pray for your liar of an uncle." 

A fifth aspect may be that gathering in seeking is that you seek 
from Allah what will be enough for you and do not seek what 
will be excessive for you and you are not eager for other 
than what is enough by greed nor do you expand to it by desire. 
The Messenger of Allah, peace be upon him, taught us that 
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since he said, "O Allah! Make the food of the people of 
Muhammad enough!" The one who seeks more than enough is 
censured. For that reason, it has come in hadith from him, 
nay Allah bless him and grant him peace, "Do not censure 
that vhich is enough." 

It is enough for you in what the Messenger of Allah said to 
Thafhba b. Hatib when he said, "O Messenger of Allah! Ask 
Allah to provide me with wealth!" The Messenger of Allah, 
peace be upon him, said, "0 Tha'laba ibn Hatib: Lttle which 
leads to gratitude is better than much for which you cannot 
be grateful." He did not cease until the Messenger of Allah, 
peace be upon him, prayed for what he chose for himself. 
The end result of his choice for himself and his opposition 
to the choice of the Messenger of Allah, peace be upon him, 
was that his welath grew until he put off some of the prayers 
prayed behind the Messenger of Allah, peace be upon him. Then 
his welath grew until he put off the prayers with the Mes- 
senger of Allah except for Jum'a. Then his sheep and cattle 
grew until he couls not pray Junta' either. Then an authorised 
one came from the Messenger of Allah, peace be upon him, to 
collect zakat from him. qe said, "I do not see it except as 
jizya or a sister of jizya," and he refused to give zakat. 
Allah ta'ala sent down about him, "Some of them have made 
a pledge with Allah, 'If He gives us of His favour, we will 
give sadaqa and be among the salihun. ' Whenever He gave them 
Of His favour, they were miserly with it, and turned away, 
swerving aside. As a consequence. He put hypocrisy into their 
hearts until the day they meet Him, for that they failed 
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Allah in that they promised Hira and they were liars." (9:75) 

A sixth aspect may be that being moderate in demanding is 
that the slave seek the portions of this world. He said, 
may He be exalted, "Some men ;here are who say, 'Our Lord, 
give to us in this world,' and such men shall have no part 
in the world to come- And others there are who say, 'Our 
Lord, give to us in this world good, and good in the world 
to come, and guard us against the punishment of the Fire." 

A seventh aspect may be that being moderate in demanding is 
that your demanding be without doubt in portion or leaving 
the preservation of respect. An eighth aspect may be that 
being moderate in demanding is you desire not to hasten the 
answer. No being moderate is to desire to hasten it. The 
Prophet, peace be upon him, forbade that by his word, "He will 
answer every one of you. Let not one say, ' I called and He 
did not answer me.'" Musa and Harun, peace be upon them, 
called on Pharoah in what Allah ta'ala related of them by 
His word, "Our Lord! obliterate their possessions, and har- 
den their hearts so that they do not believe, until they see 
the painful punishment." He said, may He be exalted! "Your 
prayer is answered, so go straight and do not follow the way 
of those that do not know." Between the word of Allah to 
them "Your prayer is answered" and the destruction of Pharoah 
were forty years . 

Shaykh Abu'l-Hasan, may Allah have mercy on him, said on 

His word, glory b.3 to Him and may He be exalted, "go straight," 
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i.e. on the lack of seeking to hasten what they asked and 
they did not follow the path of those who do not know. He 
said, "They seek to hasten the answer.* 

A ninth aspect of being moderate in demanding may be that he 
seek while he gives thanks to Allah ta'ala for His giving and 
He witnesses the good choice of his Lord when He forbids the 
nearness of the seeker who is not grateful for His giving and 
does not witness the good choice of his Lord in forbidding. 
He seeks from Allah in the certainty that He gives that which 
is good. From where does this ignorant slave pass judgement 
on the knowledge of Allah while he knows that what is in it 
is the Unseen of Allah. It is enough ignorance on the part 
of the slave that he prefer over his Master. When you ask 
Him, ask to be entrusted to Him, not to manage with Him or 
choose over Him. Your Lord will create what He will and 
choose for them what is good. This is in whatever of His 
commands is obscure. 

The clarification in that is that what is asked for is in 
three divisions: what is good absolutely, so seek it from 
Allah without exception like iman and all acts of obedience, 
what is evil absolutely, so seek from Allah safety from it 
without exception like kufr and rebellion, and what is ob- 
scure like wealth, might, and elevation. Seek that from 

Allah ta'ala saying, "If you know that to be good for me " 

I heard it from the Shaykh, may Allah have mercy on Him. 

A tenth aspect may be that being moderate in demanding is that 
there be in the demanding dependence on previous portion, and 



and they do not rely on the demanding. Being moderate in 
demanding may be that they seek while they see their lack 
of merit. These are suited to merit the favour of the Lord 
of the worlds. Shaykh Abu'l-Hasan, may Allah have mercy on 
him, said, "I did not seek anything from Allah but that I 
advanced my evil before me." He meant, may Allah have mercy 
on him, that he did not seek from Allah with an attribute 
deserving giving. His seeking was for favour only by His 
favour . 

These are ten aspects in beinc moderate in demanding. It is 
not intended to fully comprehend its meaning by them since the 
matter is wider than that. It is according to what the Un- 
seen gives and the Master -- elory be to Him and may He be exalted — 
bestovs. It is the speech of the one with encircling lights 
None takes from him except according to his light and none 
takes from the jewels of His sea except according to the power 
of his dive. Each understands according to the station In 
which he is established. You are quenched by one water while 
We prefer some over others in eating. What they do not take 
is more than what they take. Listen to his word, peace be 
upon him, "I was given all the words." 

Speech is very short for me. Had the "ulama of Allah inter- 
preted ... for the post-time of post-times the secrets of one 
word of His speech, they would not have encompassed it in 
knowledge and could not understand it so that one of them said, 
"I acted by this hadith for seventy years, and I still am 
not through with it." it is his word, peace be upon him, "Part 
of the good Islam of a man is his leaving what does not 
concern him." He spoke truly, may Allah be pleased with him. 



Had he remained for all the life of this world altogether, 
and the post-time of post-times, he would not be done with 
the rights of this hadlth and what is entrusted In it of 
rare things of knowledges and the secrets of understanding. 

INCLINATION Look at his word, may Allah bless him and grant 
him peace, "Had you trusted in Allah as He should be trusted. 
He would have provided for you as He provides for the birds — 
in the framing they have empty stomachs, and they return at 
ngght full." You will see that it indicates the command to 
trust in Allah ta'ala, not to deny means. It indicates its 
affirmation by his word, peace be upon him, "in the morning 
they have empty stomachs and they return at night full." 
He affirmed for them their morning and evening." It is their 
means and He removed storing-up from them. It was as if he, 
may Allah bless him and grant him peace, was saying, "Had 
you trusted in Allah as He should be trusted, you would not 
have stored-up. Trust in Allah does not leave you free to 
store up with Him. You are provided for as He provides for 
for the birds. They are given their provision for the day 
and they do not store up for tomorrow, trusting that Allah ta'ala 
will not make it lost. You, O mu'min, are more suited to 
that." He, peace be upon him, informed us that storing-up 
comes from weak certainty. 

If you say, "Is this the judgement of consuming stored-up 
supplies or is it a different state?" Know that there are 
three sorts of storing-up: the storing-up of the wrong- 
doers, the storing-op of the frugal, and the storing-up of 
the outstrippers. As for the first sort, they store up by 
miserliness and begrudging, clutching in pride and boasting. 
Heedlessness is ingrained in their hearts and greed has 
over-owered their selves. Their avidity has not freed them 



from this world, nor does their eagerness turn them to other 
than it. Their poverty is fixed. If they are rich outwardly, 
it abases them, if they are mighty, they are not filled by 
this world nor do they cease to see* it. Means play vith 
them and mock them. Lords scatter them. -They are like 
cattle, rather they are more misguided. These are the heedless.' 
(7:179) No room remains in their hearts to contain wisdom 
or listen to warning. Little is it that their deeds are 
raised or states purifed because the fear of poverty dwells 
in their hearts. He said, may Allah bless him and grant 
him peace, "Whoever, has fear of poverty dwelling in his heart, 
seldom is it that a deed is raised for him." Therefore the 
mu'min must be released of that into which they enter and 
safe from what they expend and purified of that which soils 
them so that he praises Allah ta'ala for what He has bestowed 
on him of His abundance and blessed him with of His gift. 
When you see them, say "Praise be to Allah who healed me of 
what He tests them with and has bestowed on me much of what 
He created in favour" as when you see one afflicted in the 
body, you praise Allah who made you well and you see what 
your Master has bestowed on you. Similarly, it is obliged 
on you and more fitting that you thank Allah when He heals 
you from the means of this world and diving in them while He 
tests another by that so that you do not deman them. Rather 
replace your contempt of them with your mercy to them and 
replace your cursing them with your du'a for them, imitate 
the well-known action of what the gnostic of Allah, may 
Allah have mercy on him. What he does Is the source of 
vairness. He and his companions passed by some very base 
people on the river Tigris. His companions saw that which 
these people had in them of the people of diversion, cor- 
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ruption, and mirth. They said, "0 Master: Ask Allah to 
curse them." Then he raised his hands and said, "O Allah, 
as they have joy in this world, give them joy in the next!" 
They said, "0 Master: He asked you to curse them." He said, 
"When He gives them joy in the next world, Allah will turn 
to them and that will not harm them at all. At that moment, 
the boat came to land. The men descended in one direction 
and the women in the other. These were purified of those. 
They went out to Allah, repenting. Some of them are among 
those who do-without and slaves because of the baraka of a 
fair du'a. When you see the people of insanity and evil, 
know that previous knowledge and performed will sentences 
them. If you do not do it, it is feared for you that you 
will be tested by the like of their trial and cut off as 
they are cut off. 

Hear what Shaykh Abu'l-Hasan, may Allah have mercy on him, 
said, "Honour the mu'mimin, even if they are rebels, corrupt. 
Command them to the good and forbid them the reprehensible. 
Leave them as a mercy to them and do not exult yourselves 
over them." 

He said, peace be upon him, "Had the light of the rebellious 
mu'mln been unveiled, it would have covered what is between 
the heaven and the earth." So what do you think of the light 
of the obedient mu'min? It is enough for you to exalt the 
mu'minun. If they are heedless of Allah, the word of the 
Lord of the worlds is, "Then We bequeathed the Book on those 
Of Our slaves He chose, but of them some wrong themselves, 
some of them are lukewarm, and some are outstrlppers In good 



works by the permission of Allah." See how He affirmed 
being chosen for them in spite of their wrong-doing. He 
did not make their injustice expel them from being chosen 
nor from the inehritance of His Book. He chose them by 
iman, even if they do wrong by rebellion. So glory be to 
the Wide of mercy and Great of favour. 

Know that among His slaves in His Kingdom there must be a portion 
of mildness and a place of the manifestation of mercy, for- 
giveness, and the occurrence of Intercession. Understand what 
the Messenger of Allah, may Allah bless him and grant him 
peace, said, "By He in whose hand my self is, had you 
not done wrong actions, Allah would have removed you and brought 
a people who would do wrong actions a_nd ask forgiveness of 
Allah, so that He might forgive them." He said, peace be 
upon him, "My intercession is for the people of great 
wrong actions among my community." 

A man came to Shaykh Abu'l-Hasan, may Allah have mercy on 
him and said, "0 Sayyidil Yesterday in our presence occurred 
such and such reprehensible actions," and there was wonder 
manifested from that man that it be thus. He said, "0 so- 
and so, or is it as if youwanted not to rebel against Allah 
in His kingdom? Whoever wants not to rebel against Allah 
in His Kingdom, he does not want forgiveness to be manifested 
nor that there be the intercession of the Messenger of Allah, 
peace be upon him." Here end the words of the Shaykh. 

How many a wrong-doer there is who did much evil and slipped 
into opposition has had mercy obliged for him from his Lord. 



He is merciful to him according to his iman even if he rebels 
knowingly. 

The second of the divisions of storing-up is the storing-up 

of the lukewarm. They are those who do not store up beqrudgingly 

or by pride or boasting. They know agitation from themselves 

in poverty, so they know that if they do not store up, their 

iman will be muddled for them, and their certainty shaken. 

They store up by their weakness below the state of the trusting 

and since they know of thier incapacity to reach the station 

of certainty. The Messenger of Allah, peace be upon him, 

said, "The strong mu'min is better with Allah than the weak 

mu'min, and in each is good." The strong mu'min is the one 

in whose heart the light of certainty has shone. He knows 

that Allah ta'ala drives his provision to him whether he 

stores up or not. If he does not store up, the Real — may 

He be exalted — will store up for him. 

The storers assign to their supplies, and the people of trust 
assign to Allah, not to anything other -than -Him. The strong 
mu'min is the one who does not rely on means, whether he is 
in them or not. The weak mu'min enters into means with reliance 
and comes out of them in spite of an attentlveness to them. 

The third divisiOT in relation to storing-up and its lack are 
the outstrippers. They are those who have preceded to Allah 
by the purification of their hearts from other-than-Him. Sec- 
ondary causes are not attached to them nor do secondary causes 
distract them from Allah. They preceded to Allah since they 
have no barrier. Slaves are prevented from preceding to 
Allah ta'ala by attractions of connection to other-than-Allah . 
Whenever their hearts have himma to travel to Allah, that 



pulls them to what they are connected. He repeatedly returns 
to it and turns to It. The Presence is forbidden to the one 
of this description and prohibited to the one of this 
attribute. 

One of the gnostics said, "Do you suppose you will enter the 
divine presence while something behind you attracts you?" Under- 
stand here His word, glory be to Him, "The day neither property 
nor sons will profit except whoever comes to Allah with a sound 
heart." The sound heart is the one which is not connected 
to anything except Allah ta'ala. He said, glory be to Him and 
may He be exalted, "Now you have come to Us one by one, as 
We created you upon the First time," understanding from tha- 
you will not come to Allah ta'ala in reaching Him except 
when you are alone from what is other-than-Him. He said, may 
He be exalted, "Did He not find you an orphan and shelter 
you?" It is understood that you only have shelter with Him 
by the soundness of your being an orphan from other-than-Him. 
He said, peace be upon him, "Allah is odd and loves the odd," 
i.e. He loves the heart which is not even with the impurities 
of effects. These hearts belong to Allah. By Allah, they 
leave Allah to act for them. They are not entrusted to them- 
selves nor are they left to their management. They are the 
people of the Presence, opened by the source of favour. They 
are not severed from Allah by good effects nor are they dis- 
tracted from Him by the radiance of naked good, we have in 
this meaning: 

0 radiance of good the like of whose radiance I 

have not cast over to beings 

1 have a meaning in you whose radiant secret does not 

appear except that it divers my eyes and 
spreads out my clouds. 
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One of them said, "Had I been obligated to see other-than 
Him, I would not have been able to because there is not any 
other-than-Him so that I should see it with Him." This is 
the state of the people whose preservation is undertaken 
and whose care is guaranteed. What management do these 
have? How can these be among the storers while they are in 
the presence of the Lord of the worlds? If they store, they 
do not rely on what they store. Bow could they rely on 
other-tnan-Him while they witness the divine oneness? 

Shaykh Abu'l-Hasan ash-Shadhili, mayAllah have mercy on 
him, said, -Witnessing was strong on ne once, so I asked that 
He veil that from me. it was said, "Had you asked what Musa 
His Kalim and -Isa His Huh, and Muhammad His pure friend asked. 
He would not have done it. But ask Him to strenthen you." I 
asked Hi» and He strenthened me." Whoever has this state, 
how can he need to store up? How can he rely on others? It 
is enough that the mu'min store up iman in Allah and trust in 
Him and reliance on Him. 

The people of understanding of Allah trust Allah. He stores 
up for them and they seek His protection. He preserves them 
and they are His and by Him. He is by His aid to them, so 
He is enough for them in what concerns them and He removes 
from them what sorrows them. What He has commanded distracts 
them from what He has guaranteed for them. They know that 
He does not leave them to themselves, and part of His favour 
is that He does not forbid them. They enter in rest and 
stand in the Garden of Submission and pleasure of entrustment. 
By that, Allah raises their value and completes their lights. 



It is right that He remove reckoning from thero by His 
favour as the Messenger of Allah, may Allah bless him and grant 
hira peace, said, "Seventy thousand of my community will enter 
the Garden without reckoning." It was said, "Who are they, 
O Messenger of Allah-- He said, "They are those who do 
not use spells or seek spells and they do not see evil omens. 
They trust in their Lord." How can the one who has nothing 
be taken to account? How can the one who sees that he has no 
action be questioned about his action7 Those who claim are 
taken to account and the heedless are examined who see that 
they own or act with Allah. Whoever does not store up, trusting 
in Allah and relying on Him, Allah drives his provision to him 
by well-being, and He brings richness into existence in his 
heart. One of the gnostics was bankrupt. He said to his 
wife, "Remove all that is in the house and give it as sadaqa." 
She did that except for a hand-mill. She said, "Perhaps we 
might need it and will not" find the like of it." She did 
it, and suddenly there was a knock at the door. It was said, 
"This is wheat which was sent to the Shaykh." The house was 
filled with wheat. When the gnostic returned and saw it, he 
siad,"Did you remove all that was in the house?" She said, 
"Yes." He said, "The matter is not like that." she said, 
"1 only left the mill-stone fearint that we might need it." 
He said, "Had you removed the millstone, flour would have 
come to you. You let it remain so what you designated came 
to you . " 

If the outstrippers store up, it is not for themselves. They 
store up as trust since they are trusty treasurers and great 
slaves. If they take this world, they take it by right. If 
they spend it, they spend it by right. The one who takes it 
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by right is not below the one who spends It by right. They 
do not see that they possess with Allah. They see what they 
have in their hands as part of the repositories of Allah. They 
act in it by delegation from Allah. They hear His word, may 
He be exalted, "Spend of what He have made you khalifs in.* 
They know that they have no property with Allah. It is an 
supplementation brought into relation with you and a supple- 
mentation is a favour of whoever has it over you that He 
might see how you act. He is the Knowing, the Aware. 

Do you store up with the outward or do you examine its 
secrets? For that reason, the Prophet, peace be upon him, 
did not oblige zakat on them since they have no property with 
Allah so that zakat should be obliged on them for it. Zakat 
is obliged for you as long as you are an owner. They see what 
they have in their hands as part of the repositories Of Allah 
ta'ala for them which they spend in the times of His spending 
and forbid it in other than its place. Zakat is purification 
of what should be from whoever it is obliged for by His word, 
may Be be exalted, "Take sadaqa from their property to purify 
them and cleanse them by it." The Prophets, peace be upon 
them, are free of impurity by protection. Because of that, 
Abu Hanifa, may Allah have mercy on him, did not oblige 
zakat on youths because they lack the impurity of opposition. 
Opposition is only after the flowing of obligation. That 
is after puberty. Understand here his word, may Allah bless 
him and grant him peace, "We are the tribe of prophets. w e 
do not bequeath, what we leave Is sadaqa" to clarify what 
we mentioned to you and make clear what we confirmed. 

The people of gnosis of Allah ta'ala witness this divine 
unity. They do not see that they have any possession with 
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Allah. What then do you think of theprophets and the messen- 
gers, may the blessings and peace of Allah be upon all of them? 
The people of tawheed and gnosis have scooped up from their 
seas and have kindled from their lights. 

It is related that ash-Shafi'i and Ahmad, may Allah have mercy 
on them, were sitting together when Shayban ar-Ra'i presented 
himself — may Allah have mercy on him. Ahmad said to ash- 
Shafi'i, "I want to question this one," and he pointed to him 
at this time. Ash-Shafi'i said, "Do not do it." Be said, 
"I must do that." He said, "O Shayban 1 What do you say about 
the one who forgets four prostrations in four rak'as?" He said, 
O Ahmad! This is a heart which is heedless of Allah, may He 
be magnified and exalted. He must have adab so that 
he does not return to the like of this." Ahmad swooned, and 
then recovered and asked him, "What do you say about one who 
has forty sheep and what Is their zakat?" He said, "In our 
school or in your school?" He said, "In both the schools." 
He said, "Yes. As for your school, it is one sheep in forty. 
In our school, the slave does not own anything with his Master." 

It has come in hadith that the Prophet, peace be upon him, s 
stored up the food for a year. As for that, it is by what we 
said at the beginning. The storing up of the prophets, peace 
be upon them, is taking the trust chosen for it is a moment 
in which its spending is beneficial. The Messenger of Allah, 
peace be upon him, stored up for his family or in order to 
clarify the permissibility of storing up for his community. 
Assigning it to us in trust did not occur. Part of what shows 



you the meaning is that he clarified its permissibllty stems 
from the fact that the most dominant of his states, peace be 
upon hl», was lack of storing-up. He stored as a respite 
for his community and a mercy to them and compassion for 
the weak among them since had he not stored up, the mu'rain 
would not store up after him. He did ntat to clarify its 

judgement. He said, peace be upon him, "I forget " He, 

may Allah bless him and grant him peace, clarified for you that 
forgetfulness is not part of his affair nor his attribute. 
He entered into it to clarify its judgement and what is con- 
nected to it for his community. So understand the hadith! 

USEFUL POINT He said, peace be upon him, -Allah guarantees 
to provide for the seeker of knowledge," Know that whenever 
knowledge is repeated in the Mighty Book or the sunna, what 
is meant is useful knowledge which is accompanied by fear 
and enclosed by fear. Allah ta'ala said, "Allah is feared 
by His knowing slaves." He clarified that fear obliges knowledge 
and It is understood from this that the 'ulama are the people 
of fear. It is the same with His word, may He be exalted, 
"Those who were given knowledge" and the firm In knowledge and 
"Say, Lord, increase me In knowledge." He said, peace be 
upon him, "The angels lower their wings to the seeker of 
knowledge." He said, peace be upon him, "The "ulama are the 
heirs of the prophets." 

He said, "Allah guarantees to provide for the sejker of know- 
ledge." He means by knowledge in this place useful knowledge 
overcoming and checking passion. That is specified by neces- 
sity because the word of Allah ta'ala and the word of the 
Messenger of Allah, peace be upon him, is more glorious 
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than that it be connected to other than this. We clarified 
that in another book. Useful knowledge Is that which helps 
one to obey Allah ta'ala and obliges you to fear Allah ta'ala 
and to stand within the limits of Allah. It is knowledge of 
gnosis of Allah. Useful knowledge contains knowledge of 
Allah and knowledge of what Allah commands since its teachlnng 
belongs to Allah. He said, peace be upon him, "Allah guaran- 
tees to provide for the seeker of knowledge," i.e. He guarantees 
for him that He will bring to him well-being, might, and safety 
from the veils. He interpreted this interpretation. The 
meaning of guarantee is particular guarantee. That is because 
Allah, glory be to Him and may He be exalted, guarantees to 
provide for all the slaves, whether they seek this knowledge 

or do not seek it. He indicated that this guarantee la par' 
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-ticular as we mentioned because He mentioned it by itself. 

In this meaning, Shaykh Abu'l-'Abbas said about this lh -tils 
hizb, "Give us this and this," that "The provision given without 
.toil is that which has no veil in this world nor questioning 
or reckoning or punishment in the next world on the rug" of 
knowledge of tawheed and Shar', safe from passion, appetite, 
and nature. 

Ask llah for provision given without toil. It is the provision 
guaranteed for the seeker of knowledge . The secret of 
provision given without toil is that it has no veil in this 
world nor reckoning in the next world because veils did not 
fall in it. It has nowell-belng in it when veils oblige the 
breaking of the secret by barring presence and stopping 
opening. It is not according to what the commonality under- 
stand Of provision given without toll which is acquired 
without labour or fatigue. Well-being with the people 
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Of heedlessness is in what refers to bodies. With the people 

of understanding, it is in what refers to hearts. The occurrence 
of veils in provision is either by seeing heedlessness and 
means apart from Allah ta'ala or by obtaining it while your 
goal is not taqwa in obedience of Allah ta'ala. The first is 
veil in acquisition and the second is veils in obtaining. 

TheShaykh saia, "BO questioning, reckoning, or punishment for 
it In the next world." Questionning may be about the rights 
of blessing by His word, may He be exalted, "Then or. that 
day you will be quest ionned about bliss." The Prophet, peace 
be upon him, and some of his companions ate food. Then he 
said, "By Allah, you will be questionned about the bliss of 
this day." 

The Shaykh, may Allah have mercy on him, said, "There are two 

sorts'of questionning; questionning for honouring and questionning 

for rebuke. The questionning of agreement and concern is 

the questionning for honouring. The questionning of the 

people Of heedlessness to Allah and turning away is the 

questionning for rebuke. Understand — may Allah have mercy 

on you — that Allah, glory be to Him and may He be exalted, 

questions the people of sincerity, even if He knows our 

reports and the hiddenness of our secrets so as to manifest 

the rank of their sincerity to the slaves and to publish 

their good qualities in the Return as the Master says to his 

slave, "What did you do in such and such a matter?" And 

yet, he knows that he performed it and is sure of it. He 

wants those present to know how he cares for his command. 



undertaking it, and his concern with its affair — so understam 

The Ehaykh said, "and no reckoning." Reckoning is the result 
of qoestlonning. When they are safe from the questionning, 
they are safe from the Reckoning. When they are safe from 
the questionning and the reckoning, they are safe from the 
punishment. The Shaykh, nay Allah be pleased with hint, men- 
tioned it, even if it is necessary to make clear what this 
provision obliges of favours. Had one of then been set apart, 
it would have been fitting to seek it. The Shaykh, may 
Allah have mercy on him, said, "on the rug of tnwheed," i.e. 
that I witness You in in what You provide for me and I see 
You in what You feed me, and I do not see that from other-than- 
You nor ascribe it to any of Your creation." It is like that 
with the people of Allah. They eat only at the table of 
Allah. He feeds them from whoever feeds them by their know- 
ledge that other-than-Allah does not own anything with Him. 
So by that, the witnessing of creation falls from their 
hearts. They do not turn their love to other-than-Allah nor 
turn their amity towards other-than-Him. Since they see that 
He is the One who feeds them and bestows favour on them from 
His abundance and honours them. 

Shaykh Abu '1-' Abbas, may Allah have mercy on him, said one 
dayi "We only love Allah ta'ala," i.e. love from us is not 
directed to creation. A man said to him, "Your ancestor 
rejected that, 0 Sayyldi, by his word peace be upon him, 
'Hearts are disposed to the love of the One who is good 
to them.' He said, "Yes, we are a people who see only 
Allah ta'ala as Muhsin. For that reason, our hearts are 
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disposed to His love." Whoever sees that Allah is the Feeder - 
glory be to Him and may He be exalted — has increase of love 
renewed for him accorindg to what is renewed of obtainlnt 
blessings by his word, peace be upon him, "Love Allah for 
what He feeds you with of His blessings." Its clarifica- 
tion preceded. Whoever sees that Allah feeds him has this 
cognisance which protects him from abasement to creation or 
inclining his heart with love to other than the King, the 
Heal. Have you not heard the word of Ibrahim the Khalll, peace 
be upon him, "He is the One who feeds me and gives me to drink. 
He testified that Allah ta'ala alone has that and acknowledged 
His oneness, may He be exalted, in it. 

The Shaykh, may Allah have mercy on him, said, "On the rug of 
the knowledge of tawheed and the shar 1 " because whoever relaxes 
from the application of tawheed and sees that the kingdom 
belongs to Allah and thatinone other -than-Him has a Kingdom 
with Him, and is not limited by the outward parts of the 
Shari'a, that one is cast into the sea of zandaqa and It 
reverts his state by its evil influence. However, the matter 
is that he be supported by reality and limited by the Shari'a. 
It is like that with the realised one. He is not free with 
the reality nor does he stop with the outward transmission of 
the Shar'. He stands between that, stopping with the outward 
parts of transmission is shirk and being free with the reality 
without the limitation of the Shari'a is atheism. The station 
of the people of guidance is "what is between filth and blood, 
pore milk, satisfying drinkers." (16:66) 
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Know that He repeats matters concerning provisions and ac- 
cidents occurring in them. The Shaykh, nay Allah have mercy 
on him, mentioned much about them by His word, "He subjected 
to me the matter of this provision and protected me from 
avarice and fatigue in seeking it, and from the distraction 
of the heart and the connection of concern to it, and from 
abasement to creation because of it and reflection and manage- 
ment in acquiring it and avarice and miserliness after ac- 
quiring it." Accidents occuring in provision are not limited 
so as to be fully dealt with. Let us speak about what the 
Shaykh — may Allah have mercy on him — said. 

Know that the slave has three states in relation to provision, 
a state before he is provided for which is the state of run- 
ning, a state after that which is the state of acquiring and 
a state after its fulfillment, which is the third state. As 
for what occurs before his acquiring it, avarce and fatigue 
exist in seeking it, and the occupation of the heart with it 
and connection of care to it, and abasement to creation because 
of it, and reflection and management in acquiring It. As for 
avarice. It is desire which depends on the self in acquiring 
it and devotion to that. It grows from lack of trust and 
weakness of certainty. They grow from lack of light. Lack 
of light grows from the existence of veils since had the heart 
been filled with the lights of contemplation and immersed in 
the favours of Allah, the knocking of the visits of avarice 
would not have occurred to it. Had the light of certainty 
been outspread on the heart, previous allottment would have 
been unveiled to it, so avarice would not have been possible. 
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The slave knows that he has al .ottment with Allah and it 
mist reach him. As for fatigue in set-king. It is either out- 
ward fatigue — and we seek refuge with Allah ta'ala from it 
because when toil overcomes the seeker of provision in the 
outward, that distracts him from undertaking commands. Pro- 
vision with rest in it is help to be free to obey Allah, and 
to undertake to serve Him. If the fatigue Is the fatigue of 
the hearts, not the outward parts, it is more fitting to seek 
refuge from it. That is because their obligations tire the 
hearts in seeking provision and reflecting on it. what they 
bear of that is heavy for them. They have no rest except by 
trust in Allah because the one who trusts In Allah, sets down 
his burden, and Allah removes them from him by His word, may 
He be exalted, "whoever trusts in Allah, He Is enough for him." 

Then the Shaykh, may Allah be pleased with him, said, "from 
the distraction of the heart and connection of care to it." 
The occupation of the heart w; che matter of provision is 
a great severer so that Shayk:. ..bu ' i-Hasan , may Allah have 
mercy on him, said, "the grea -at of what veils creation from 
Allah ta'ala are two things: j.-cvision and fear of creatures. 
Of them, provision is the strongest of the two veils." That 
Is becauseost people can be f.ee of fear of creation and not 
be free of the concern of provision except for a few, especially 
when he sees that loss is based on your existence while you 
are in need of what will establish your structure and fortify 
your strength. 

He said, "the connection of care to it," i.e. the connection 
of himma to the matter of provision and turning and immersion 
so that there does not remain any room in him for other than 
it. This is a state obliging severance and the eclipsing of 
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the lights of arrival. It invites the ruin of the heart and 
the destruction of the light of certainty for the one who has 
it and his bankruptcy in the way of power and firmness. 

He said, "from abasement to creation because of it." Know that 
whoever 's certainty is weak and has little allottment of intel- 
lect as his portion, abasement is obliged for him by his covveting 
creation and his lack of trust In the King, the Real. That 
is because he does not see the previous allottment of Allah 
tn'aiS and does not obtain the sincerity of His promise. Re 
is abased to creation. He is a flatterer, and he pesters 
' thent and clings to them. That Is the result of heedlessness 
to Allah ta'ala. The punishment of the next world is greater. 
;Had fits irnan and trust in Allah been sound, he would have 
: been- .Mighty by "Might belongs to Allah, His Messenger* ;and 
the mb'minun." The might of the mu'min is with his Lord. He 
dbesfhbt exalt any other -than -Him by his knowledge that ail 
might belongs to Allah, and that He is the Mighty. There is 
no mighty with Him. He is the exalter, and there is no 
exalter with Him. His might Is trust, and his victory is 
fcrusl:. He is not weak by the sincerity of his trust in his 
Lordjin His portion nor is he sad for his reliance on Rim -in 
His favour. He hears His word, may He be exalted, "Faint 
not, neither sorrow, you shall be the upper ones if you are 
mu'minun." The might of the mu'min Is In leaving covetousness 
In creation, and trust in the King, the Real. His iman for- 
bids that he lift his need to other than his Lord or direct 
his heart to other-than-Him. For that reason, one of them said: 



It is haram for the one Mho unifies his Lord and 
makes Him unique to give anyone a gift 

O ray companion: Set up for n.e a standing place 

with the Real — I win die in it in ecstasy 
and will be brought to life in It in ecstasy. 

Say to the kings of the earth: Strive with its effoort. 
The king is a king who neither sells nor gives 

whoever is freed by Allah from the bondage of covetousnesa 

and exalted by scrupulousness, his favour has been generous 

to him and his himna perfected for him. Know that Allah has 

clothed you, 0 mu'min, in numerous robes. Among them are 

the robes of iman, gnosis, obedience, and the sunna. Do not 

soil it with covetous ness in creatures, and by relying on 

other than the Lord of the Worlds. 

Shaykh Abu' 1-Rasan, may Allah have mercy on hire, said, "I 
saw the Prophet, peace be upon him, in a dream and he said 
to me: 0 "All! Purify your garment from impurity — you 
will receive the aid of Allah in every breath." I said, "0 
Messenger of Allah! What is my garment?" He said, "Know 
that Allah ta'ala has clothed you in the robe of iman, the 
robe,.of gnosis, the rob of tawheed, and the robe of love." 
I said, "I understood then His word,, may He be exalted, 
"And your garment, purify." Whoever has gnosis of Allah finds 
that. everything is small with him. Everything Is of little 
importance to whoever loves Allah. Whoever unifies Allah, 
does not associate anything with Him. Whoever submits to 
Allah, rebels little. If he rebels, he apologises to Him. 
When he apologises to Him, his apology is accepted. 

Know, may Allah have mercy on you, that He lifted the himma 
Of the wayfarers of the Path of the next world from creation 
and that lack of turning to them is more adorned for them than - 
the jewels of the bride. They need Him more than water for 
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the life of the selves. Whoever has the robe o£ the King 

put .on him, he preserves It and guards it. It is fitting 

that you continue to be His and do not withdraw from Him. 

It is fitting that the one who soils the robes of gifts 

not have them left to him. O brother! Do not soil your 

iman with your desire for creatures and do not make yoar 

reliance except on the Lord of the worlds. If you exalt 

Allah, your might will continue with the one whom you exalt 

If you exalt other- than-H Ira, there is no going-on to your 

might since there is no going-on to the one whom you exalt. 

One of the excellent recited to me for himself: 

Let your might be with your Lord — it will be firm 

and established 
If you exalt the one who will die, your might is dead. 

A man came into one of the gnostics weeping. He said, "What's 

the matter-" He said, "My master is dead!" He said to him, 

"Why. have you made your master one who dies?" 

It is said to you that when you exalt other- than Allah, you 
will lose Him. When you rely on other -than-Him, you will miss 
Him. Look at your god, to whom you persist in devotion that . 
we might burn it and then scatter it into the sea. Your god 
is Allah — there is no god but Him. He encompasses everything 
in knowledge. 0 salve! Be Ibrahimian. Your father Ibrah im, 
may the blessings and peace of Allah be on him, said, "I do 
not love those that set." What is other-than-Allah ta'ala 
sets, whether by existence or possibility. Allah ta'ala said, 
"The religion of your father Ibrahim, " i.e. follow the 
religion of your father Ibrahim. The mu'roin must follow the 
religion of Ibrahim. Part of the religion of Ibrahim is 
lifting himma from creation. On the day he was cast into the 



catapault, Jibril, peace be upon him, appeared to him. He 
answered him, -fts for you, no. As for Allah, yes." He said 
"Ask Him." He said, -His knowledge of my state is enough for 
me from my asking Him." so see how Ibrahim, may the blessings 
and peace of Allah be upon him, raised his himma from creation 
and turned it to the King, the REal. He did not seek aid 
from Jibril nor turn, to asking from Allah ta'ala. fJe saw that 
the Real was nearer to him than Jibril and his asking. For 
that reason. He saved him from Himrod and his punishment, and 
blessed hira with His gift and abundance, and gave hi m His 
acceptance. Part of the religion of Ibrahim is opposing all 
that distracts from Allah, and moving the himma to return 
oto Allah Allah ta'ala by His word, -they are my enemies 
except for the Lord of the worlds." Richness, if you want the 
proof of it, is in despairing of people. Shaykh Abu'l Hasan, 
may Allah have mercy on him, said, "I despaired of myself 
profitting myself, so how can I not despair of the other than 
myself profitting myself? I hope to Allah for other than me, 
so how can I not hope to Him for myself?" This is the alchemy 
and the elixir. Whoever acquires it, acquires richness with- 
out loss and might without abasement and expenditure without 
depletion. It is the alchemy of the people of understanding 
Allah ta'ala. 

Shaykh Abu'l Hasan, may Allah have mercy on him, said, "A man 
kept my company and he was heavy for me, so I extended myself 
to him and he extended. I said to him, "O my son! What is 
your need and do not keep my company." He said, *0 Sayyidi! 
It was said to me that you know alchemy. So I kept your company 
in order to learn alchemy from you." I said to hira, "You spoke 
truly as did the one who told you that, but I think you will 
not accept." He said, "Yes, I will azcept!" I said to him. 



"I looked at creation, and I found them in two divisions: 
enemies and lovers. I looked at enemies — I know that they 
cannot injure me with a throrn which Allah does not will for 
me. I cut off my looking at them and I joined myself to my 
lovers. I saw that they cannot benefit me with anything 
which Allah does not will for me, so I cut off my despair of 
them and connected myself to Allah ta'ala. It was said 
to me, 'You will not reach the reality of this matter until 
you do not doubt in Us and you despair of other-than-Us 
giving you other than what Me allotted to you."" 

He said another time, may Allah have mercy on him, when he 
was asked about alchemy, "Remove covetousness from your heart 
and cut your despair of your Lord that He would give you 
other than what He allotted to you." He does not indicate 
the token of the lave by much action or his constancy in his 
wird. By his light he shows his richness with his Lord and 
his being held back to Him by his heart and being freed from 
the bondatge of covetousness and he is adorned with the 
ornament of scrupulousness . By that , acts are good and 
states are purified. Allah ta'ala said, "We made what is on 
the earth an adornment for it in order to test which of them 
is the best in deeds." Good deeds ars by understanding 
from Allah. Understanding is what we mentioned of richness 
with Allah, being content with Him, relying on Him, and lifting 
needs to Him- and being constantly before Him. All that is 
the fruit of understanding of Allah ta'ala. The inspection 
of scrupulousness from yourself is more than your inspction 
of other than it, and you are purified of covetousness in 
creation. Had the coveter been purified with seven seas, 
they would not purify him except by his despairing of them 



and removing hinma from them. 

'All lbn Abi Talib, may Allah be pleased with him, advanced 
on Basra and entered Its mosque. He found story-tellers 
relating stories. He made them get up until he came to al- 
Hasan al-Basri. He said, "O youthl I will ask you about 
something. If you answer It, I will let you stay. If not, 
I will make you get up as I made your companions get up." 
He saw him on a manner and a guidance. Hasan said, "Ask about 
whatever you wish." 'All, may Allah ta'ala be pleased 
with him, said to him, "What Is the foundation of the deen?" 
He said, "Scrupulousness." He said, "What is the corruption 
Of the den7" He said, "Covetousness . " He said, "Sit, the 
like of you Is the one to speak to the people." 

Z heard our Shaykh Abu'l 'Abbas, may Allah have mercy on him, 
say, "At the beginning of my affair I was at the port of 
Alexandria. I came to one who recognised me and bought a need 
from him for ^ a dirham, then I said in myself, "Perhaps he 
will not take it from me." Then an unseen voice spoke to 
me, "Safety in the deen is leaving covetousness with creaturres." 
I heard him say, "The possessor of covetousness is never full." 

Have you not seen all its letters are hollow — ta, mim, and 
'ayn. 0 murid: You must raise your hinma from creation and 
do not be abased to them concerning provison. Your portion 
has preceded and its affirmation advanced your appearance. 
Hear what one of the Shaykhs said, "0 man: As much as you 
are made to chew what is chewed, it must be chewed so eat of 
it. Woe to you with might! Do not eat it with abasement." 

Know that whoever recognises Allah, trusts His guarantee 
and His insurance. He does not complete the understanding 
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of the slave until he trusts more in what is in the hand C 
Allah than he trust In what is in his hand and he trusts n. e 
in th# guarantee of the Real than the guarantee of creation. 
It is enough ignorance on your part not to be like that. 

One of them saw a man clinging to the mosque. He did not go 
out of it. He wondered at his clinging to it, and reflected 
in himself, "From where does he eat?" One day he said to 
him, "From where do you eat?" That man said to him, "I have 
a jewish friend who promised me two leaves every day. He 
brings then to me." That gnostic said to him, "O wretched 
one! '■■'you tell me you trust in the promise of a Jew and do not 
tell me you trust in the promise of Allah — glory be to Hi» \ 
and may He be exalted. He has the true promise and does not . 
fail the promise." He said, may He be exalted, "There £e 
no creature crawling on the earth, but that its provision 
rests on Allah. He kows its resting-place and its repository." 
That man took flight from him and departed. 

Another prayed behind an imam for days. One day the imam 
said to him, and he wondered at his clinging to the mosgue 
and leaving means, "From where do you eat?" He said, "Stand 
until I do my prayer again. I do not pray behind one who 
doubts in Allah." Tales about this are- numerous. 

It was said to 'All ibn Abi Talib, may Allah be pleased with . 
him, "Had a man entered a house and that house then covered 
him with clay, from where would his provision come to him?" 
He said, "It will come to him from where his term comes to 
him." SO look at how radiant this proof is and how manifest 
this clear sign is. 



The Shaykh, may Allah have mercy on him, said, "from refU- ion 
and management in acquiring it." Reflection is that you i.,., ^ine 
in yourself that you must have food by which to establish 
your structure. Management is that you say It is from such- 
and-such an aspect. That is much as It recurs to the heart . 
until you do not know whether you pray when you prayed or 
recited when you recited. That obedience which you are in is 
made impure for you. when that comes to you, demolish its 
structure with the hatchet of trust and pulverise it with 
certainty. Know, may Allah have mercy on you, that Allah 
ta'ala undertook your management before you were. If you 
want to have good counsel for yourself, do not manage it. 
Management from you for it is harm to it since that is part 
of what obi ices its transfer to you and prevents the help of 
lutf from reaching you. Allah — glory be to Him and may 
H# be exalted — does not leave the mu'ntin in spite of the - 
existence of management nor- contending with decrees. If 
that occurs to you or happens, do not affirm it. The light 
of iman does not prompt him to that." It is a duty for us 
to help the mu'minun. We cast the truth on the false, and it 
expels it, and so it vanishes." 

The Shaykh, may Allah have mercy on him, said, "from avarice 
and miserliness after acquiring it." This ispart of the 
accidents after acquisition. They grow from weakness of 
certainty and lack of trust, so then avarice and miserliness 
occurs. Allah ta'ala censured both avarice and miserliness 
in His Mighty Book. Be said, may He be exalted, "whoever is 
protected from the avarice of his self, they are the suc- 
cessful." I* is understood that the one with avarice has no 
success, i.e. no light. Success is light. He said, may 



He be exalted, describing the hypocrites, "Avaricious of 

good. These, they do not believe, so Allah has caused their . 

works to fail." He said, may He be exalted, "Among them 

are those who take a pledge with Allah that He might bring 

some of His favour, 'that we might give sadaqa and be among 

the sallhun. * When so Jie of His favour comes to them, they 

are miserly with it and turn away and swerve aside." He said, 

may He be exalted, "whoever Is miserly, he is miserly to 

himself." Miserliness and avarice are applied to three divisions 

The first is that you are miserly with what you have to 

expend in the obligations of Allah ta'ala. The second Is 

that you are miserly with it, and it is not connected to 

the obligation of the slaves of Allah. The third Is that 

you are miserly to yourself, to expend it for Allah ta'ala. 

The first miserliness is that you are miserly and do not 
give zakat if you are ordered to give it, or you do not 
undertake a deed which is specified for you, for example to 
expend for parents in their poverty and children in their 
poverty and childhood. It is also like the expending for 
wives. Generally, it is every due Allah has obliged you 
to undertake. Your opposition to it is part 
of what is censured. You deserve punishment. On that has 
come His word, may He be exalted, "Those who store up gold 
and silver and do not spend it in the way of Allah, give them 
good news of a painful punishment." The people of knowledge 
say that treasure Is property whose zakat has not been paid. 
When its zakat is given, it is not treasure. Its meaning 
does not enter under this threat and the tongue Of censure is 
not applied to it. 



The second division Is miserliness with expending what is 
not connected to obligation. For example, he gives the zakat 
of his property and does not spend anything after that. 
This us as if he has done what Allah ta'ala commanded him 
to spend of what is obliged for him. Be must not shorten it. 
Shortening in obligation and abandoning super oga tor y good 
deeds Is the state of the weak. The mu'raln concerned with 
rectifying his affair with Allah ta'ala must not abandon 
treating Allah ta'ala in what Allah did not make obligatory 
for him. If he is like that, his state is like the one who 
prays the fata" id and does not perform their superogatory. 
. 0 slave! His word, may He be exalted, is enough for you In 
what the Messenger of Allah, peace be upon him, related from 
Him, "The near draws near Me by the like of performing what 
t obliged Him, and My slave continues to draw near Me with 
superogatory acts until I love him. When I love him, I am 
his hearing, eye, tongue. Heart, Intellect, hand, and support. 
He, glory be to Him and may He be exalted, made it clear that 
the repetition of superogatory acts and undertaking them 
obliges love from Allah ta'ala. Superogatory acts are what 
the tongue of obligation does not demand of you in the way 
of prayer, sadaqa, hajj, etc. The like of the one who does 
the fara'id of prayers and shortens the prayer while he does 
them and the superogatory, or who gives zakat and shortens it 
while he gives it and prefers with it is like two slaves 
of a master. Every day, he obliges both of them to spend 
two dlrhams. As for one slave, he gives his Master that and 
does not increase it at all. He does not exchange presents 
or love. As for the other one, he establishes for the master 
every day that which his companion does, but he buys trinkets 



and fruits to give to his Master above what he expends. This 
slave is undoubtedly more favoured with the Master and has 
a more abundant porition Of love. He is nearer to being 
accepted by the Master because the slave performs what he must 
expend without love for the Master. He gives him apprehension 
of his punishment. The slave who give s to his Master what 
he expends and give to him after that has travelled the path 
of love for the Master and turning to his love. He is more 
suited ;o win his nearness and love. Allah — may He be 
exalted, has made knowledge of Him obligatory for the slave 
by what they have of weakness and what the selves are described 
with from laziness. He has obliged on them what He obliged 
because, had He given them choice in what He obliged, only a 
few would undertake it — and very few they are. Therefore 
hHe obliged them to obey Him. In reality. He only obliged them 
to enter His garden. He drove them to the garden with the 
chains of obligation. "Your Lord wonders at a people who 
are driven to the garden in chains." 

WARNING AND INFORMATION Know — may Allah have mercy on you — 
that we looked at obligation, and we saw that Allah, may He 
be exalted, put in all He obliged a superogatory of its sort, 
i.e. in all varieties He let there be a superogatory in that 
sort to restore whight might occur of gaps when the slave 
undertakes the obligations. It has come like that in hadith. 
tie will look at the obligation of the prayer of the slave. 
If anything of it is lacking, it will be completed by the 
superogatory. So understand this, may Allah have mercy on 
you. Let it be in you the rising of love to oblige yourself 
in your devotion to treating Allah with what He has not obliged 
for you. Had the slaves only found in their balances the 



the obligatory deeds afid the reward of leaving the forbidden, 
they would have missed good and favour which cannot be counted 
or estimated by anyone. Glory be to the Opener of Bis slaves 
of the door of behaviour and the Clarifier to them of the 
means of connection. 

Know that Allah, may He be exalted, knows His weak and strong 
slaves. He obliged obligations and clarified forbidden things. 
The weak shorten the obligation and leave the forbidden. In 
their hearts, they do not have the power of love and passion 
which causes them to act with other than Obligation. Their 
like is like the slave whose Master knows of him that he will 
not expend and does not give him anything. For that reason. 
He, glory be to Him and may He be exalted, made times for 
recitations and obliged the duties of slaveness. That is 
recognised by rising, setting, midday, and end. Everything 
is like it in the prayer, and in the year in property which 
grows: the spring, tillage, and herds. In a moment, profit 
is acquired In agriculture. They bring its due on the day 
of its harvest and the tenth of Dhu'l Hijja in the hajj, 
and in the month of Ramadan in fasting. So He made duties and 
gave them times. Re made for the selves in what is other- 
than-them room for fortunes and striving in means. 

The people of Allah ta'ala and the people of understanding of 
Him make all times the same time and all life rising to Allah 
in its intention. They know that all time is His. They do 
not give any of it to other- than -Him. For that reason, Shaykh 
Abu'l Hasan, may Allah have mercy on him, said, 'You must have 
one wird: it is dropping passion and love of the Master. Love 
forbids that use a lover except in what agrees with his beloved 
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They know that the breaths are trusts of Allah with them and 
His repositories with them. They know they are demanded to 
preserve them. They turn their himma to that. As He has 
constant rububiya, the rights of His rububiya are constantly 
on' you. His rubabiya on you is without limitation by moments. 
It is fitting that His rububiya must also be like that. 

Shaykh Abu'l-Hasan, may Allah have marcy on him, said, "Each 
moment has a share in slaveness which the Real demands of 
you by the right of rububiya." Let us rein in speech so that 
we do not leave the goal of this book. 

The third of the divisions is preference. It is preferred 
for the self. This is the best of the three aspects. He 
prefers another for its sake. Wheover prefers Allah ta'ala 
for what He obliges him may not prefer it for what he has in 
his hands of what was not obliged for him. Whoever prefers 
Allah ta'ala by what is in his hand when He did not oblige 
on him, might not prefer it by himself nor be generous in 
expending it. Generousity with the self and expending it 
is among the attributes of the Siddlqun and the affair of 
the people of certainty who recognise Him. They expend 
themselves for Him knowing that the slave does not possess 
anything with the Master. When preference is with the slef, 
it is the most perfect of aspects. Miserliness with it is 
the ugliest of aspects. The word of the Shaykh is clear 
from this. "From avarice and miserliness after acquiring 
it" by means of a quick glance, not a thorough exposition. 
This book is not the place for this meaning . 

The third division of the divisions are the accidents in 
provision. We mentioned the accidents which occur in the 
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in provision in three divisions: the accidents before 
acquisition and accidents in acquisition. Their mention 
preceded in the words of the Shaykh about there. We clari- 
fied that, accidents after acquisition and its depletion 
are sorrow, regret for it, and constant attention to it. 
You nust also be purified of tha.t. Hear Bis word, may Re 
be exalted, "That you might nor sorrow for what has passed 
you nor rejoice at what comes to you." The Prophet, peace be 
upon him, when a son of one of his daughters died, said, 
peace be upon him, "Inform her that Allah has what He takes 
and He has what He gives." Whoever is sorrowful over the 
loss of something other than Allah, calls ignorance on himself 
as well as the affirmation of severance. Had he found Allah, 
he would not lose anything other-than-Him. Whoever finds Allah, 
does not find anything other -than-Hlm so that he would lose 
it. Let the slave know that what misses him is not his because 
had it been his provision, it would not have gone from him 
to another. It is a loan with him. The loan is taken by 
the one who lent it and the thing returns to whoever finds it. 

One of them had a niece named for him since youth. When he 
was old, there occurred that which prevented him from marrying 
her. Then she married another. One of the poeple of under- 
standing came to him and said, "It is good for you to apologise 
to this husband who married your niece as you are intent on 
his wife — since she is his wife in Pre-Time." 

It is enogh for the mu'min to beware Of reflection what 
passed of the word of Allah ta'ala: "Among men there is such 



a one as serves Allah upon the very edge — if go.-- V -:al.- 
him he is at rest in it, but if a trial befalls hi !. : t>:;- 
completely over, he loses this world and the ne::t ■ . '. 1 - :-.at 
is the clear loss." (22:11) Allah ta'ala critic < he 
one who is calm with things when he finds them. V; y u not 
3een how He said, "if good befalls him, he is a^- i -:l ■: in \t,' 
i.e. at rest in that good. Had he understood, i:<; ---..16 not 
have been at rest with something other-than-All h t,-."*la, and 
hia being at rest would have been only with All=?!- t is 
like that with the one who Is sorrowful over it Ivs loses 

it by His word, may He be exalted, "when a trisi *:-f ="1"lS him," 
the trial is loss of the desired thing which he --aim 
with, "he turns completely over," i.e. his in H :-i:?rt is stunned, 
his self distracted, and his heart heedless. :: . 3 only 
by the lack of gnosis of Allah ta'ala. Had he r ■: . -juised 
Allah ta'ala. He would have been made rich by 7_i: existence 
over every existent and been made independent ;y Kim from 
every loss. Whoever loses Allah, will not fii... : -y thing. 
Whoever fins Him, does not lose anything. Ho-- . he 
lose anything when he finds the One who has f-n rialakut of 
everything in His hand? How can he lose anytl iry when He 
finds the Outwardly Manifest in everything? I - iv^r-than-Allah 
with the people of gnosis is not described by ^..stence or 
loss since other -than-Him does not exist with by the 
affirmation of His divine unity. There is no lots to other 
than Him by the affirmation of His divine unity. There is 
no loss to other than Him because only what exists is lost. 
Had the veil of illusion been rent apart, eye witnessing 
would have occured on the loss of sources, ar; ' the light of 
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certainty would have shone and the existence of beings would 
have been covered. Since you understand this, O slave, you 
must not despair on the loss of anything. Do not abandon 
the existence of anything. Whoever finds something, relies 
on it. Whoever loses something, is sad for it. It affirmed 
his slaveness to that thing whose existence makes him happy 
and whose loss makes him sad. 

Understand here his word, peace be upon him, "The slave of 
this world is tired. The slave of the dirham is tired. The 
slave of the stomach is tired and relapses. When he is in- 
jured with a thorn, itis not extracted.* Do not give authority 
in your heart to anything except love of Allah and His amity. 
You are too noble to be a slave to other-than-Him. He made 
you a noble slave do not be a blameworthy slave. The under- 
Standing of the people of understanding of Allah ta'ala 
prevents them from relying on existence or paying attention 
to loss to preserve their slaveness and confirm their freedom 
from other-than-Him. 

I heard our Shaykh Abu' 1~' Abbas , may Allah have mercy on him, 
say, "The being in a state is on two divisions: a slave who 
is in a state by the state and a slave who is in a state by 
the Maker of the state. The one who is in a state by the 
state is the one who is happy with it when he finds it and 
sad for it when he loses it. The slave who is the state by 
the Maker, that is the slave of Allah. He is not the slave 
of the state. He does not despair about it when he loses it 
nor rejoice when he finds it." 

Se said, may He be exalted, "Among men is such a one who serves 
Allah upon the very edge," i.e. in one direction, when it goes. 
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hts obedience goes, and his agreement is severed. Had he 
understood Us, he wouls have served Us in every state and 
every direction as He is your Lord, may He be exalted in every 
state, so be a slave to Him in all states. He said, glory be 
to Him and may He be exalted, "When good befalls him, he is 
at rest in it." i.e. when good befalls him which suits his 
slef, it is good in respect to him. It may be evil in the 
heart of the matter. "If evil befalls hira, he turns com- 
pletely over," i.e. he loses the good which he was ai: rest 
in and calls it "trial" because in loss is the testing of 
the iman of the mu'min. The states of the rljal are mani- 
fested in loss. How many there are who suppose that Allah 
has made them rich. He has made them rich by the existence 
of his means and multitude of his acquisition. How many 
there are who suppose He has ir.ade them intimate with their 
Lord, and they are intimate with theri state. That is His 
loss of his intimacy as the loss of his state. Had he been 
intimate with his Lord, his intimacy would have persisted 
with His persisting and remained with His going-on. He said, 
may He be exalted, "He loses this world and the next world." 
He loses this world by the loss of what he wants of it, and 
he loses the next world because he did not act for it. What 
he sought has missed him, and it is what we sought to belong 
to, so understand! 

SECTION Ke will mention in it mithals of management with 
Allah ta'ala and managers with Him, and the rait ha Is of 
provision and the guarantee of it by Allah ta'ala. The state 
is made clear by mi thai. The mithal of the manager with 
Allah is like the one who builds his house on the seashore. 
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Khenever he strives to build it, many waves fall on it, so 
all its sides fall in. In the same way, the manager with 
Allah ta'ala builds the structures of management which the 
waridat of decrees destroy then. Because of that, it is 
said that the manager manages, and Decree laughs. The poet 
said: , 

When the structure reaches its day of completion — 
when you build it, an toner destroys it. 

ANOTHER MITRAL The manager with Allah ta'ala like a man 

who comes to piled-up sand heaps . He places his house on 

them. The storms come, and the sands blast, and what he 

built is destroyed as it is said: 

Their pledges are effaced with the sands. What is 
built on sand is like that. 

ANOTHER MITHAL The manager with Allah ta'ala is like a 

child travelling with his father. They travel by night. The 

father, by his compassion for the child, guards him from 

where the child does not see. The child does not see the 

father because of the darkness which falls between them. 

The child is concerned about how to act in his affair. 

When the moon rises and he sees that his father is near him, 

his agitation is calmed and his fear is quieted because he 

sees his father near him. His management is enough for him 

over himself. It is like that with the manager with Allah 

ta'ala for hirasolf. He manages because he is in the night 

of severance, so he does not see that Allah ta'ala is near 

him. Had the moon of tawheed or the sun of gnosis risen, 

he would have seen the nearness of Allah ta'ala to him, so 

he would be ashamed to manage with Him, and the management 
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of Allah ta'ala for him would be enough for him from managing 
hiraslef . 

ANOTHER MITHAL Management is a tree watered by the water of 
evil opinion and its fruit is severance from Allah since, had 
the slave's opinion of his Lord been good, the tree of manage- 
ment would have died from his heart by the cutting off of its 
food. Its fruit is severance from Allah ta'ala, because whoever 
manages for himself is content with his intellect and satis- 
fied with his management and uses tricks for his existence. 
Its result is that he^anded over and the waridat of favours 
is prevented from reaching him. 

ANOTHER MITHAL The manager with Allah is like a slave sent 
by his master to a land. In order to set up material effects 
in it for him. The slave enters thdt country. He says, 
"Where will I live and who will I marry-" That occupies him 
and he directs his himma to what is there and neglects what 
the Master commanded him to do. When His master summons him, 
his recompense from his master is that he repay him with 
severance and the existence of veils by his being disracted 
by himself from the right of the master. 0 mu'min: In the 
same way, Allah brought you to this abode and ordered you 
to it to serve Him and establish fn you His management 
for you. When your occupation with yourself distracts you 
from the right of your master, you have neglected the path 
of guidance a:id travelled the road of ruin. 

ANOTHER MITHAL The manager with Allah ta'ala and one who 
does not manage with him are like two slaves of the king. 
One of them is occupied with the commands of his Master 
and does not turn to clothes or food. The service of hte 
Master concerns him, so that distracts him from being oc- 
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cupied with the portions of hie self and its concerns. 
Whenever the roaster seeks the other slave, he finds him 
washing his clothes, managing his mount, and adorning his 
barb. The first slave deserves the acceptance of the 
master more than the second slave who is occupied with 
the portiosns and concerns of himself and distracted 
fro* the rights of his Master. The slave is bought for 
the Master, not for himself, it is like that with the 
seeing slave. You only see him occupied with the rights 
of Allah ta'ala and watching His commands from the loves 
of himself and its concerns. When he is like that, Allah 
ta'ala establishes for him all his affair and turns to 
him with generous gift for his sincerity In his trust. 
Whoever trusts in Allah ta'ala. He is enough for him. The ■ 
heedless one is not like that, you only find him in ac- " 
v quiring the means of this world and in the things which; 
.will bring him to his desire, undertaking management from him- 
self for himself, handed over to it, cut off from trust and 
sincerity of reliance.. 

ANOTHER MITHAL The manager with Allah ta'ala is like the 
shadow expanded when the sun is not directly over head. When 
the sun is direclty overhead that shadow is annihilated so 
that there only remains of it the rest of the traces which 
the direct encounter does not efface. The sun of gnosis is 
like that when it meets the hearts, it effaces management 
from them except for the going-on of a trace of the manage- 
ment of the slave which remains in that obligation might 
flow in it. 



ANOTHER MITHAL The manager with Allah ta'ala for himself 
is like a man who sells a house or a slave. After the 
sale and its completion, the seller comes to the buyer and 
says, 'Build something in it or destroy one of its rooms 
or do such a thing in it." The seller comes to do that, 
and it is said to him, "You sold it. You have no action in 
it after the sale since there is no dispute after the sale." 
He said, glory be to Him and may He be exalted, "Allah buys 
from the mu'minun their selves and property for that they 
have the Garden." The mu'min therefore must submit himself 
to Allah and not relate to it because He made it grow and 
He brought it. Part of the obligation of submission is 
leaving management to what you submit to as we clarified. 

As for provision, the mi thai of the provision of the slave 
in this abode is like a master who says to his slave, "cling 
to this house and undertake such-and-such a service in it." 
The master can only order him to do that while he feeds 
him, gives him water, clothes him, and undertakes enough 
for Mm and does not neglect guarding him. In the same 
way, Allah ta'ala commands him to obedience and agreement 
in this world and guarantees for his portion for him. Let 
the slave undertake to serve Him. The master will under- 
take to favour him. Allah ta'ala said, "command your people 
to pray, and persevere in it. We do not ask you for pro- 
vision. We provide for you, and the end is to taqwa." 
Its clarification preceded. 

ANOTHER MITHAL The slave with Allah ta'ala in this world is 
like the child with his mother. The mother will not leave 
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ta'ala undertakes for him good care. He drives favours to 
him and repels trials from him. The Messenger of Allah, 
peace be upon him, saw a woman who had her child with her. 
He said, "Do you see this one casting her child into the 
fire?" They said, "No, 0 Messenger of Allah." He, peace 
be upon him, said, "Allah is more merciful to His slave, the 
mu'min, than this one is to her child." 

ANOTHER MITHAL The slave in this world is like a slave 
whose master says to him, "Go to such-and-such a land and 
rule in it because you will travel from that land into such- 
and such a desert. Take your equipment and gear. Then 
the master gives him permission for that, it is understood 
that he has permission to eat what he needs to establish his 
structure in order to go in search of provender and to under- 
take preparation. It is like that with the slave when Allah 
brought him into existence In this abode and commanded him 
to take provision from it for the next world. It is permitted 
to him to take from this world what he needs to make provision, 
gear, and equipment for his return. 

ANOTHER MITHAL The slave with Allah ta'ala is like a master 
who has a garden. He commands his slave to plant and sow it 
and undertake its tending. When that slave is commanded to 
that, he undertakes what his master demands of him and he does 
not go out of it. so tha maatvr does not blua* him, nor forbid 
him to eat out of that garden, when he eats of it, he works 
on it. However, the slave must eat what he needs for service, 
not eat the food of enjoyment and desire. 
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ANOTHER MITHAL The slave with Allah is like the father who 
plants many plants and builds many houses. It Is said to 
him, "For whom have you done this7" He said, -For a child 
— perhaps he will cone to me." He prepared for the child 
what he needs before his existence by his love for him. Have 
you not seen when the father prepares for him before his 
existence, would he forbid it to him after his existence? It 
is like that with the slave with Allah ta'ala. Allah ta'ala 
prepared favour before He created him in this abode because 
favour preceded your existence, if you understand. Do you 
not see that His gift to you preceded your exitence and 
His favour to you preceded your manifestation since He 
gave in Pre-Time before the slave was and action was his 
from Him. He will not forbid you what He allotted to you 
in Pre-time and what He stored up for you. Does He 
prepare for you befoe existence and forbid you when you exist? 

ANOTHER MITHAL The slave with Allah ta'ala is like a labourer 
who a king brings to his house and commands him to do some- 
thing for him. The king does not bring the labourer to seek 
his service in this house and leave him without food since 
he is more generous than that. The slave with Allah ta'ala 
is like that. This world is the house of Allah and you are 
the labourer. The work is obedience and the wage is the 
Garden. Allah would not command you to work and then not send 
you what will aid you to it. 

ANOTHER MITHAL The slave with Allah is like a guest who 
arrives at the house of a generous king. The right of that 
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guest is not to be concerned about what he eats or drinks 
because doing that is suspicion of the King and his evil 
opinion about him. That preceded from the words of Shaykh 
Abu Madyan, may Allah have mercy on him. In the same way, 
this world is the abode of Allah and the slaves are His 
guests in it. Allah ta'ala would not command hospitality on 
the tongue of His Messenger, peace be upon him, and then abandon 
it. The one concerned about food and drink Is hateful in 
respect to the King, since, had he not doubted In Allah, he 
would not be concerned with his affair. 

ANOTHER MI TEAL The slave with Allah ta'ala is like a slave 
commanded by the king to set up in such-and-such a land to 
do war against the enemy who is there and to spend his res- 
olution in striving against him and to continue the wax against 
him. It is well-known that when he commanded him to that, he 
permitted him to eat from the grant of that city and Its treasuries 
by trust in order to help himself by that in fighting the 
enemy which the King commanded him to fight. In the same way, 
Allah commanded the slaves to fight Shaytan by His word, "Do 
jihad in Allah as is His due," and He said, "Shaytan is a 
clear enemy to you, so take him as an enemy." (22:76) When 
He commanded them to fight him. He gave them permission to 
obtain of His favour what will help them to battle against 
Shaytan since, had you left food and drink, you would not be 
able to undertake obedience nor rise to serve Him. The 
command of the King to do jihad guarantees the permission to 
consume what belongs to the King of what He prepares for you, 
but if it is on the path of trust, surrounded by protection. 



ANOTHER MITHAL The slave with Allah ta'ala is like a tree 
which a planter plants seeking to make it grow and have its 
fruit. The tree knows, if it has knowledge, or we know that 
of it that he owuld not plant it and forbid it water. How 
could it be when he is eager for its fruit, desiring its 
growth? In the same way you, 0 slave! are a tree which Allah 
planted. He waters youe every moment and undertakes for you 
the existence of food. Do not suspect of Him that He would 
plant the tree of your existence and then forbid you drink 
after planting. He is not heedless. 

ANOTHER MITHAL The slave of Allah ta'ala Is like a King who 
has slaves. He builds a house and beautifies it, adorns it, 
and aunder takes to plant it and complete desired things in 
it in a place other than the one in wnich the slaves are. He 
desires to move them to it. Do you not see that this is his 
goal for them in what he stores up for them with him and 
prepares for them after the journey? Would he prevent them 
here from eating from his favour and the surplus of his food 
while he has prepared for them the great matter and immense 
favour? It is the same with the slaves of Allah. He put 
them in this world and prepared the Garden for them. Would 
He prepare the next world for them while He wants to forbid 
them of this world that by which their existence is? For 
that reason. He said, may He be exalted, "Eat and drink of 
the provision of Allah." He said, may He be exalted, "Eat 
of the provision of your Lord and give thanks to Him." He 
said, "0 Messengers: Eat of the good things and do sound 
deeds." He aaid, "0 you who believe. Eat of the good 
things We hav provided for you." He has stored up for you 



what goes on and bestowed favour on you which does not forbid 
you what Is passing. He forbade you of it whas was not 
allotted to you. What is not allotted to you is not yours. 
That forbidding from Him to you is a gift and consideration. 
Know that there is benefit in it for your existence and organ- 
isation of your affair even as continuous water is cut off 
from the tree so that constant water might not destroy it. 

ANOTHER MITHAL The one concerned with this world and heedless 
of provision for the next is like a man who is beset by wild 
beasts about to rend him. A fly lands on him and he is 
occupied with driving that fly away, and it removes him from 
being occupied with the lion. This is the stupid slave who 
has lost the existence of intellect. Had he been described 
by intelligence, the matter of the lion and its attack on 
him would have distracted him from reflection on the matter ; 
of the fly and being occupied with it. The one concerned 
with this world and heedless of preparing for the next world 
is like that. That proves the existence of his stupidity since 
had he been understanding and intelligent, he would not have 
been occupied with the matter of provision, concern about it 
in relation to the next world is like the relation of the 
fly to the sudden assault of the lion and its attack. 

ANOTHER M1THAL The slave with Allah ta'ala Is like the child 
with his father. He does not have a cazre with the father nor 
fear non-existence since he know s that the father undertakes 
to care for him. Trust of him makes his life good, and the 
removal of reliance on the father Is his sorrow. It is like 
that for the mu'min slave with Allah ta'ala. He does not have 
cares nor dc sorrows recur in the area of his heart concerning 



provislon since he knows that Allah will not leave him nor 
cut him off from His abundance nor forbid him His ihsan. 

ANOTHER MITRAL The slave with Allah ta'ala is like a slave 
who has a rich master described by wealth and ihsan to his 
slaves, and who is not known to forbid being described by 
generousity and giving. The slave trusts his favour and by 
his ihsan sees knowledge from his rich master. That removes 
him from care. That is exactly the reason for the tawba of 
Sbaqlq al-Balkhi, may Allah have mercy on him. He said, "I 
passed through the time of famine. I found a youth cheerful 
and gay. He did not have any knowledge of what people were 
in. I said to him, "0 youth! Do you know what people are 
in?" He said, "What is it to me? My master owns a whole 
village. He comes into us each day with what we need." I 
said in myself, "If a master of this one has a whole village, 
then my Master has the treasures of the heavens and the 
earth. I am more suited to trust Him than this one who 
trusts in his master. It was the cause of my awakening." 

ANOTHER HI THAI, The slave of means, provided for in the exis- 
tence of means is like a slave whose master says to him, "Act 
and eat from your work." The mi thai of one who casts off 
means is like the slave when the master says, "Cling to my 
service and I will drive my favour to you." 

ANOTHER MITHAL The mithal of the slave penetrating to Allah 
ta'ala in means is like a man sitting under a roof gutter. 
When the sky rains, he thanks Allah ta'ala alone and does not 
□ling to his sitting under the roof-gutter and ascribe the 
rain to it. He knows that if there is nothing in it he will 
not find anything. Similarly, means are the roof-gutters 
S 
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of favours. Whoever enters into means while his hljrona is 
connected to Allah ta'ala, not to means, is not harmed by 
them and severance is not feared for him in what is there. 
The like of the one who stops at means and neglects their 
Guardian is like the beast, whose master passes by it. It 
does not turn to him although he is its master and gives to 
its groom that which he provides it with. When the groom 
passes, it bats its eyes and is eager for him since it is 
used to him bringing it its food. The slave is like that 
because when ihsan comes to him by the hands of creation, he 
sees that from them a id doe s not bring it out of htem. He 
is like the beast. Bather, the beast has a better state 
than him. "These are like cattle, they are further astray, 
these, they are the heedless." 

ANOTHER MITHAL The one who stops with means and the one who 
penetrates to Allah in them are like two men who enter a hamam. 
One has a full intellect and the other is overcome by stupidity. 
WThen the water stops. The one of intellect knows that it h 
has a drain behind where it is drawn off and a drain into which 
it flows. So he resorts to it t send him that which was cut 
off or he does what he wants. As for the other, he comes to 
the pipe and says, "0 pipe. Pour out your water for us. why 
have you cut off your water from me?" It is said to him, "You 
are stupid. Does the pipe hear anything or do anything. It 
is a place and a channel in which is manifested what flows 
in it." 



The mithal of the storing slave is like a slave of a king 
who has put him in a garden that he undertakes to cultivate. 
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The slave must eat of the fruit of that Garden what will strengthen 
him to plant and sow in it. He does not store up because the 
furits of that garden are constant and its master is rich, 
powerful. If he stores up without the permission of his master, 
keeping for himself and suspecting his master, he is deceitful. 

The mithal of the slave who does not store up is like a slave 
who is in the Garden of the master or in his house. He knows 
that his master will not forge him nor neglect him. He will 
expend his good for him and bring him his kindness. He is 
content with his master from storing up with him, and he is 
enough for him from need, if he relies on something other than 
himThls slave ought to encounter attention and be granted 
favour . 

ANOTHER MITHAL The storer with the trust is like a slave of 
the king who does not see that he has anything with his master. 
He does not rely on storing what he has nor spending it. He 
only chooses what the master chooses for him. When this slave 
understands that keeping the desire of his master is keeping 
for his master, not for himself so that he chooses the place 
of spending, he expends for him when he understands what his 
master intends to spend. This is not blamed by his keeping 
because he keeps for his master, not himself. It is like 
that with the people of gnosisi of Allah ta'ala. If they 
spend, it belongs to Allah. If they keep, it is His desiring 
His pleasure in it, and they only intend Him by their spending 
and keeping. They are trusty treasurers and great slaves 
and noble free ones. Allah ta'ala has freed them from the 
bondage of effects, so they do not incline to htem by love 
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nor turn to them with amity. They are prevented from that 
by what dwells in their hearts of love of Allah and Eis 
amity, and what fills their breasts of His immensity and 
glory. The one keeping for Allah is not below the one 
spending for Rim. Things in their hands become as if they 
were in the treasuries of Allah before they cane to them 
since they know on their part that Allah te'ala owns them 
and owns what the own. Whoever does not have good keepinq 
from Allah, does not have good spending, so understand! 

SECTION: IN WHICH WE WILL MENTION THE INTIMATE CONVERSATION 
OF THE REAL, GLORY BE TO HIM AND MAY HE BE EXALTED TO HIS 
SLAVE ON THE TONGUE OF THE UNSEEN VOICES OP REALITIES CONCERNING 
MANAGEMENT AND PROVISION 

0 Slave! Give ear while you see increase coming to you from 
Me! Listen with your heart: I am not far from you. 0 slave! 

1 was engaged in your management before you managed yourself , 
so be to yourself as you do not belong to it. I managed its 
preservation before your manifestation, and I manage it now, 
0 slave! I am unique with creation and making forms. I am 
unique with decision and management. Y6u have not associated 
with Me im My creation and malting of forms, so do not associate 
with He in My wisdom, decision, and management. I manage My 
kingdom, and I have no assistant in it. I alone have My 

dec is i son, so I do not need a wazir. 

0 slave! Do not contend in desire with the One who managed 
you before coming-into-exlstence, and do not confront with 
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stubbornness the One who returned to you a good glance from 
Him to you. 0 slave! Your return is the good glance from 
Me to you, so drop management with Me from you. 0 slave! Is 
there doubt after experience, and bewilderment after clarification, 
and going astray after guidance? Either it moves you to your 
knowledge that you have no manager except Me or it wards you 
off from contending with Me what has preceded from the exis- 
tence Of My good. O slave! Look at the relationship of 
your existence to My beings. You see that you vanish in to 
what is passing. What then do you think about what is not 
passing? You have surrendered to Me My support of My kingdom, 
and you are part of My kingdom, so do not contend with My 
rurubiya, and do not set yourself up against My management 
in spite Of My divinity. 0 slave! Either it is enough for 
you that I am enough for you or your trusting Me My previous 
practices in you is necessary. O slave! When did 1 have 
need Of you that I should turn something over to you) When 
did I commit something of My kingdom to other-than-Me that 
I should leave that to you? O slave! 1 prepared for 
you the existence of My generousity before I manifested you 
into My existence. I am nanifested by My power In everythino, 
so how can you deny Me? 0 slave! When did the one I manage 
fail? When was the one I helped disappointed? 

0 slave! Let your occupation with My service distract you 
from seeking My portion. Let good opinion of Me prevent 
you from doubting My rububiya. 0 slave! The Muhsin should 
not be doubted, and the Powerful should not be contended 
with. The Conquering should not be opposed and the Wise 
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should not be resisted. Anxiety would not bo lamented with 
the Latif. O slave! The one who comes out of will with Me 
has one success. The one who commits to Me is guided to 
the making easy of affairs. The one who is sincere in 
poverty to He wins the treasure of richness. Help is obliged 
from He by the slave when he moves by Me. The one who takes 
hold of My rope has taken hold of the strongest of ropes. 

I have sworn to Hyself to repay the people of management 

with the existence of impurity and to destroy what they fortify and 

unravel what they knot. I entrust to them and assign to 

them, they are borbidden the ruh of rida and the bliss of 

entrustment. Had they understood Me, they would have 

been content with My management of them above their managenment 

for themselves, and with Hy preserving them from their preserving 

them. I was making them travel the road of rida and making 

them take the road of the -people of guidance and running with 

them in a smooth path. I would have made My care for them 

a protection to them from all they fear, and would have 

brought them all they hope for. This is easy for Me. 

O slave! We want you to want Us and not to want with Us. 
We want you to choose Us and not to choose with Us. Be are 
pleased that you be pleased with Us and not pleased with 
other than Us. O slave! If I decree for you. My will has 
the manifestation of My faovour on ycu and if I decree against 
you, I want to bring the secrets of My lutf to you in My 
decree. O slave! Do not make the repayal of what I mani- 
fested in you of My blessing the existnece of contending 
with He nor substitute what is good for you by intellect by 
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by which you distinguish the existence of My opposition. 0 
slave! As you submit to Me My management in My earth and 
heaven and My uniqueness in them with My decision and decree, 
submit your existence to Me, for you are Mine and there is 
no management with Me, so you are with Me. Take Me as a 
guardian and trust in Me as a protector, and I will give you 
a generous gift, and cive you a glorious honour. 0 slave! 
I judged in My pre-time that there not be joined in the 
heart of My slave the light of submission to Me and the 
darkness of contention with Me. When there is one 
of them, the other is not with it, so choose for yourself. 
Woe to you! We have exalted your value ,so tht you are 
occupied with yourself. Do not lessen you value, 0 you whom 
wWe have elevated. Do not abase yourself by your assignment 
to other than Me, O you whom we have dazzled, woe to youl 
iOu are too exalted with us that you be occupied by other thh 
Us. I created you for My -presence and bethrothed you to it. 
I pulled you to it by the attractions of My ocncern. If 
you are concerned with yourself, I veil you. If you follow 
its passion, I drive you away. If you have come out of it, 
I bring you near. If you love to turn from other than Me, 
I love you . 

0 slave! It would have been enough for you had you been 
content, and He would have guided you had you been guided. 

1 am the One who created and fashioned and gave sadaqa, so 
I gave , yet that does not stop you from contending with 
Me in what I decreed and turning away in what I bring. oC 
slave! The one who contends with Me does not believe in Me. 



The one who manages with Me does not unify Me. The one who 
compalins to other than Me of what I have sent down on him 
is not pleased with Me. The one who chooses with Me does 
not choose Me. The one who does not submit to My force does 
not obey My command. The one whod oes not entrust his affair 
to Me does not recognise Me. The one who does not trust Me 
is ignorant of Me. 

0 slave! It is enough ignorance on your part that you are 
reassured by what is in your hand are not reassured by what 
is in .iy hand. I choose for you that you choose Me, so do 
you choose above Me? Woe to you" Slaveness and choice are 
not joined, nor darkness and lights, nor your turning to Me 
and your turning to effects. Either I am yours or you belonng 
to yourself, so choose a clarification, and do not exchange 
guidance for loss. 0 slave! Had you sought management for 
yourself, you would be ignorant, how much more so when you 
choose it. Had you chosen with Me, wyou would have been 
unjust. How much more so when you choose over Mel 

0 slave: Had I given you permission to manage, you ought to 
have been ashamed to manage. How much more so when I commanded 
you not to manage. O you concerned with yourself, had you 
cast it to Us, you would have had rest, woe to you! The 
burdens of management are only borne by rububiya. The 
weakness of humanness is not strong enough for them. Woe to 
you! You are borne, so do not carry. We desire your rest, 
dso do not tire yourself. Who managed you in the darkness 
of the womb and gave you what you war, tee after existence? Yo-j 
must not contend with Him in what He wants. 

0 slave! I have commanded you to serve Me and I have ensured 
my po 
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My portion to you, and yet you ignore what I commanded and complain 

about what I ensured. I was not satisfied with My portion to 

you by surety until I took an oath. I was not satisfied with 

the oath wuntll I made a mithal. I addressed the slaves who 

understand and said, "And in heaven is your provison, and 

what you are promised. So by the Lord of heaven and earth, 

it is as surely true as that you have speech." The gnostics 

wer3e content with My description and those whoare certain 

turned to My generousity. Had it not been for My promise, 

they would have know that I co not cut off the waridat of 

My gift from them. I provided for the one who neglected Me 

and the one who rebelled against Me. How could I not provide 

for the One who obeys Me and calls upon Me? Hoe to you. 

The planter of the tree waters it and the Helper of the creature 

is Its Creator. It is enogh for hthem that He is enough for 

them and gives them enough. Bringing-intolexistence is from 

Me and constant help is Mine. Creation was from Me and constant 

provison is Mine, woe to you. Do you call to your house 

other than the one you want to feed? Do you ascribe to 

yourself other than the one you want to honour? 

0 slave! Make your care in Me the place of your care about 
your provison. Do not be concerned with what is carried 
from you, and that which you carry, be by it. Mould I briric 
you into My house and forbid you My kindness.? Would I brir.^: 
you out to My existence and forbid you My generousity? Do 

1 demand my right from you and forbid you the existence of 
your provison? Do I demand My service from you and not decree 
for you My portion? woe to you. I have various gifts for 



you and I have manifested My mercy in you. I was not con- 
tent with this world so I stoed up My garden for you. I was 
not satisfied with that for you until I presented My vision 
to you. These then are My acts, so how can you doubt My 
abundance - 

0 slave! There must be for My blessing one who takes it and 

one who accpets My favour. I am Rich above using benefits 

by what is indicated by the decisive proof. Had you asked 

Me to forbid you My provison, I would not love you. Had 

you asked Me to forbid you My favour, how could 1 when you always 

ask Me and you ask much of Me. So be ashamed before Mel 

0 slave! Choose Me, do not choose over Me. Turn your 
heart to Me with sincerity. If you do so, I will show you the 
marvels of My lutf and the wonders of My generousity, and I 
will delight your secret with My witnessing. I have manifested 
the Path to the people of realisation. I have made the 
waymarks of guidance clear to those who have success. Bu a 
right, those wwho are certain submitted to Me, and by a proof, 
the mu'minun trusted in Me. They know that I am better for 
them than themselves for themselves, and that My management 
is more appropriate to them than their management of them. 
Therefore they yielded to My rububiya in submission, and 
threw themselves before Me, entrusting themselves. I repaid 
them for that with rest in themselves, light in their 
intellect, gnosis in their hearts, and realisiation of My 
nearneness in their secrets. This is in this abode. When 
they advance to Me, with Me, they have the most glorious 
position and highest place. I unfurl the banners of glory 
on them. When I bring them into My abode, they have what 



what eye has not seen and ear has not heard and what has 
not occurred to the heart of man. 

0 slave! I only ask service of you in the moment which you 
face, so do not seek portion from Me in it. When I assign 
you to something, I expend for you. When I seek your service, 

1 feed you. Know that I will not forget you even if you 
forget Me. I remembered you before you remember Me. My 
provison is constantly on lyou, even if you rebel against 
Me. Since I am like that to you when you turn from Me, how 
will I be to you when you turn to Me? You do not value Me 
with My true value if you do not submit to My force and do 
not guard the right of My creation and if you do not obey 

My command. Do not turn from Me, you will not find anyone 
to substitute for Me. Do not turn to other than Me, no one 
will save you from Me. I created you by My power and I 
expand My favour on you. As there is no Creator except Me, 
so there is no Provider except Me. Do I create and hand 
over to another? I have kindness and I deprive the slaves of 
the existence of other-than-Me. 

0 slave: Trust then: I am the Lord of the slaves, come 
out of your desire with Me, jnd I will let you obtain the 
source of the desired. Remember My previous lutf and do not 
forge t the truth of lvoe. 

We wanted to seal this book with a du'a appropriate to the 
subject of this book. It is: 

0 Allah! We ask You to bless Muhammad and the family of 
Muhammad as You blessed Ibrahim and the family of Ibrahim in 
the worlds. You are Praiseworthy, Glorious. 0 Allah: Make 



us among those that submit to You and who stand before You. 
Bring us out of management with You or against You. Make 
us among those who entrust to You. 0 Allah! You were ours 
before Our existence. Dress us in the garments of Your lutf 
and approach us with Your presence and kindness. Bring the 
darkness of management out of our hearts and shine the light 
of entrustwent in our secrets. Make us witness Your good 
choice for us until what You decree for us and choose for 
us is dearer to us than our choice for ourselves. 0 Allah: 
Let us not be distracted by what You have guaranteed us from 
what You have commanded us and let us not be distracted by 
anything You have guaranteed for us from anyting You demand 
of us. 0 Allah! You called us to obey You and be constantly 
before Youi and we are incapable of doing that unless You give 
us the poer. We are weak unless You strengthen us. From 
where do we have it that we can be in something unless You 
amke us be? How can we reach something unless You make us 
arrive? How can we be strong in something unless You help 
us? Give us success in what You command us to do, and help 
us in refraining from what You barred us from. 0 Allah! MaJte 
us enter the meadows of entrustment and the gardens of 
submission and bless us with it and in It. Make our secrets 
with You, not with its bliss and pleasure. Make us enjoy 
You, not its adornment and radiance. 0 Allah! shine on us 
some of the lights of submission to You and turning to You 
with that by which our secrets are made happy and our lights 
are completed. 0 Allah: You managed everything before the 
existence of every thing and we know that it would not be 



unless you willed it. This knowledge does not profit us unles 
You will, so will for us Your good and elevate our affair by 
Your favour. Intend for us Your concern and surround us with 
Your good and elevate our affair by Your favour. Intend for 
us Your concern and surround us with Your guarding. Clothe 
us in the garments of thepeople of Your wilaya and make us 
enter Your protection. You have power over everything. 0 
Allah: He know that YOur judgement is not resisted and Your 
determination Is not opposed. We cannot repel what You 
decreed nor ward off what You brought to pass. We ask You 
for lugf in what You decreed and support in what You made 
come to pass. In that, put us among those You guard, 0 Lord 
of the worlds: 0 Allah: You have apportioned a portion for 
\s that You make reach us. Bring us to it with well-being 
end safe from care, protected in it from veils, surrounded 
in it by the lights of arrival which we witness from You. 
We will be among the thankful to You and ascribe it to You 
and not ascribe it to anyone among the worlds. 0 Allah. The 
provison in Your hand is the provison of this world and the 
provison of the next, so provide us with them what You 
know will have good for us in it and return with gain for 
us. 0 Allah. Make us among those who choose You, and do not 
make us among those who choose above You, and among those who 
entrust to You, not among those who oppose You. 0 Allah:, 
We are in need of YOu , so give to us. We are incapable of 
obedience, so give us strength and give us power to obey 
YOu and incapacity to rebel against You. Give us submission 
to YOur rububiya and patience in the decrees of Your divine 
unity and might by relationship to You and rest in our hearts 



by trus t in You. Make us among those who enter the arenas 
of rida and sip from the submission of taslim and pluck the 
fruits of gnoses and wear the robes of election and receive 
the gift of nearness and be addressed from the presence of 
love, constantly in YOur service, realising Your gnosis, 
following Your Messenger, inheriting from Him and taking from 
him, realising him, and undertaking deputyship from him. 
Seal us with good from You, 0 Lord of the worlds! 

It ends, and may Allah bless S;iyylduna Muhammad, and his 
family and companions and grant them peace abundantly. 

After praise overflowing the light of existence on the horizon 
of the forms of existent things, and blessing andpeace on 
Sayyiduna Muhammad, the best of creatures, and on his family, 
who have pure selves, and his companions, endowed with high 
himma. It ends with His praise, may He be exalted — this 
printing of the book of the Illumination in the Dropping of 
Management by the Imam Ahmad ibn Muhammad ibn 'Abdal Karim 
ibn 'Ata'allah al-Iskandari ash-Shadhili, may Allah have mercy 
on him and make him dwell in the abode of His generousity 
in the high place. I have adorned its type and decorated it 
its edges by the book of the Crown of the Bride containing the 
correction of the selves by the above-mentioned author, may 
Allah multiply his wage. The radiant splendid printing and 
glorious brilliant setting is by the Egyptian Hamidiya Press 
with clear beautiful tools located on al-Halus Street in 
the vicinity of the gards of al-Azhar at the administration. 
The department of the one who hopes for success from Allah, 
His excel lencey Shaykh Mahmud al-Baytar al-Halabi, may 
Allah give him success by what is in it of good and Tightness . 
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The musk of the seal is diffused and the stringing of the 
pearls is finished in the beginning of the month of Sha'ban 
the Exalted in the year 1321 hijra. May the best of blessings 
and the most perfect greetings be on its master. 



